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TRANSLATOR’S NOTE 


The science of hadith with its multitude of branches and fields, is an 
extremely vast science. The muhaddithin gave their lives to this science; 
studying, teaching, explaining, and writing books on various aspects of it. 
The beginner is often overwhelmed by its vastness, and thus scholars 
throughout the ages have written books to facilitate the study of the science 
of hadith. 

The book in front of the reader is a translation of the introduction to 
Ad-Durr al-Mandid, Mawlana Sayyid Muhammad ‘Aqil’s commentary of 
Sunan Abi Dawid which is effectively a transcription of his lectures on the 
Sunan. While studying at Mazahir “Ulam, Saharanpur, I observed that this 
introduction was printed independently of the sharh, and loaned out to 
students of the final year from the library. Students were required to study 
this book, and acquaint themselves with the discussions and concepts 
within, before their journey into studying the Sihah Sittah and other books 
of hadith. 

This preparatory exercise ensured that the students were not 
overwhelmed by the sheer size of these voluminous works, unable to 
understand and derive any benefit from them, but rather they were 
equipped with the necessary tools to maximise the benefit of studying these 
canonical books. 

Having benefitted from this introduction and commentary myself, I had 
a desire to translate this work of Mawlana Sayyid Muhammad ‘Aqil into 
English. Firstly, as a token of gratitude to my teacher, and secondly, so that 
students of hadith in the western world may also derive benefit from it. Thus, 
in February 2017 while visiting my teachers in India, I expressed this desire 
to Mawlana Sayyid Muhammad ‘Agil, and he was extremely pleased and 
granted permission for the translation of his work. 

However, | was unable to begin the work at the time and a few years 
passed without any attention having been paid to it. I recently decided to 


start work on the translation and by the grace of Allah, and with the du‘a’ 


of Mawlana Sayyid Muhammad ‘Aqil, this is the final product in the hands 
of the reader. 


It should be kept in mind that this is originally a transcription of a series 


of lessons and lectures, adapted to serve as.a written commentary. The style 


however is still indicative of its original oral delivery. I have maintained the 


structure and style of the original Urdu to the best of my ability, 
Furthermore, this book was transcribed and prepared in 1390 AH which was 
exactly fifty years ago. With the influx of new prints of books becoming 
available, some information becomes inapplicable. Mawlana Sayyid 
Muhammad ‘Agil himself alludes to this in one place in the footnotes. Ina 
recent conversation with Mawlana Sayyid Muhammad ‘Aqil in which | 
informed him that | had begun translating his work, and it was nearing 
completion, he informed me of some corrections and additions he had made 

_ over the years and had them sent to me. The main text has been modified 
accordingly. 

It is also worthy of noting that the great muhaddith Mawlana ‘Abd ar 
Rashid Nu‘mani would teach this introduction to the students of Ma‘had al- 
Khalil, Karachi. While teaching the book, he had some questions regarding 
certain issues, which he posed to Mawlana Sayyid Muhammad ‘Aqil. He 
soon passed away, but Mawlana Sayyid Muhammad ‘Aqil wrote a reply and 


published the questions along with the answers in subsequent editions of 


Ad-Durr al-Mandiid as an addendum to the introduction. Again, the main 
text will reflect any corrections that were to be made, and some of the 
answers given will be explained in the footnotes. 

There are some explanatory footnotes in the original Urdu which were 
penned by Mawlana Sayyid Muhammad ‘Aqil. They too have been 
translated for the benefit of the reader and they are marked with (MA). 

I would like to thank a dear brother and friend, Mawlana Haroon Rashid 
Anis for firstly thoroughly editing this work, for it would not have been as 
beneficial without his critical eye. Secondly, it was his suggestions and input 
that formed majority of the footnotes within this work. I feel that I ought 


to also mention that he started writing the foreword while facing the blessed 
ies ' 


Kabah, a day before leaving for Mina, and he thoroughly proofread the 
manuscript for the last time once he had reached Mina before Fajr Salah on 
the 8" of Dhii I-Hijjah. 

Likewise, Mawlana Usman Veshmia also deserves my gratitude, for he 
thoroughly reviewed the entire book with me, comparing it with the original 
Urdu, and providing his valuable input and suggestions along the way. Both 
of their contributions have proven to be priceless. May Allah increase them 
in knowledge and goodness, and grant them the best of both worlds. 

Similarly, | owe thanks to my parents and teachers, for I am a product of 
their efforts, sacrifices and nurturing. It was the support and encouragement 
of my parents that enabled me and afforded me the opportunity to spend 
time with and study under leading muhaddithin like Mawlana Sayyid 
Muhammad ‘Aqil, and the late Shaykh Yanus Jaunpari &, in whose lessons 

I learnt a thing or two. I also extend my gratitude to all those who directly 
or indirectly assisted in making this work possible. My wife requires special 
thanks for bearing with me while I worked on this project, and my son and 
siblings for not disturbing me while I worked. 

| hope this work assists students of hadith in achieving more from their 
hadith studies, whereby they would feel a greater affinity to the Sunnah of 
the Blessed Prophet #, and form a genuine bond of love for the Noble 
Messenger @. 

Lastly, all errors and misinformation should be attributed to the 
translator, and not the author or editor. If any errors are found, 


typographical or factual, | would be grateful to one who would be kind 
enough to make me aware of them. 


Muhammed Talha 
8" Dhii -Hijjah 1440 
9" August 2019 
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The Noble Prophet of Allah & was sent as the perfect example for the entire 
creation. His every word a | 
of the Almighty Allah. Lady ‘Aishah @ was sched Whatawern the 


Messenger of Allah @&?” She replied, “His charac- 


nd action were a manifestation of the revelation 


characteristics of the 
stics were the embodiment of the Qur’an”.' Allah, the Exalted says, ‘He 
does not speak out of (his own) desire: It is but revelation revealed (co him).” 

By the grace of Allah, the Exalted, this practical example of the Qur'an 
was not restricted to the time of the Sahabah only, but was protected by 


Allah as He had promised, and passed from generation to generation, 


teri 


undergoing many major developments and milestones, overcoming 
challenges from those within the Islamic tradition and even those external 
to it. 

After major developments in the studies of hadith, the six canon works 
of hadith, al-Kutub as-Sitcah, or Sihah Sittah,’ took a central position and 
became the most celebrated works of hadith within the Ahl ’s-Sunnah wa 'l- 
Jama’ah. 1t would not be an understatement to say that the authors of these 
works were prepared by Allah, the Almighty, to fulfil a specific role. Before 
one even reads the biographies of these Imams, just reading their names will 
demonstrate how these individuals were handpicked: for these roles; 
Muhammad ibn Isma‘il al-Bukhari, Muslim ibn al-Hajjaj, Muhammad ibn 
at-Tirmidhi, Sulayman ibn al-Ash‘ath Aba Dawud as-Sijistant, Ahmad 
ibn Shu'ayb an-Nasa’i, Muhammad ibn Yazid ibn Majah al-Qazwini. We 
see be first names revolve around two major masadir (root letters); hamd 
(praise) and salm (safety). The one who follows the Sunnah of the Blessed 
~ ee 
oo, Al-Adab al-Mufrad, 308. 

— jae see: Aba Dawid, as-Sunan, 3646. 
‘91, 116:44 & 64], also see: Ibn Hazm, al-Ihkam, vol. 1, pp- 95 & 115. 


4 See Mugaddim 
ah Ibias Sala ee ee Fre Sunan as Sahih 
ee aa nn Salah for a discussion on those who classified the four Sahih 
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Prophet @, and the one who studies these six works will also become an 
entity worthy of praise and safety. 

The following work is a translation by my dear friend and colleague, 
Mawlana Muhammed Talha Patel, may Allah bless him and increase him in 
goodness, of the introduction of Ad-Durr al-Mandid ‘ala Sunan Abi Dawid, 
the work of Mawlana Sayyid Muhammad ‘Agil ibn al-Muhaddith Mawlana 
Hakim Muhammad Ayyub Saharanpiri, current Shaykh al-Hadith of 
Mazahir ‘Ulam, Saharanpur. Despite all of my deficiencies, this student was 
honoured to have assisted in editing the work, reviewing the translation 
before its publication and is forever grateful to have been given this 
opportunity. 

The final year of the Dars-e-Nizami in English speaking countries tends to 
compromise the study of the six canon books along with additional works, 
with exceptions. Although no breath is wasted in the commentary of the 
ahadith within these books, little attention is given to the authors of these 
works, their methodologies, styles and the distinctive features of each book. 
This work aims to fill that void for the student going into the final year of 
the ‘Alim program and acts as a reference for the teacher. 

The work of Imam Abia Dawid is evidently the work of a master of 
multiple sciences. Through the pages of his Sunan, his expertise shines in the 


fields of riwayah al-hadich, ‘ilal, gharib, figh, cafsir, lughah and carikh. The 


technical placement of the chapters and the individual ahadith are 1 


testimony of a very thoughtful procedure adopted by an extremely wise 
author. Every single “Qal Abii Dawiid” serves a great purpose. He was aman 


who had great confidence in his work, to such an extent, he claimed, and — 


rightfully so, “I am unaware of any work after the Qur’an more befitting t0 
study than this work.” 

‘Ulama’ throughout the ages have showered praise on the author and his 
work. Ibn al-Qayyim describing the work says, “[It is a] judge for the people 


1 Aba Dawid, Risalah al-Imam Abi Dawid as-Sijiscant ila ahl Makkah fi Wasfi Sunanihi, p46 , 
: ee 


“s 


of Islam, a conclusive evidence in the times of argumention and 
disagreements, the just seek its rulings and the experts are satisfied with its 
law.” 

Hujjat al-Islam Aba Hamid al-Ghazali said, “The mujeahid is not required 
to search for the individual ahadith that are scattered and spread, but it is 
sufficient for him to have an authentic corrected work that gathers the 
ahadith of rulings, such as the Sunan of Abi Dawid.” 

I beg Allah to accept this work and make it a means of the reader gaining 
an understanding of the Sunan of Imam Aba Dawid, and ultimately the 


hadith of the blessed Prophet #&. 


Haroon Rashid Anis 


The Noble City of Makkah, 
Yawm at-Tarwiyah, 8th Dhit I-Hijjah 1440 
Friday 9" August 2019 


st 


; < al-Qayyim, Tahdhib as-Sunan, p. 94. 
AI-Ghazali, Al-Mustasfa. vol. 4, p. 7. 


Asout MawLAna Sayyip MUHAMMAD ‘Aq 


Mawlana Sayyid Muhammad ‘Aqil ibn al-Muhaddieh Mawlina Hakim 
Muhammad Ayyab Saharanpari was born in Saharanpur on Thursday the 
9” of Sha‘ban 1359 AH ( 
in line with the family cust risat 
at the Jami Masjid of Saharanpur on the 23" of Safar 1366 AH, and 
completed on the 19" of Dha ‘-Hijjah 1369 AH. Thereafter, he enrolled at 
Mazahir ‘Ulam, Sahar 
this seminary, graduating in 1380 AH. 

He studied hadith with Shaykh Zakariyya Kandhalwi, Mawlana Manzar 
Ahmad Khan, Mawlana As‘adullah Rampart, and Mawlana Amir Ahmad 
Kandhalwi. 

After completing a one-year course in various sciences, he became an 
assistant teacher at Mazahir ‘Ulam in 1381 AH, and was appointed as a 
teacher in 1382 AH. In 1386 AH he was appointed as a lecturer of hadith and 
taught Mishkae al-Masabih. The next year, in Shawwal 1387 AH he was 
appointed as a lecturer of dawrat al-hadith and taught the entire Sunan Abi 
Dawad for the first time. He continued to teach Sunan Abi Dawiid for a total 
of fifty years until 1438/2017, when he assumed the position of Shaykh al- 
Hadith after the demise of Shaykh Yunus Jaunpirt. He has been teaching 
Sahih al-Bukhari since 2017. He has also been teaching Jami at-Tirmidhi since 
u988. Until 2017, he taught the entire book, and since assuming the position 
of Shaykh al-Hadith, he teaches the first half of Jami’ at-Tirmidhi along with 
the entire Sahih al-Bukhart. He is considered to be a master in the field of 
‘ilmu dirayat ‘l-hadith. 

Mawlana Sayyid Muhammad ‘Aqil enjoyed a very close relationship with 

Shaykh Zakariyya. He assisted Shaykh Zakariyya in the preparation of Lami 
“ and after its completion, was fortunate enough to privately study 
Ps cc ion bt Dave wth Shh Za 
re ji e se iy se assisted Shaykh Zakariyya in the compilation of Fada - 

i. He x é Hajjah al-Wada‘ wa ‘Umurat an-Nabi, and Al-Abwab mg t- 
beprts was also the son-in-law of Shaykh Zakariyy4, and a spiritual 


a 


corresponding to 12°" September 1940 CE). Keeping 
om, he initiated the memorisation of the Qur'an 


anpur in 1372 AH and completed his entire studies at 


1See also: ‘Ulama’ aie ates 
So: ‘Ulama’ Mazahir‘Uliam Saharanbar wa Injazacuhum al-‘Ilmiyyah wa't-la lifiyyah, 33425: 
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successor. 

His works include: 

e Tarif Wajiz ‘an Jami‘ah Mazahir ‘Ulim Saharanbir - A concise 
introduction in the Arabic language to Mazahir ‘Ulam, its inception, 
faculties, and notable scholars. 

e Al-Hall al-Mufhim li Sahih Muslim - The lecture notes of Mawlana Rashid 
Ahmad Gangohi that were penned by Mawlana Yahya Kandhalwi 
Mawlana Sayyid Muhammad ‘Agil annotated these notes, and 
explained them. 

© Mugaddimah al-Kawkab ad-Durri - This brief introduction was prepared 
under the instruction of Shaykh Zakariyya. It provided an insight into 
the life of Imam Tirmidhi and his Jami’. 

e Al-Fayd as-Sama’t ‘ala Sunan an-Nasa’i - The lecture notes of Mawlina 
Rashid Ahmad Gangohi that were penned by Mawlana Yahya 
Kandhalwi. Mawlana Sayyid Muhammad ‘Aqil has extensive footnotes 
on the original notes, and has been published in three large volumes. 

e Ad-Durr al-Mandiid ‘ala Sunan Abi Dawid - A six volume Urdu 
commentary of Sunan Abi Dawid which is a transcription of his lectures 
on the Sunan. 

His lectures of hadith are very popular, due to his expertise in explaining 
even the most difficult concepts pertaining to the hadith. His lecture is well 
researched and well-structured, a manifestation of his expertise in the field. 

Mawlana Sayyid Muhammad “Aqil is extremely humble and leads a 
simple life. He is courteous, gentle, and extremely hospitable to guests, He 
is known amongst students to be lenient and soft-natured and concems 
himself with the welfare of students. He was once banned from entering the 
exam hall, as he would go out of his way to assist students in reaching 4 
correct answer. A student from Malaysia was once hospitalised, and 
Mawlana Sayyid Muhammad ‘Adil went to visit him in hospital. 
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Commencing Lectures on Wednesday’ 


It has remained the practice and habit of our elders and teachers to 
commence teaching and initiate the lessons of a subject on a Wednesday. 
However, there is a need to establish the origins and analyse the proofs of 
this practice. 

‘Allamah Zarniji, the student of the author of al-Hidayah writes in his 
book Ta'lim al-Muta‘allim regarding the practice of his teacher “Allamah 
Marghinani, “Our teacher, ash-Shaykh al-Imam Burhan ad-Din (may Allah 
have mercy on him) used to postpone the commencing lecture until 
Wednesday. He used to cite a hadith with his uninterrupted chain as a proof 
for this practice: 

"sé By V] eles Wl oy Com ect oe 

However, some muhaddithun have held reservations with regards to this 
hadith. ‘Allamah Sakhawi writes in Al-Magasid al-Hasanah, “I never found any 
origins for this.” He then objects to the mentioned hadith, citing a narration 
from Tabaran? in which Wednesday has been taken to be the interpretation 
Of arms ~F py’ (a day of evil omen and continuous calamity). 

Mulla ‘Ali al-Qari replies to the objection of ‘Allamah Sakhaw1 by stating 
that the observation of ‘Allamah Sakhaw1 is based on his knowledge. He goes 


on to say that a jurist and muhaddith like “Allamah Marghinani narrating this 


1 It is my practice to read this du‘a’ every day before commencing my lesson. This practice is 
derived from the practice of Bilal #, the muwadh’dhin of the Prophet @& which is mentioned 
in the narration in 3,UU) 3g ols4) GL. Sunan Abi Dawid (519). MA 

2 This entire discussion has been mentioned by Mawlana “Abd al-Hayy al-Lakhnawi in Al- 
Fawa’id al-Bahiyyah ft Tarajim al-Hanafiyyah under the entry of the author of al-Hidayah, “Ali 
ibn Abi Bakr ibn ‘Abd al-Jalil al-Farghani al-Marghinant, p. 182 - Ittihad Book Depot. MA 

3 Al-Mu'jam al-Awsat (797) 1:243. 

4 Qur'an 54:19 
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successor. 
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It has remained the practice and habit of our elders and teachers to 
commence teaching and initiate the lessons of a subject on a Wednesday. 
However, there is a need to establish the origins and analyse the proofs of 
this practice. 

‘Allamah Zarniji, the student of the author of al-Hidayah writes in his 
book Ta‘lim al-Muta‘allim regarding the practice of his teacher “Allamah 
Marghinani, “Our teacher, ash-Shaykh al-Imam Burhan ad-Din (may Allah 
have mercy on him) used to postpone the commencing lecture until 
Wednesday. He used to cite a hadith with his uninterrupted chain as a proof 
for this practice: 

"sé By Vi clay Vl ey bo eal 

However, some muhaddithiin have held reservations with regards to this 
hadith. ‘Allamah Sakhawi writes in Al-Magasid al-Hasanah, “I never found any 
origins for this.” He then objects to the mentioned hadith, citing a narration 
from Tabarani’ in which Wednesday has been taken to be the interpretation 
Of acme nF py’ (a day of evil omen and continuous calamity). 

Mulla ‘Ali al-Qari replies to the objection of “Allamah Sakhawi by stating 
that the observation of “Allamah Sakhawi is based on his knowledge. He goes 
on to say that a jurist and muhaddith like “Allamah Marghinani narrating this 


1 It is my practice to read this dua’ every day before commencing my lesson. This practice is 
derived from the practice of Bilal a, the mu’adh’dhin of the Prophet ¢ which is mentioned 
in the narration in at! 3 olsNi OL. Sunan Abi Dawiid (519). MA 

2 This entire discussion has been mentioned by Mawlana ‘Abd al-Hayy al-Lakhnawi in AL 
Fawa'id al-Bahiyyah fi Tarajim al-Hanafiyyah under the entry of the author of al-Hidayah, “Ali 
ibn Abi Bakr ibn ‘Abd al-Jalil al-Farghant al-Marghinani, p. 182 - Ittihad Book Depot. MA 

3 Al-Mu'jam al-Awsat (797) 1:243. 

4 Qur'an 54:19 
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hadith with his uninterrupted chain of narration and practicing upon itis _ 
enough to prove its authenticity, even if it is not found in the famoys 
collections of hadith. Mulla ‘Ali al-Qari further says that the narration of 
Tabarani mentioned by ‘Allamah Sakhawi is weak, and even if we suppose it 
is sahth, it would mean that this day is unfortunate for the disbelievers as 
punishment was meted out to them on this day. As for the believers, it would 
undoubtedly be a blessed day for them. 

Some scholars have justified the practice of ‘Allamah Marghinani and 
other earlier scholars with a hadith from Sahih Muslim which states: 

"ele Vl ey ogi! Gle ail of 
It is known that knowledge is light and thus, the reason for commencing 
lectures on a Wednesday is evident. 

Whatever has been mentioned thus far has been penned by Mawlani 
‘Abd al-Hayy al-Lakhnawi. I recently came to know of another hadith which 
states that knowledge should be sought on a Monday for there is ease in this. 
Allah is most knowledgeable with regards to the authenticity of this hadith’ 


1 I recently heard of this narration from Shaykh al-Hadith Mawlana Yanus Jaunpari, which 
suggests chat the most suitable practice would be to commence lectures on a Monday, as 
eases learning. The words of the hadith are: te 
“salad pate 48 Coty! py doll Lyle 7" 
This has been narrated by Aba Nu‘aym al-Isfahani in Tarikh Isfahan with his chain of 
narration to Anas under the entry of Salih ibn Sahl ibn al-Minhal. MA Pe 
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MuQaADDIMAT ’L-ILM 


It has been the practice of scholars and teachers to mention the fundamental 
concepts (mabadi) and certain premises (muqaddimat) of the science in which 
the book under study has been authored, before actually commencing the 
study of the book. The scholars of logic have explained that it is of 
paramount importance to be familiarised with the premises (mugaddimat 1- 
‘im) of a certain science prior to studying it. 

It should be known that the mugaddimat are of two types; mugaddimat 1- 
‘iim and mugaddimat 1-kitab.' The difference between the two has been 
outlined in Mukhtasar al-Ma‘ani and need not be mentioned at this time. 
However, mugaddimar -ilm deals with the science being studied and 
mugaddimat 1-kitab deals with the book under study. 

Some scholars mention three things with regards to mugaddimat 'Lilm; 
hadd), the subject matter (mawdia’), and the goals (ghard). 


Others mention cight things which are known as ar-ru’tis th-thamaniyah, and 


the definition ( 
many enumerate ten.’ 


Alf Eye dl, hl 
glill he sue evs 


ate ob § wl ol 
colsls andy dh aby 
FS) Gadl Gal file 


Know, the fundamental concepts of every science are ten; 
The definition, the subject matter and the outcomes. 
Its virtue, relation and the originator, 
The name, the support and the ruling. 
The topics, and some suffice on some (of these). 
But the one who is cognizant of all has attained distinction. 
Our teacher Shaykh Zakariyya 


a a 


& used to mention twenty concepts 


1 Earlier scholars would only discuss mugaddimat ‘l-ilm. Mugaddimac '-kicab was later invented 
by ‘Allamah Taftazani, as can be understood from Al-Murawwal Sharh Talkhis al-Mifeah. The 
Teason for this addition can also be understood from this book. MA 

2 Abu ‘Irfan Muhammad ibn ‘Ali as-Sabban expressed these couplets in his book Hashiyah 
‘ala Sharh as-Sullam li ‘-Mallawi. 
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under the discussions of mugaddimat ‘-ilm and mugaddimat ‘Lk “abe 
outlined nine points under muqaddimat -‘ilm: eS 


| 
| 


. 


1. Hadad: the definition 

2. Mawdi': the subject matter 

3. Ghard: the objectives 

4. Ism: the name of the science 

5: Mudawwin: the compiler 

6. Nisbah: its relation to other subjects 

7. Martabah: its rank 

8. Qismah & Tabwib: distribution and division 


These eight are known as ar-ru’us ‘th-thamaniyah. The scholars of Islam 
then added a ninth point known as the legal ruling [hukm ’sh-shari’]. Shaykh 
Zakariyya used to say that the same are relevant to mugaddimat '-kitab except 
for the definition as the book does not have a definition, and the subject 
matter as the subject matter of the science and the book are one and the 
same. Shaykh used to mention a further four miscellaneous concepts: 


1. Nusakh: manuscripts of the book 

2. Shuriih & Hawashi: commentaries and marginal glosses 
3. Sanad: chain of transmission 

4. Adab: etiquettes for the student 


; 
The Definition of Hadith 


It is worth mentioning that the science of hadith (‘ilm ‘Lhadith) and hadith 
are two distinct concepts. You have already studied the science of rhetoric 
(ilm ‘-balaghah) and you are aware that ‘ilm Lbalaghah (rhetoric) and 
balaghah (eloquence) are two distinct concepts. Hence, both will be defined 
differently. The science of rhetoric (ilm ‘-balaghah) will be defined as that 
science which comprises of the part of rhetoric that deals with the verbal 
expression of concepts and content (‘ilm ‘-ma‘ani), and that part of Arab 
rhetoric that deals with metaphorical language (ilm ‘-bayan). Eloquence 


(balaghah) will be defined as the ability to communicate aptly according 
the situation and circumstance. 


to 
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In the same way, we have two very different concepts under discussion; 
hadith, and the science of hadith (‘ilm '-hadith). The science of hadith is of two 


types; the science of hadith with respect to transmission (riwayah), and the 
science of hadith with respect to comprehension (dirayah). 


The book we are about to study and the rest of the books studied in 
dawrat al-hadith are all in the science of hadith with respect to transmission. 
Therefore, we will discuss this branch of hadith. However, it would be 
appropriate to firstly be acquainted with the definition of hadith. 

Hadith comprises of the sayings (aqwal), actions (afal), states (ahwal) and 
tacit approvals (tagrirat) of the Messenger @. Taqrirat refers to the instances 
when a companion did something in the presence of the Messenger @, and 
the Messenger & did not disapprove of that action, neither at that instance 
nor at a later time. 

Anything that is established by means of tagqrir will be said to be estab- 
lished from hadith. The reason for this is that it is impossible for something 
impermissible to occur in the presence of the Messenger @, or that he 
should come to know of something impermissible taking place, and despite 
knowing, he does not disapprove of it.' It can then be established that in the 
same way the sayings and actions of the Messenger & are proofs, the silence 
of the Messenger # is also considered to be a proof. Rather, it would be apt 
to say that everything about the Messenger @ was a proof. Subhanallah! 
What a status the prophets have, that every aspect of their lives is a proof. 
Therefore, everything that is established by means of the tagrir of the 
Messenger & will be said to be established from hadith. 

Tagrir is included in the definition of hadith by the consensus of the 
muhaddichiin and usuliyytin. However, conditions (ahwal) of the Messenger 
@ are of two types; the optional and the non-optional (physical features, 
height etc.). For example, the snoring of the Prophet whilst he would 


sleep was non-optional. Thus, in the nomenclature of the muhaddithin, both 


1 An example of this is the story of Misa & and Khidr which is mentioned in Sarat al-Kahf. 
Masa #8 promised Khidr he would not comment on Khidr’s actions, but he would remain 
silenc and observe. However, when Misa & saw Khidr doing such things that were appa- 
rently against the Shari'ah, he could noc remain silent, and immediately commented. MA 
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types are included in the definition of hadith. Rather, everything attributed The knowledge of the principles which acquaints [one] with the status and rank of 


f 
| 
| 


to the Messenger @ is classed as hadith. According to the usiliyyiin, the the narrator and the narration, i.c., is the narrator or narration sound or weak, 


second type, i.c., non-optional features are not included in the definition of accepted or rejected. Imam Suyuti mentions this definition in the form of a 
hadith, as the ustiliyyun are only concerned with those things that serve as couplet in his Alfiyyah: 
legislative proofs and form legislation. Physical features have no pertinence : : 
to legal rulings and thus, do not form legislative proofs. ty) 62 UPN er eae! 7? 
This is the definition of hadith. Now we shall define ‘ilm ‘-hadith. Firstly, Maal Cow ol dyaihly fy) chilis 


‘ilmu riwayat ‘-hadith and thereafter, “ilmu dirayat ‘I-hadith. 

The definition [hadd], subject matter [mawdi'] and objectives of “ilm Lhadith 
have been captured in these two couplets. ‘I/m T-hadith is the name of the few 
principles by which the condition of the sanad [chain of narrators] and matn {text} 
is known. Both form the subject matter of the science. The objective is to be 


‘Ilm ‘1-Hadich 


A famous definition of ‘ilm 7-hadith as documented by ‘Allamah Kirmani and 
bi “Allamah “Aynt is: 
“let, ssl, @ ol alesis Je _ acquainted with the accepted and rejected narrations, i.e., those narrations that are 
a 3 worthy of serving as legislative proofs, and those that are not. 
It is such a science through which, the sayings, actions and affairs of the Messenger ; rath 
® are recognised. | Mawdii 
Imam Suyati objected that this definition is ambiguous.' This objection 
_is valid because the said definition is also true of all books of Sirah, whether 
they be in Arabic or Urdu, or whether the chains of narration be mentioned 
bi or not. Imam Suyati expounds and aptly defines ‘ilm ‘-hadith as: : 
“gba 2 Fy Ynoy elas dbl, @ ceil dist de act dep” Or 


The subject matter of ‘ilm ‘-hadith is the being of the Messenger @. Imam Suyuti 


‘Allamah Kirmani was a great Muhaddich who lived much prior to the likes 


of Hafiz Ibn Hajar and ‘Allamah ‘Ayni. In his commentary on Sahih al- 


Bukhari, he mentions the mawdi’' of “ilm ’l-hadith as: 


‘Ilm ‘hadith is that science which comprises of the sayings and actions of the 


Messenger # and their transmission with due regard to accuracy in cheir eapture | objects to this definition and says that his teacher “Allamah Kafiyaji’ would 


Pra formula cionlof ther, wordings be Boe as to how ‘Allamah Kirmani had stated the being of the 
Perhaps Imam Suyati omitted ahwal of the Messenger ¢ for the sake of . eeengct as the subjec t matter, when the beine of the Messenger ¢@ is 
brevity. Although caqrir is included in the generic definition of hadtehiehs | the subject matter of medicine. The Messenger # was a human and the 
not been mentioned in this definition. It may be said that cagrirat can be poman anatomy forms the subject matter of ene meee sciences. . 
included in the actions of the Messenger @ as cagrirat are tacit approvils Subsequent scholars, expressed their surprise as to how after having 


~ 4. 5 mentioned this objection, ‘Allamah Suyiiti remained silent, ¢ - 
and an absence of disapproval, which is technically an action, entioned this objection, ‘Allamah Suyati remained silent, and thus endor 


Hafiz Ibn Hajar defines ‘ilmu dirayat 'l-hadith as: 
“Sadly SalJl Sle % abl scl 2" 


sed this objection. However, this objection is unsubstantial as the being of 


1 Muhammad ibn Sulayman ibn Sa‘d al-Kafiyaji al-Hanafi (788-879 AH). He was known as 
Kafiyaji because of his extreme love for the Kafiyah of Ibn al-Hajib, and the numerous times 
he studied and taught it. His student, Imam Suyati describes him as ‘the teacher of the world 
in the rational sciences. See Al-Fawa’id al-Bahiyyah ft Tarajim al-Hanafiyyah, p. 220. 


=) 


1 Tadrib ar-Rawi 2:29 - Dar al-Minhaj. 
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the Messenger ¢ has two aspects; his human essence and his prophetic 
essence. ‘Allamah Kirmani intended the latter and not the former. It is 
evident that his prophetic essence has no bearing with the medical sciences 

Shaykh Zakariyya opines in the introduction to his Awjaz al-Masalik that 
the essence and being of the Messenger & is the subject matter of ‘lm! 
hadith generically. However, as there are two branches of ‘ilm ‘-hadith, ‘ilu 
riwayat ‘hadith is specific and thus requires a more specific subject matter, 
Therefore, Shaykh Zakariyya mentions that the mawdii' of ‘ilmu riwayat |- 
hadith is: 

Mela, Shar) Sm oe obs dl, obi 


Narrations with regards to being uninterrupted and interrupted. 
Ghard & Ghayah 


The ghard [objective] is the reason for which an action is carried out and the 
ghayah [outcome] is the consequence of that action. Thus, if the outcomeis 
desired and intended by the doer of the action, then it is both a ghard anda 
ghayah, and if it is not desired, it will solely be a ghayah. Therefore, ghard is 
specific and ghayah is general. For example, a businessman trades for prolit. 
He will sometimes gain a profit from his trade and sometimes incur a loss. 
This loss incurred can be described as ghayah [outcome], but it will not be 
said to be a ghard [objective]. 
Shaykh Zakariyya would mention three objectives in his lectures; 

1. To be the recipient of all those rewards and glad tidings that have been 
mentioned in the hadith regarding those that learn and teach hadith. For 
example: 

i. ‘Abdullah ibn Mas‘ad #@ narrates that the Messenger @& said, 
PP AB fe yy 4B 2 LL Gs boll, bles gles ce pial 
"as aa 
“May Allah beautify a man who hears a saying of mine, remembersit, 
and conveys it. Many a carrier of figh has no understanding, and many 
a carrier of figh carries the figh to one who has more understanding than 
him.” 
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ii. 


In another narration: 
“egale cp al eZ) ge oP 

“Many a recipient of knowledge understands it better than the one who 
has heard it.” 
A point that can be noted from this hadith is that some students surpass 
their teachers in understanding and memorisation. Some scholars have 
written while commentating on the above hadith that whoever 
sincerely pursues the knowledge of hadith, walks with a radiance and 
glow on their face. | equate this to the verse of the Qur'an regarding 
the people of paradise: 

(Yt :cydilall) €aanill 57255 agngdy 3 3 sap 
“You will recognise the glamor of bliss on their faces.” If a student of 
hadith is found to be devoid of this quality, then it is a sign of a 
deficiency in their pursuit or that their pursuit is not sincere. 
It has also been reported from ‘Abdullah ibn Mastid & that the 
Prophet @& said, 

"ae de pai wLdl oy Q rll dsl of 
“Verily, the closest people to me on the Day of Judgement will be the 
ones who sent the most salutations upon me.” 
Ibn Hibban says that this is a clear indication to the fact that the people 
of hadith will enjoy the closest proximity to the Prophet # on the Day 
of Judgement, as it is these people who excessively send salutations 


upon the Prophet by reciting it and writing it. 


iii. “Abdullah ibn “Abbas @ narrates that the Prophet ¢ said, 


“de omy! ll” 
The companions asked, "*AbWs cy, call J yy L 
The Prophet @ replied, "GU! ple, (ele Ooee cell” 
In this narration, the Prophet @ referred to those that busy themselves 


in the teaching and learning of hadith as his successors and deputies, 


1 Jami at-Tirmidhi, Ibn Hibban. 


N 
Vi 


and additionally he prayed to Allah to shower His mercy upon them! . 


What greater virtue can there be than this? 


In summary, we study hadith to become the intended recipients of all _ 


these glad tidings mentioned in the hadith. 

N.B. The student of hadith should not become haughty, proud or 
complacent after learning of the virtues of those who study hadith, 
Rather, they should instil within themselves the quality of humility, 
Shaykh Zakariyya & was a leading muhaddich of his time. He spent his 
life devoted to the field of hadith and writing commentaries on the books 
of hadith. Despite this, he writes in the introduction to Lami’ ad-Dariri 
while commenting on the ranks of the people of hadith, “The likes of us 
are not muhaddithun and are not worthy of being called muhaddith. We 
are merely called muhaddith because of our pre-occupation with hadith 
In reality, we are merely beginners.” 

The second objective of studying hadith is that the basis of din and 
Shartah is the Qur'an, and the Qur'an mentions principles and 
fundamentals without expounding and explaining particulars and 
details. The hadith is a commentary of the Qur’an and its compendious 
concepts. Therefore, neither can the Qur’an be totally understood, nor 
can one correctly apply and practice upon it without the hadith. Thus, 


we study hadith to understand and practice upon the Quran. | 


Shaykh Zakariyya @ used to mention that every believer loves the” 
Prophet @ or claims to love the Prophet ¢. Thus, the Prophet ¢ isout 


beloved and every detail of the beloved is dear to a lover. The hadith art 


. 


the words of the Prophet @ and our love for him necessitates the study 
and teaching of hadith. To derive pleasure from the speech of the beloved 
is an objective in and of itself? The saying is very famous: 


used to mention: 
 coilh SY LAS wpe! 
We study hadith to acquaint ourselves with the manner of emulating the 
ways of the Prophet @. I have made an observation that this very 
objective can be derived from the opening lines of the khuthah of Mishkat 
al-Masabih. The author of Miftah as-Sa‘adah has echoed the same 
sentiments in the following words: 
"sols ALE Golly Syd Clo VE lee” 

5. The fifth objective is that which has been mentioned by the author of Al- 

Manhal al-'Adhb al-Mawrid Sharh Sunan al-Imam Abi Dawid: 

B od! DL GLY! G LH yp jLie WT 
We study hadith to protect ourselves from falsely attributing anything to 
the Prophet &, for it is only the scholars of hadith that have the ability 
to truly ascertain whether a statement is correctly or falsely attributed 
to the Propher #. 

6. Scholars have mentioned that every science has a certain effect. For 
example, the effect of the science of logic is that it empowers the one who 
studies it with the skill of articulation. Similarly, if'a person was to study 
hadith with sincerity, devotion and love, the qualities of companionship 
would be borne within them. This is because the companions reached 
their rank of companionship by means of a prolonged company of the 
Prophet # and a close observation of his ways. The student of hadith is 
constantly engrossed in reading and studying the qualities and attributes 
of the Prophet @, so how is it possible that they not be influenced by it? 
They have effectively attained companionship. 

7. A common objective of all sacred knowledge that is mentioned: 

Crglall bolent 5 yall 


N.B. There is no contradiction in the objectives mentioned above and they 


4. The fourth objective is one that our teacher, Mawlana Amir Ahmad Saab 


1 Narrated by Tabarani in Al-Mu‘jam al-Awsat. 
2 Shaykh Zakriyya used to say that if we were to suppose t there was no benefit derived and 
reward obtained from studying hadich, this objective alone, i-e., the hadith are the words 


the beloved and the lover finds joy in the words of the beloved, should’ be sli 
encourage one to study hadith. MA 


14s Ske YJ AY al bt place Vly cotte oy pare U les YL Y] rie Y a ALS! Ol (aay ul 

The objective mentioned by Mawlana Amir Ahmad Saab can be understood from the first 
| part of this sentence and the second objective mentioned by Shaykh Zakariyya can be 
© understood from the second part of the sentence. MA 
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are all the fruits of pre-occupation with the blessed hadith that are attained 
proportionate to effort and capability, by those who occupy themselves with 
hadith. A single thing may carry many benefits simultaneously. 


4 
' 
; 
: 
: 


Simah 


The name of the science and cause for the particular name. The name of this 
science is “ilm ‘-hadith. The question arises, why is hadith called hadith? Hafiz 
ibn Hajar mentions two reasons: 

1. The meaning of hadith is something that is occurrent (hadith). Allahis 
eternal (gadim) in respect to His being and attributes and therefore, the 
speech of Allah (the Qur'an) is also gadim. In contrast to this, the being 
of the Prophet & is hadith and therefore, his speech is also hadith. For 
this reason, the speech of the Prophet # is called hadith. 

2. Hadith literally means speech and conversation. It is therefore called 
hadith because it consists of the Prophet ’s speech. It can be objected 
that the hadith is not only the speech, but also consists of the qualities 
and actions of the Prophet &. The answer will be given that the qualities 
and actions are also included within the term hadith because the 
overwhelming majority of ahadith are the statements of the Prophet @. 

3. Achird reason that has been mentioned by some scholars is that the term 
hadith is not an invented term but rather, a derived one that has been . 
derived from a verse of the Qur’an. The statements of the Prophet # are 
an explanation of the religion and the explaining of religious matters has 
been expressed using the word ‘tahdith’ in Sarat ad-Duha (which is derived 
from the same root letters as hadith). 

(1) spall) C355 Bs daa Llp 
The ‘favour’ mentioned in this verse has been interpreted as religion asit 
has been mentioned in various other verses.’ Thus, the term hadith his” 


LNT) AN Gey belies S15 ASIl 55 eecle Sls pease aiif ects 1253p 
Y wlll gas peacle E25 <5f; ri oJ Ee ic f e5allp 
In the two verses above, Allah has referred to the religion as a favour. MA 
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been coined from the word ‘tahdith’ mentioned in the verse. The 
aforementioned verse is actually linked to a previous verse: 

(V pall) 5545 Ws Dae 55p 
The summary of this verse is that He found you unaware so He granted 
you knowledge and acquaintance. So, go forth and convey this knowledge 
before the people. This conveying of knowledge is what formed the 
hadith, and thus, the term hadith was taken from the word ‘tahdich’ 


mentioned in the verse. 
Some Terminology Similar to Hadith 


It should be noted that the words hadith, khabar, achar and sunnah are very 
similar. Are they synonymous? These are words used by the muhaddithin and 
usiliyyin alike as you have already studied in Nar al-Anwar and Sharh an- 
Nukhbah. 

Majority of the muhaddithin opine that hadith and khabar are 
synonymous. However, they differed in regards to the definition of hadith. 
Some defined it as the sayings and conditions of the Prophet #, while others 
included the statements of the companions in this definition, and some also 
included the statements of the cabi‘tin. Some muhaddithin are of the opinion 
that there is a difference between hadith and khabar. 

“one cp cle b tl, B i! oe tle b Gd!" 
Some muhaddithiin state that hadith is specific whereas khabar is general. 
"sort oes @ coll op le Le tly @ cll ge ele Wa 

As for the difference between hadith and sunnah, some scholars have said 
they are synonymous. A second opinion is that hadith is specifie to the 
statements of the Prophet # whilst sunnah is general and can be used for 
the statements, actions and conditions of the Prophet @. 


The term athar has been used by the muhaddithin for both marfa and 


| mawgiif narrations. Thus, Imam Tahawi named his book Sharh Ma‘ani |- 
) Achar' and he has mentioned both marfa‘ and mawqif narrations in it. Some 


1 The complete name of the work as mentioned by Imam Tahawi himself in the said book: 
(ix & fey de Bl fe aly) od GH OE) - PRM G dey ae Bl oo al Jyny gp Uigpll dabatt EW Gl 3 
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are all the fruits of pre-occupation with the blessed hadith that are attained been coined from the word ‘tahdith’ mentioned in the verse. The 


proportionate to effort and capability, by those who occupy themselves with . aforementioned verse is actually linked to a previous verse: 
hadith. A single thing may carry many benefits simultaneously. (V pul) €cs5g5 Yee 95555) 


; The summary of this verse is that He found you unaware so He granted 
Simah ‘y oe 5 
you knowledge and acquaintance. So, go forth and convey this knowledge 
before the people. This conveying of knowledge is what formed the 


hadith, and thus, the term hadith was taken from the word ‘tahdith’ 


mentioned in the verse. 


The name of the science and cause for the particular name. The name of this 
science is “ilm I-hadith. The question arises, why is hadith called hadith? Hafiz 
ibn Hajar mentions two reasons: 


1. The meaning of hadith is something that is occurrent (hadith). Allahis 


eternal (qadim) in respect to His being and attributes and therefore, the 
speech of Allah (the Qur'an) is also qadim. In contrast to this, the being 
of the Prophet # is hadith and therefore, his speech is also hadith. For 
this reason, the speech of the Prophet # is called hadith. 

Hadith literally means speech and conversation. It is therefore called 


Some Terminology Similar to Hadith 


It should be noted that the words hadith, khabar, athar and sunnah are very 
similar. Are they synonymous? These are words used by the muhaddithim and 
ustlliyyiin alike as you have already studied in Nar al-Anwar and Sharh an- 


Nukhbah. 


Majority of the muhaddithin opine that hadith and khabar are 


hadith because it consists of the Prophet @’s speech. It can be objected 
synonymous. However, they differed in regards to the definition of hadith. 


that the hadith is not only the speech, but also consists of the qualities 
and actions of the Prophet &. The answer will be given that the qualities 
and actions are also included within the term hadith because the 
overwhelming majority of ahadich are the statements of the Prophet @. 

3. Athird reason that has been mentioned by some scholars is that the term” 
hadith is not an invented term but rather, a derived one that has been 
derived from a verse of the Qur’an. The statements of the Prophet are 
an explanation of the religion and the explaining of religious matters has 
been expressed using the word ‘tahdith’ in Sarat ad-Duha (which is derived | 
from the same root letters as hadith). 


(1) :ppwall) 455535 G5 Liar ree + Layp 
The ‘favour’ mentioned in this verse has been interpreted as religion asit 
has been mentioned in various other verses.’ Thus, the term hadith his 


Some defined it as the sayings and conditions of the Prophet ¢, while others 
included the statements of the companions in this definition, and some also 
included the statements of the cabi‘tin. Some muhaddithun are of the opinion 
that there is a difference between hadith and khabar. 
"sone cf cle le ntl, B i! oe tle b Gast 
Some muhaddithiin state that hadith is specific whereas khabar is general. 
"ent ces D coll oe ele Lb atil, oil ge ee ema 


As for the difference between hadith and sunnah, some scholars have said 


they are synonymous. A second opinion is that hadith is specific to the 
statements of the Prophet ¢ whilst sunnah is general and can be used for 
the statements, actions and conditions of the Prophet @. 

The term athar has been used by the muhaddithun for both marfa’ and 
mawgiif narrations. Thus, Imam Tahawi named his book Sharh Ma‘ani - 
Athar' and he has mentioned both marfu‘ and mawqif narrations in it. Some 


LAY) ets dey Saba ASL SSI 5 catle Spal es neal aif cts 1yS3h> 
Y GU ¢ 5283 -Eacle 22 ncif cZntss rds ELS Fasail> 


In the two verses above, Allah has referred to the religion as a favour. MA 
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1 The complete n: ime of the work as mentioned by Imam Tahawi himself in the said book: 
(ise S&S bey ale ail be al Jey oo 3! 8) - SANG ey ae all ro al Jpey ge U,Al aa FYI Gl 
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scholars have specified athar with mawgif narrations and they do not if 
this term to refer to marfu' narrations. 


The Compilation of Hadith 


Three points will be addressed in this chapter: 
1. The purpose of compilation. 
2. Who prompted the compilation of hadith? 
3. Who was the foremost compiler of hadith? 

There was no arrangement for the compilation of hadith during the time 
of the companions and senior cabin. The prophetic knowledge wa 
preserved in their hearts. Owing to the impeccable memories of the Arabs 
at the time, there was no system of documentation and compilation 
However, the companions began to pass away and it was imminent that the 
world would soon be bereft of their blessed souls. 

‘Umar ibn ‘Abd al-‘Aziz took the reins of the khilafah in 99 AH, and it 
had been approximately a century since the demise of the Prophet @. 
Fearing that the companions would all pass away and take the prophetic 
knowledge with them to their graves, he sent an order to the scholars and 
the muhaddithun in his territories to gather the hadith of the Prophet # 
Thus, Hafiz Aba Nu‘aym al-Isfahani writes in his book Tarikh Isfahan: 

“sone Bil Spey Cede |y Jas) :GBM I sll de oS 
‘Umar ibn ‘Abd al-Aziz wrote throughout the lands, “Examine the hadith of the 
Prophet # and gather it.” In some accounts, it has been mentioned that he 


wrote specifically to Qadi Aba Bakr ibn Hazm who was the Qadi and” 


governor of Madinah. This has been narrated by Imam Muhammad with his 
chain of narration in his recension of Imam Malik’s Muwatta’, and by Iman 
Bukhari in Sahih al-Bukhari under the chapter heading ro ak BF 


JB SS B dlp Le y OF L bil er 4 S al lap 


" eldall les, hd (as BL Cae 
‘Umar ibn ‘Abd al-‘Aziz wrote to Abu Bakr ibn Hazm, “Look for the hadi al 


the Prophet # and get it written for me, as I am afraid chat religious knowl 
will vanish and the ‘ulama’ will pass away.” Thus, on the orders of Umar itt 
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‘Abd al-‘Aziz, the muhaddithin began gathering the hadith. From those who 
initially began compiling the hadith, two names are particularly notable. The 
first is Ibn Shihab az-Zuhri whose full name is Muhammad ibn Muslim ibn 
‘Ubaydillah ibn ‘Abdillah ibn Shihab az-Zuhri. The second is Aba Bakr ibn 
Muhammad ibn ‘Amr ibn Hazm. Owing to the fact that they were both 
contemporaries, it is rather difficult to ascertain who from the two was the 
actual foremost compiler of hadith. Ibn Shihab az-Zuhri passed away in 125 
AH and Aba Bakr ibn Hazm passed away in 120 AH. Majority of the scholars 
lean towards Ibn Shihab az-Zuhri being the first compiler, and this is the 
opinion of Imam Malik, Hafiz ibn Hajar, Imam Suyiti et al. It seems as if 
Imam Bukhari opines that Abi Bakr ibn Hazm was the foremost compiler, 
as can be understood from the narration mentioned in Sahih al-Bukhari’ 

Ibn ‘Abd al-Barr narrates from Imam Malik in At-Tamhid that ‘Umar ibn 
‘Abd al-‘Aziz passed away before Aba Bakr ibn Hazm’s compilation could 
reach him. This substantiates the opinion of the majority of scholars. 
Furthermore, Ibn ‘Abd al-Barr writes in Jami’ Bayan al-Ilm wa Fadlihi that 
Ibn Shihab az-Zuhri said, “Umar ibn ‘Abd al-‘Aziz ordered us to gather the 
hadith, so we wrote volumes upon volumes and sent them before the 
Khalifah. He then sent them to his subordinate territories.” We learn from 
this that Ibn Shihab az-Zuhri compiled hadith before Abi Bakr ibn Hazm. 

In this regard, a third name is also sometimes mentioned and that is of 
Sha‘bi whose name is ‘Amir ibn Sharahil. Hence, Imam Suyati quotes from 
Hafiz ibn Hajar in Tadrib ar-Rawt: 

“sgn ad) Gow AB alte S| Cate a Ll 
As for the compilation of hadith on a single topic, then Sha‘bi was the first to do 
this. He gathered ahadith on the topic of talag and wrote: 


eee Sai! cy» Ol bia” 


1Shaykh Yunus mentions that some people claim that Imam Bukhari was of the opinion that 
Abi Bakr ibn Hazm was the foremost compiler of hadith. However, he says that in his opinion 
this is incorrect. Imam Bukhari may have mentioned this narration, but he mentions it in 
Pl at aS Sl and noc in Wak ob. Furthermore, ic cannot be ascertained from the narration 
that Abi Bakr ibn Hazm was the foremost compiler, but rather, only that he was a compiler. 
Neither can it be established from this narration that ‘Umar ibn ‘Abd al-‘Aziz only wrote to 
Abi Bakr ibn Hazm. (Al-Fayd al-Jari ft Duras al-Bukhari) 
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This is a large chapter containing ahadith pertaining to talag. \t can thus be sid 


din book form in no particular manner. The second phase i W 
that Sha‘bi was actually the foremost compiler of hadith owing to the fi ae ; se eae a Lee ae 
= as thematic compilation, wherein the previously compiled ahadith were 
that he was much senior to Ibn Shihab az-Zuhri and Abi Bakr ibn Ham, oy. Cte . 
Be : “wim grouped and gathered according to their relevance and subject. Thereafter, 
Sha‘bi was born in 17 AH while Ibn Shihab az-Zuhri was born in 50 AH, 


a third phase came which was the phase of soundness-based compilation 
wherein the muhaddithin painstakingly separated the sound narrations from 
the weak narrations which had been documented in the previous 
compilations, and then compiled works containing only the sound 
narrations. The first phase took place at the end of the first century, the 
second in the middle of the second century, and the third in the beginning 
of the third century. 


However, he was not famously known amongst the compilers of hadith ashe 
only compiled ahadith on a particular topic, i.e., ahadith pertaining to talig, 

In summary, Sha‘bi was the foremost compiler of hadith on a particular 
topic, and there are two opinions regarding the foremost compiler in 
general; majority opine Ibn Shihab az-Zuhri while some say Abi Bakr ibn 
Hazm, and it seems as if this was Imam Bukhari’s inclination. 


: Those muhaddithin who compiled works. during the first phase have 
N.B. It can be understood from the discussion above that the compilationof wee: 4 P Bi P % 

, ; ‘ xh id | = already been mentioned. Some of the muhaddithun that compiled ahadith 
hadith took place under the instruction of “Umar ibn ‘Abd al-‘Aziz which uy nek lone 
me : during the second phase are ‘Abd al-Malik ibn ‘Abd al-Aziz ibn Jurayj, 
was indeed a revolutionary achievement. It has been mentioned in the hadith f es a ee URE Reza 

; Pgh rw ; Hushaym ibn Bashir al-Wasiti, Ma‘mar ibn Rashid al-Yamani, Imam Malik, 
that Allah will make an individual or a group in this ummah at the tum of ie He aia ge E d i 
: , ys and ‘Abdullah ibn al-Mubarak. The foremost name from the compilers of 
every century that will do such work whereby they will revive the religion 5 i ay! 
: ; eee re the third phase is that of none other than Imam Bukhari, and thereafter 
Thus, scholars have considered ‘Umar ibn ‘Abd al-‘Aziz to be the reviver of t MAS Oe. AS. 
gon Imam Muslim. Imam Suyati sums up these three phases with the following 
the first century. Imam Suyuti has mentioned a consensus of scholars in this : 


E : lets in his Alftyyah': 
regard. These collections of ahadith that are before us today are due to the ee” his Alfryyah 


foresight and endeavors of ‘Umar ibn ‘Abd al-‘Aziz.' 


Fae Shy lS ay AM, ea ok dsl 

Scholars throughout the ages have speculated and endeavoured to deter” Par Mea +f ieee 

mine the reviver of each century based on their research and findings, anil . pant Sit Crores Ne Cas aI} 

books have been written on this topic. It is the opinion of many people of” Sul Aly ~es Ue pty ex Of 

knowledge and vision that the movement of Da‘wah and Table of Mawlani | Paes ee) last vant at 
Muhammad Ilyas 4& is from the revivalist movements of the 14” century, 


Runestof Compilers Shaykh Zakariyya # has mentioned in the introduction to Awjaz al- 
Masalik that Hafiz ibn Hajar has added another phase before the last of the 
previously mentioned three phases. This phase is called the Masanid 
compilation phase. A Musnad is a type of hadith compilation that gathers 


ahadith according to the names of the companions, contrary to thematic 


There were many phases of compilation. The first phase was that which wx 
mentioned above and is known as general compilation, wherein ahadithwert 


compilation. Hafiz ibn Hajar mentions two names in this category; 
1 Many biographies of ‘Umar ibn ‘Abd al-‘Aziz have been written. Of these, one biography ae oa 1) Bory 


was written by a student of Imam Malik, Abi Muhammad ‘Abdullah ibn ‘Ab ab-Hakam 
Maliki al-Misri (d. 214 AH). In his book, he has beautifully gathered many 


pertaining to the abstinence, contentment, piety, and purity, of ‘Umar ibn ‘ ‘Abd a 


1 An Alfiyyah is a poem consisting of a thousand or approximately one thousand couplets. 
the justice and equity during his reign. MA 


There are two that are famous in Usal al-Hadith; the Alfiyyahs of Suyati and ‘Tragi. MA 
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‘Ubaydullah ibn Misa al-Absi and Nu‘aym ibn Hammad al-Khuaj 
Thereafter, the Masanid compilation became increasingly common an 
many Masanid were authored. Musnad Abi Dawid at-Tayadlisi, Musnad dl 
Humaydi, Musnad Abi Ya'la, and Musnad Imam Ahmad ibn Hanbal are vey 
famous and well-known. I feel that Musnad Imam Ahmad ibn Hanbal was the 
most voluminous of all compilations at the time. It is a compilation of 
approximately thirty-thousand ahadith, and the amazing clement is tha 
despite its vastness, its narrations are strong. Therefore, Shah ‘Abd al-Am 
ad-Dihlawi has counted it amongst the second type of compilation, along 
with Sunan Thalathah |Abii Dawiid, Tirmidhi, Nasa’i}. 


The Documentation of Hadith 


Shaykh Zakariyya & used to mention in his Sahih al-Bukhari lectures that 
the rejectors of hadith object that the compilation of hadith began approx 
imately a century after the Prophet #’s demise. How can such a compilation 
that was compiled a century after the speaker’s demise be authentic and 
acceptable? There is a strong possibility of error in such a prolonged periad 
of time. From the compilations in existence today, the Muwatta’ of Imin 
Malik is the oldest and according to Abu Talib al-Makki, it came into 
existence approximately a hundred and ten or a hundred and twenty yeas 
after the demise of the Prophet &, as it was prepared in either 20 AHor 
1430 AH. Our scholars have replied to these types of objections from the 
rejectors of hadith and books have been authored on this specific topic! 
In actual fact, the rejectors of hadith have been unable to differentia 
between the documentation of hadich and the compilation of hadih 
However, there is a very apparent difference between the two 
Documentation and compilation are two disparate concepts. Compilation 
refers to the gathering of hadith in book form, which was initiated during 
the time of ‘Umar ibn ‘Abd al-‘Aziz approximately a century alter tht 
Prophet #’s demise. However, the documentation of hadith had begin 


1 Mawlana Habib ar-Rahman al-’A‘zami’s book Nusracul Hadith in the Urdu language i 


exemplary on this topic. Similarly, Dr Mustafa as-Siba‘’s As-Sunnah wa Makanacuha fi't-Tasht : 


al-Islamt is also very insightful. MA 
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during the lifetime of the Prophet @. Many sound ahadith substantiate this, 
and majority of the authors of the Sihah Sitcah have allocated chapters in 
their respective books to prove the documentation of knowledge. 

[mam Bukhari has narrated three ahdadith in Sahih al-Bukhari under the 
chapter of J! a&® oh: 


1. The first narration is that of Abt Juhayfah, who was the student of “Ali 
ibn Abi Talib #@. He says, “I asked ‘Ali, ‘H 


contains ahadith or some specific rulings pertaining to the family of the 


ave you got any book (which 


Prophet #)” ‘Ali replied, ‘No, except the Book of Allah or the power of 
understanding which has been bestowed upon a Muslim or what is in this 
asked, “What is in this sheet of 
paper” ‘Ali replied, ‘It deals with the diyyah (blood money paid by the 


sheet of paper.” Abi Juhayfah said, “I 
killer to the relatives of the victim), the ransom for the releasing of the 
captives from the hands of the enemies, and the law that no Muslim 
should be killed (in Qisdas) for the killing of a disbeliever.” 

The narration of Sunan an-Nasa’i mentions that “Ali took out the parchment 

from the sheath of his sword. The reason behind the question of Abi 

Juhayfah was that it had been circulated regarding “Ali that he was granted 


exclusive knowledge by the Prophet #, and he had also received special 
advice, as the Rawafid claim. In his answer, ‘Ali refuted any such claim. 
The second narration in the chapter is that of Aba Hurayrah &. In the 
year of the Conquest of Makkah, the tribe of Khuza‘ah killed a man from 
the tribe of Bana Layth in revenge for a killed person of their tribe. The 
Prophet @ delivered a sermon in which he expounded on the sanctity of 
the Haram. A man from Yemen came and requested that the Prophet # 


have the sermon transcribed for him. The Prophet & ordered his 


1 Wahb ibn \bdill: ih, a famous comp: inion. His narrations can be found in the Sihah Sitcah. 
TO Suc a Ab JI gy de cls Js aie Y! F sgl! of oe op hie op aH Ul JB cee AA Le 2 
Ml KG, «fad JW Paépnall ole 3 i cb Ji shizpwall oe Gl sl dee ory heel pi sl cdl OF Y oY db 
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companions, “Write it for Abu Shah.” 

3. The third narration is also from Abi Hurayrah. He says, “There is none 
among the companions of the Prophet & who has narrated more ahadit) 
than I except ‘Abdullah ibn ‘Amr, for he used to write and I would not” 
This portion is mentioned in Sahih al-Bukhart whilst the narration js 

mentioned at length in Sunan Abi Dawid. ‘Abdullah ibn ‘Amr says, “I used _ 

to write everything | heard from the Prophet @. I intended to memorise it, _ 

The Quraysh prohibited me saying, ‘Do you write everything you hear from 

him while the Prophet & is a human being? He speaks in anger and 

pleasure.’ So, I stopped writing, and made mention of this to the Prophet — 

#. He pointed to his mouth and said, ‘Write, by Him in whose hand my | 

soul lies, only the truth comes out from it.” 

‘Abdullah ibn “Amr named this collection As-Sahifah as-Sadigah. He used 
to say that he only finds pleasure in this world in two things; the Sahifah, 
and some land that belonged to him called al-Wahe. This has also been © 
mentioned in Sunan an-Nasa’i. After his demise, this collection went into the 
possession of his grandson Shu‘ayb ibn Muhammad ibn ‘Abdillah. Shu‘ayb’ 
son “Amr narrates from Shu‘ayb, and all the narrations found in the books 
of hadith with this chain of narration [‘Amr ibn Shu‘ayb > his father > his 
grandfather] have been taken from this Sahifah. 

Imam Bukhari raises two objections on this narration. Firstly, this 
Narration necessitates that the narrations of ‘Abdullah ibn “Amr be more 
than the narrations of Abi Hurayrah. However, the number of Abi 


| 
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Hurayrah’s narrations are 5374. ‘The number of ‘Abdullah ibn “Amr’s 
narrations are close to seven hundred. 


Hafiz ibn Hajar provided multiple answers to this objection in Fath al- 
Bari. 

This is an example of istichna’ mungati' and in this instance, the objection 
no longer remains. In summary, Abi Hurayrah is saying that no companion 
had more narrations than him. However, ‘Abdullah ibn ‘Amr would write 
whereas he would not, and there was a possibility that the narrations of 
‘Abdullah ibn ‘Amr would surpass the narrations of Aba Hurayrah. In 
regards to the rest of the companions, he is saying with conviction that none 
have more narrations than him. 

However, if the istithna’ is taken to be muttasil, the statement of Abi 
Hurayrah necessitates that the narrations of ‘Abdullah ibn ‘Amr actually be 
more than his. The narrations of ‘Abdullah ibn ‘Amr in the books of hadith 
are however far less than the narrations of Abi Hurayrah. What was the 
cause of this? Where did the narrations of ‘Abdullah ibn “Amr end up? 
Scholars have mentioned multiple reasons for the minimal number of 
‘Abdullah ibn ‘Amr’s narrations found in the books of hadith. 

e ‘Abdullah ibn ‘Amr’s pre-occupation with worship was more than that 
of teaching hadith. Thus, his narrations are less. 

¢ After the Muslim conquests, ‘Abdullah ibn ‘Amr mainly resided in Egypt 
or Ta'if. The students of knowledge travelled more to Madinah than they 

did to Egypt or Ta’if, and Aba Hurayrah resided in Madinah and 

remained there until his demise, where he was pre-occupied in teaching 

and narrating ahadich. Therefore, the number of students who narrated 
from Aba Hurayrah far exceeds those that narrated from “Abdullah ibn 

‘Amr, and his narrations spread far and wide throughout the Muslim 

lands. Imam Bukhari mentions that approximately eight hundred cabin 

narrated from Abt Hurayrah, more than any other companion. 
¢ The Prophet & made a du‘a’ for Abi Hurayrah that he would not forget 
any hadith and thus, his narrations exceeded those of ‘Abdullah ibn ‘Amr. 
After the conquest of Sham, many books and scriptures from the people 
of the book (ahl ‘-kicab) came into the possession of ‘Abdullah ibn ‘Amr. 
He would read these scriptures and relate their contents. Due to this, 
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many cabi‘iin refrained from taking ahadith from him. 
These answers have all been recorded by Hafiz ibn Hajar in Fath al-Din, 
Shaykh Yunus Jaunpiri mentioned to me that the scriptures mentioned hy _ 
Hafiz ibn Hajar have also been mentioned by Hafiz ibn Kathir in his Taf, 
In particular, the as-Sahifah al-Yarmikiyyah which ‘Abdullah ibn ‘Ap, 
acquired from Yarmouk, has been mentioned in numerous place 


Furthermore, we find in Sunan Abi Dawiid under the chapter telus! S)jbi G 


SSI 1a ail ae Of," 

The second objection is that we see in the narration of Sahih al-Bukhay 
that Aba Hurayrah would not write ahadith. However, we learn from 
various narrations of Mustadrak Hakim and other books that he woul 
document ahadith. Hasan ibn ‘Amr says that a hadith was recited to Abi | 
Hurayrah while he was present. Abi Hurayrah took hold of his hand anf 
took him to his house, and showed him many collections and books of 
ahadith. He then said, “Look, I have this hadith written by me.” 

Ibn ‘Abd al-Barr answered that the hadith of Hammam narrated in Sahih 
al-Bukhari is more authentic, and the second narration is weak. He further 


A eR A 


says that it is also possible to consolidate between the two narrations, Abi 


Hurayrah would not write during the lifetime of the Prophet @, buthe 


began writing his ahadith after the Prophet ¢’s demise. Commenting on 
this, Hafiz ibn Hajar says that a more compelling answer would be thatiti 
not necessary that these books and collections be written by Abi Hurayrah 
When it has been established from the narration of Sahth al-Bukhari that he 
would not write ahadith, we can surmise that the written collections thatht 
had were written by another person.’ 

In a similar manner, we find written collections of many other 
companions. The written collection of Samurah addressed to his sonsiswel- 
known. A hundred narrations of this collection can be found in Musnad ar 
Bazzar, and Imam Abi Dawid has mentioned six of these narrations of 


various topics in various chapters in his Sunan. All of these narrations att 


1 See also: An Introduction to the conservation of Hadith in the light of che Sahtfahiof Hammamit 
Munabbih by Dr Muhammad Hamidullah. 


transmitted with the same sanad and they all begin with the words ‘amma 

ba‘d’’ Similarly, the Sahifah of Hammam ibn Munabbih from Aba Hurayrah 

that was recently published in Hyderabad is also well-known. The 
invitations and letters of the Prophet #}, some laws regarding charity which 
the Prophet # had penned and sent to his governors, and Kitab as-Sadagat 
that the Prophet ¢& had ordered to be written and given to ‘Amr ibn Hazm 
when he was made the governor of Najran are all well-known and famous. 

However, there was no formal documentation of hadith en masse during 
the lifetime of the Prophet &. There were multiple reasons for this: 

e Firstly, documentation was not the purpose. The purpose was 
preservation, and documentation is a means of preservation. If a person 
has an impeccable memory, there would be no need for documentation. 
The Arabs had exceptional memories, whereby they would easily 
memorise lengthy sonnets and ballads. 

e Very few companions were literate. 

Some narrations mention a prohibition of writing ahadith. A narration 

from Aba Sa‘id al-Khudri can be found in Sahih Muslim where the 

Prophet @& says: 

“sdowedd OLA ye ge ES ony Tal ae ge SY 

Based on this narration, a difference of opinion arose among the 

companions regarding the permissibility of writing ahadith. Some 


considered it permissible whereas others considered it impermissible. 


Due to the aforementioned reasons, the companions would not generally 
write ahadith. However, it can be observed that the narrations regarding the 
permissibility are contradictory. Some narrations indicate towards 


permissibility and command it, while others prohibit it. There are many 


1 The reason why each hadich begins with ‘ammd ba‘d’is that the written collection of Samurah 
was a small treatise and all che narrations within shared the same chain of narration. Thus, 
Samurah wrote the sanad in the beginning of the treatise, and then listed the texts of the 
ahadith continuously. As he had written it addressed to his sons, after the opening khucbah, 


© he wrote the words ‘amma ba‘d’, and every author that took select narrations from this booklet 


thereafter, attaches the sanad that is mentioned at the beginning of the booklet and the words 


‘amma bad’. MA 
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answers to this: 


e Many muhaddithiin have objected to the narration of Sahih Muslim. Imam 
Bukhari opines that the narration of Sahih Muslim has not been 
established as marfu‘, but rather it is mawgiif. 

e The prohibition was temporary, so that the hadith would not be mixed 
with the Qur'an. 

e The prohibition was of writing the hadith with the Qur'an. If it had been 
written in this manner, it should be erased. 

e The order of prohibition was prior to that of permissibility. The 
narrations of permissibility abrogated the prohibition. 


Nevertheless, there was a difference of opinion amongst the earlier 
generations regarding the permissibility of documenting ahadith. However, 
Hafiz ibn Hajar mentions that during the reign of ‘Umar ibn ‘Abd al-Azi, 
all the scholars were unanimous upon the permissibility and desirability of 
documenting ahdadith. He further explains that it can also be said that if 
propagation of knowledge is incumbent upon a person, yet he fears he may 
forget, ic would become incumbent upon him to document that knowledge. 


Nisbah 


The categories of the various sciences are stipulated. There are two types of 


sciences; the rational and the transmitted. There are then two types of 
transmitted sciences; shart and non-shar‘. The shar is then of two types; 
fundamental and subsidiary. We now need to ascertain which category il 
hadith falls under. ‘Ilm ‘I-hadith concerns the sayings, actions, etc. of the 
Prophet & which are all transmitted. The foundation of our religions built 
upon the Qur'an and hadith, which form the fundamentals of religion. Thus 
‘ilm ‘-hadith is from the fundamental, shar‘i, transmitted branch of 
knowledge. ‘Ilm ‘Lfigh is of the transmitted, shart type, but from the 
subsidiary rather than fundamental. Nahw, Sarf, Ma‘ani, ete. are als 
transmitted, but are of the non-shar7 type. 
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Martabah 


Shaykh Zakariyya used to say that a ranking can be from two aspects; from 
the aspect of teaching and learning, or from the aspect of virtue. From the 
aspect of teaching and learning, ‘ilm 7-hadith holds a secondary rank and 
should be studied after the introductory Arabic sciences. Without these 
sciences, it would be difficult for us non-Arabs to understand the hadith. 
Effectively, the sciences are of two types; ‘uliim ‘aliyah (tools and non- 
intended) or ‘ulum “Aaliyah (lofty and intended). Nahw, sarf, ma‘ani, bayan, ete. 
are all ‘uliim ‘aliyah and are tools to understand the Qur'an and hadith. Tafsir, 
hadith and figh are ‘ulm ‘Aaliyah. The order of study is that “‘ulim ‘dliyah 
should initially be sought, and then ‘uliim “aliyah, as the syllabuses in our 
institutes are structured. Firstly, nahw and sarf are taught, and thereafter 
hadith and tafsir. By order of virtue, ‘ilm ‘-hadith is the most virtuous of the 
religious sciences. Sufyan ath-Thawri says: 
“call Je op asl Ue JY? 

The religious sciences are five; hadith, figh, cafsir, usul al-figh and “lm al- 
‘aqa’id. Some scholars have counted ‘ilm at-tasawwuf separately, making the 
number of religious sciences six. The author of an-Nibras, the famous com- 
mentary of Sharh al-‘aqa’id has also listed the religious sciences in this way. 

While enumerating the virtues of ‘ilm ‘-hadith in Tadrib ar-Rawi, Imam 
Suyati mentions that all the religious sciences are dependent on ‘ilm ‘Lhadith. 
Figh is dependent on “‘ilm T-hadith as majority of the rulings of figh are derived 
from the hadith. Tafsir is dependent on “ilm ‘7-hadith as the mufassiriin have 
said that the best tafsir is that which has come from the Prophet . 

However, in AL-Itqan fi ‘Ulum I-Qur’an, Imam Suyiti expresses that tafsir 
is the most virtuous of all sciences. This opinion seems to be more accurate, 
as the virtue of any science is dictated by the subject matter of that science 
and its virtue. The subject matter of ‘ilm T-hadith is the being of the Prophet 
#®, whereas the subject matter of tafsir is the speech of Allah, which is from 
the eternal attributes of Allah, making it more virtuous than the subject 
matter of ‘ilm 1-hadith. 

| once read in one of the works of Mawlana “Abd al-Hayy al-Lakhnawi 


that a group of people once came to him in the month of Ramadan, disputing 
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whether the being of the Prophet s was more virtuous or the Quran 
Mawlana writes that he replied the Qur'an was more virtuous, and he 


mentions the same analogy that has previously been mentioned that gadip 
is more virtuous than hadith. 


A hadith on this topic has been mentioned in al-Magasid al-Hasanah: 


"al, Ae Of an\ 9 of a" 


Imam Sakhawi states that he was unable to locate this narration. He goes on 
to list many narrations regarding the virtues of the Qur'an which indicate 
that a single verse of the Qur’an is more virtuous than the heavens, earthand ~ 


all within them. However, the matter is not resolved by means of such 


narrations. 


In my humble opinion, the answer to the issue is that the Quran is 
undoubtedly more virtuous than the being of the Prophet ¢. However, the 
subject matter of ‘ilm I-hadich is the being of the Prophet ¢ with respecttn 
his prophethood, and the subject matter of tafsir is the Qur'an, with respect 
to explanation of its meaning and clarification of its interpretation, which 
is a quality of the creation, and not with respect to being an attribute of 
Allah. The Qur’an is not dealt with in the science of tafsir with respect toits 
being the speech and an attribute of Allah, but rather the explanation oft 


e 
meanings is discussed. Thus, it can be said that the subject matter of ‘ilm- 


hadith is more virtuous than the subject matter of tafsir. 
Classification 


In the same way a book is divided into sections and chapters, sciences and 
subjects can also be divided and distributed into sections. For example, ti 
logicians mention regarding logic that its discussions are divided into tw 
sections; conceptualisations (casawwurat) and assents (tasdigat). The auth! 


of Talkhis al-Miftah writes regarding “ilm -ma‘ani: 


"oly GE G pak gay GLY Je 3 JVI gal 
It should be noted that ‘ilm T-hadith can also be divided into eight caregoni 
i.c., eight topics are discussed in the books of hadith. All ahadich will fall int 
one of the eight categories. The eight categories are: 


1. ‘Agqd’id - Beliefs 

2, Ahkam - Rulings 
3. Tafsir - Exegesis 
4. Tarikh - History 


Rigag - Heart-softeners 


NN 


Managib - Virtues 
7. Adab - Etiquettes 
8. Fitan - Trials 


The muhaddithin have authored specific books on each of these topics, 
and the book of hadith that contains each of these eight categories will be 


1 


classed as a ‘Jami’. 


1 The ahadith of ‘Aga’id are termed ‘ilm ’t-Tawhid and Imam Bayhaqi’s Kitab al-Asma’ wa 's-Sifat 
is well-known in this field. The ahadith of Ahkam concern the chapters in the books of figh 
from Kitab at-Taharah to Kitab al-Fara’id. These books of hadich are many and are known as 
Sunan. The ahadich of cafsir are termed ‘ilm ’t-Tafsir and many books of hadith have been 
compiled like Tafsir Ibn Mardityah, Tafsir Ibn Jarir, Tafstr Ibn Majah, Tafsir Ibn Kathir. mam 
Suyati’s Ad-Durr al-Manchuar fi ‘t-Tafsir bi ’I-Ma’thir is an extremely comprehensive and well- 
known book of hadith in cafstr. The ahadich of Tartkh are of two types; those that mention the 
heavens, earth, angels, prophets, previous nations, jinn, shayacin, and other creations. This 
portion is termed bad’ al-khalg in the terminology of the muhaddithin. There is a chapter titled 
bad’ al-khalg in Sahih al-Bukhari. The second portion is that which mentions the life of the 


Prophet & from birth to demise, and the lives of his family and companions. This portion is 
i } } 


termed ‘ilm ’s-Siyar. Many books have been written on this topic, like Ibn Qayyim’s Zad al- 


Ma‘ad fi Hady Khayr al-Ibad, Strah Ibn Ishaq, Sirah Ibn Hisham, Al-Mawahib al-Ladunniyyah bi 


LMinah al-Muhammadiyyah of Qastallani, Shaykh ‘Abd al-Haqq ad-Dihlawi’s Madarij an- 
Nubuwwah, the author of ALQamiis Majd ad-Din al-Firazabad’s Sifr as-Sa‘adah which Shaykh 
‘Abd al-Ha 


\q ad-Dihlawi has a commentary on. The ahadith of Rigaq are termed “ilm ’s-Sulak 
wa ’z-Zuhd. Vhe Kitab az-Zuhd of Imam Ahmad and ‘Abdullah ibn al-Mubarak are famous on 


this topic. There is a long chapter dedicated to the ahddith of zuhd in Jami at-Tirmidht. The 


ahadith of Managib are known as ‘ilm ‘l-Managqib. There are many books on this topic too, like 
Managib Quraysh, Managib al-Ansar, Managqib al-‘Asharah al-Mubash’sharah, Muhib at-Tabari’s 
Ar-Riyad an-Nadarah fi Managib al-Asharah al-Mubash’sharah, Al-Qawl as-Sawab fi Managib 
Umar ibn al-Khattab, Al-Qav! al-Jali fi Managib Amir al-Mu'minin ‘Ali. lmam Nasa‘ has a book 
on the virtues of “Ali, for which he was criticised, and the incident is well documented. The 
ahadith of Adab are termed ‘ilm ‘-Adab. Imam Bukhari’s ALAdab al-Mufrad is a famous work 
in this field and is included in the syllabus in many institutes. The ahadich of Fican are termed 


‘lm '-fican and many books have been written on this topic. A very lengthy work on this topic 
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Legal status 


In a region where there is only a single person who has the ability and 
capacity to acquire “ilm ‘hadith, it will be wajib ala L‘ayn upon that person 
to acquire it. Where there are multiple individuals capable of acquiring it 


the ruling will change and it would now become wajib ala ‘-kifayah. 


is chat of Nu‘aym ibn Hammad. The books detailing the signs of Qiyamah will also be clased 
in this category. For example, ALIsha‘ah li Ashrat as-Sa‘ah of as-Sayyid Muhammad al-Barzan), 
Al-Idha‘ah of Nawab Siddiq Hasan Khan, and Shah Raff ad-Din’s ‘Alamate Qiyamarin the k 


: 


, 


Urdu language. (Abridged from the introduction of Lami’ ad-Darari) MA 
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MuQADDIMAT L-KITAB 


Mugaddimat 'I-kitab can be divided into two discussions; that which is 
regarding the author (musannif), and that which is regarding the book 
(musannaf). The first introduces and discusses the life of the author, and the 


second introduces and discusses the book. 


ABOUT THE AUTHOR 
Name, Lineage & Origin 


The authors name is Sulayman, his patronymic is Abt Dawid, and his 
father’s name is Ash‘ath. His full name is as follows: Sulayman ibn al-Ash‘ath 
ibn Ishag ibn Bashir ibn Shaddad ibn ‘Amr al-Azdi as-Sijistani. He has also 
been referred to as as-Sijzi. Azd is a famous tribe of Yemen. As-Sijistani is 


an attribution to Sijistan,! which in turn is the Arabicisation of Sistan. 


1 Sijistan is situated in souch-west Afghanistan and extends into eastern Iran, consisting of 
the Afghan provinces of Kandahar, Helmand and Nimroz. The district capital of ancient 
Sijistan was Zaranj, which is now the provincial capital of the Nimroz province. The city of 
Zaranj was also known as Sijistan and Arab geographers only knew it by this name. Some 
have said that Sijistan and Zaranj are synonymous. However, this is not the case. As Zaranj 
was the district capital, it too came to be known by this name. The Muslims conquered 
Sijistan in 23 AH during the reign of ‘Umar &. The borders of Sijistan continuously shifted 
throughout the ages, and at some point, it included the entire south and central Afghanistan, 
including Ghazni and all south of it, and Kandahar and all west of it. (A-LMadkhal ila Sunan 
Abi Dawid - Dr Muhammad Muhammadi ibn Muhammad Jamil an-Niristani) The map 


below indicates the location of Zaranj 
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ABOUT THE AUTHOR 
Name, Lineage & Origin 


The authors name is Sulayman, his patronymic is Aba Dawid, and his 
father’s name is Ash‘ath. His full name is as follows: Sulayman ibn al-Ash‘ath 
ibn Ishag ibn Bashir ibn Shaddad ibn ‘Amr al-Azdi as-Sijistani. He has also 
been referred to as as-Sijzi. Azd is a famous tribe of Yemen. As-Sijistant is 


an attribution to Sijistan,’ which in turn is the Arabicisation of Sistan. 


1 Sijistan is situated in south-west Afghanistan and extends into eastern Iran, consisting of 
the Afghan provinces of Kandahar, Helmand and Nimroz. The district capital of ancient 
Sijistan was Zaranj, which is now the provincial capital of the Nimroz province. The city of 
Zaranj was also known as Sijistan and Arab geographers only knew it by this name. Some 
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including Ghazni and all south of it, and Kandahar and all west of it. (ALMadkhal ila Sunan 
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Sistan is a famous region on the borders of Khurasan, situated between 
Khurasan and Kirman. He is thus also sometimes referred to as al-Khurasini, 
There are two opinions with regards to the reference as-Sijzi. Some say that 
Sijz is actually another name for Sijistan. Others opine that it is a mutilation 
which occurs in ascription, like a person of Rayy is referred to as ar-Razi. 
Ibn Khallikan mentions regarding the ascription as-Sijistani that it isan 
ascription to either Sijistan or Sijistanah, which is a suburb of Basra, Shih 
‘Abd al-Aziz has refuted this claim and expressed surprise at how Ibn 
Khallikan could have erred despite his vast knowledge of history. He affirms 
that as-Sijistani is an ascription to the famous region. Nawab Siddig Hasn 
Khan says there was no need to refute Ibn Khallikan, as he was merely 


quoting an opinion. 
Date of Birth 


Imam Abu Dawid was born in the early third century in 202 AH in Sijistin. 
He travelled to Egypt, Sham, Hijaz, Iraq and Khurasan in the pursuit of 
knowledge. He travelled to Baghdad many times, and eventually settled 


there, and narrated his Sunan there too.’ 


1 The map below briefly outlines the travels of Imam Aba Dawad, from his initial travelsio 
Egypt, and then back to his hometown, and thereafter to Baghdad and Basra, where he final 


settled and passed away. 
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Residence in Baghdad & Transfer to Basra 


During the latter portion of his life, Imam Abia Dawéd shifted to Basra in 
271 AH, four years prior to his demise, at the request of the Emir of Basra. 
Imim Abii Dawiid’s student, Abi Bakr ibn Jabir relates that on one occasion 
Imam Aba Dawad returned to his residence in Baghdad after the Maghrib 
Salah. The Emir of Basra, Aba Ahmad al-Muwaftaq came to the door and 
knocked on it. Abi Bakr ibn Jabir went and informed Imam Abi Dawid of 
his coming, and the Imam gave permission for him to enter. Imam Abi 
Dawid enquired regarding the reason of his visit. The Emir explained that 
he had three requests. The first request was for Imam Aba Dawid to shift 
to Basra, so that the city would be adorned with his knowledge by the influx 
of students that would come to study with him. The second was that he 
wished for Imam Abu Dawid to teach his children the Sunan. The third 
request was that Imam Aba Dawid should hold a special lesson for the 
children of the Emir, as the children of Emirs do not sit alongside common 


people. Imam Abi Dawid obliged to the first two requests and said: 


ripe A! 3 rene ss wee_p-* ol" 
The nobles and commoners are all equal in the acquisition of knowledge. Abu Bakr 
ibn Jabir relates that it would so happen that the Emir’s children would 
attend the general gatherings of Imam Abi Dawid. They were however 
afforded a veiled quarter in which they would sit. Nevertheless, a separate 
gathering was not organised for them. 

Imam Aba Dawid spent the last four years of his life in Basra and he 
passed away on Friday the 16" of Shawwal 275 AH. He requested that Hasan 
ibn al-Muthanna should bathe him if possible, otherwise he should be 
bathed in accordance with Sulayman ibn Harb’s Kitab al-Ghusl. ‘Abbas ibn 
‘Abd al-Wahid led the Salat al-Janazah, and Imam Abt Dawid was laid to 


rest in close proximity to Sufyan ath-Thawri. 
His Teachers 


Imam Aba Dawid studied with the teachers of Imam Bukhari and Imam 


Muslim. Hafiz ibn Hajar enumerates the teachers of Imam Abt Dawid close 


to three-hundred.’ Imam Aba Dawad was not the student of any of th 


authors of the remaining Sihah Sictah. Imam Abia Dawid was a y, 


prominent student of Imam Ahmad ibn Hanbal and Imam Abt Dawad : 


would take pride in the fact that Imam Ahmad heard one hadith from him, 
It was the hadith known as hadith al-‘Acirah. 

“Yad Sycall ye te @ ail Jy ol” 
The author of Al-Manhal al-‘Adhb al-Mawriid incorrectly states this as the 
famous hadith that has been narrated in majority of the Sihah Sittah, andi 
also narrated in Sunan Abi Dawid. 

"bce Ys ez Nis 

However, this is incorrect as this hadith is not gharib, whilst Imam Ahmad 
ibn Hanbal classed the hadith he heard from Imam Aba Dawid as gharib. 

Hafiz ibn Kathir writes in al-Bidayah wa ’n-Nihayah that Imam Abi 
Dawtd says, he was once in the company of Imam Ahmad ibn Hanbal. Ibn 
abi Saminah happened to come by, so Imam Ahmad told him that Imam 
Abi Dawid has a hadith which is gharib and ordered him to write it down, 
He then requested Imam Abi Dawid to dictate the hadith to him. Theres 
a clear indication in this account that the hadith is gharib. 

Despite having memorised and gathered countless ahadith, Imam Ahmad 
comes to know of a hadith that is with his student, so he promptly takes it 
from the student and notes it down, and furthermore, encourages others 0 
do the same. 

Another incident of Imam Ahmad comes to mind that has been related 
by Mulla ‘Ali al-Qari in Mirgat al-Mafatih. A student of Imam Ahmad once 
asked him, “When will this teaching and learning ever stop? Where does 
action and practice fall into the picture?” Imam Ahmad promptly replied, 
cbesl| ye Ide Lede. Our teaching and learning of ahadith is practice itself In 
essence, these luminaries weren’t only people of words, but rather they 
possessed the reality, spirit and light of knowledge within themselves. In 
such an instance, study and any other intellectual pursuits become action. 


1 For an exhaustive list, refer to Shuyakh al-Imam Abi Dawad as-Sijistant fr Kitab as Sunan 
Mawlana Habib ar-Rahman al-’A‘zami of Darul ‘Ulim Deoband. 


48 


His Students 


Tt is evident that Imam Aba Dawad had thousands of students. However, of 


those that became well-known and reached the level of Imamah are Imam 
Tirmidhi and Imam Nasa’t. Imam Tirmidhi has narrated from Imam Abi 
Dawid in his Sunan one narration towards the end of Kitab ad-Da‘awat and 
another in Kitab al-Managqib regarding the virtues of the Ahl al-Bayt. Besides 
these two places, he mentions Imam Abu Dawid in a further two places 
while commenting on some narrators of ahadith. 

It is an established fact that Imam Nasa’i was a student of Imam Abu 
Dawiid. However, it cannot be categorically said whether Imam Nasa’ 
narrated any ahadith in his Sunan from Imam Abi Dawid. Imam Nasa’ had 
another teacher that was also known as Abi Dawid and his name was also 
Sulayman. His full name is Sulayman ibn Sayf al-Harrani and Imam Nasa’ 
narrates extensively from him in his Sunan. He sometimes refers to him by 
his patronymic alone, and sometimes with his name aswell. Regarding some 
of the places where Imam Nasa’t only mentions the patronymic, it is the 
opinion of Hafiz ibn Hajar and others that he means Imam Abi Dawid as- 
Sijistani. 

| have not seen Imam Nasa’t mention anywhere in the entire book 
‘Sulayman ibn al- Ash‘ath’ or even ‘as-Sijistani.’ As Hafiz ibn Hajar considers 
Abii Dawiid in some instances to be Imam Aba Dawid as-Sijistani, he has 
added the symbol for Sunan an-Nasa’t alongside the name of Imam Abi 
Dawud in Tagrib at-Tahdhib.’ 

Furthermore, it would not be improper to mention Imam Ahmad ibn 
Hanbal amongst the students of Imam Aba Dawid, despite being a revered 
teacher of Imam Aba Dawid, as he had heard one hadith from Imam Aba 


Dawid. This is indeed a great honour for Imam Abt Dawid. 


His Family 


Imam Aba Dawid had a son called Aba Bakr ‘Abdullah ibn Abi Dawid who 


1 This symbol denotes that Imam Abt Dawid is a narrator of Sunan an-Nasa’t. 
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was also a great muhaddith. He studied hadith with his father and i 
considered to be from the senior huffaz of Baghdad. Thus, he was an Imim 
and the son of an Imam." recently saw a compilation of hadith authored by 
him titled al-Ba‘th, which was recently published in Beirut. He has gathered 
in this small booklet of approximately fifty or sixty pages many ahadith 
pertaining to the conditions of death, the grave and resurrection. He has 
collected many rare ahadith within the collection. 

We also find mention of a brother in the biographies of Imam Abi 
Dawud. Hafiz Dhahabi mentions in Siyar ’A‘lam an-Nubala’ that he had an 
elder brother named Muhammad ibn al-Ash‘ath, and that he would 
accompany Imam Abu Dawid on his travels in the pursuit of knowledge 


His Inclination to Figh 


Compared to the authors of the remaining Sihah Sittah, Imam Abi 
Dawud had an overwhelming inclination towards figh. Due to this 
inclination, Shaykh Abu Ishaq ash-Shirazi has only mentioned Imam Abi 
Dawud from the six Imams in his book, Tabagat al-Fugaha’. This is becaus 
Imam Abu Dawid has only recorded narrations pertaining to rulings with 
great care in his Sunan. Thus, narrations pertaining to fadail ala'mal and 
zuhd cannot be found in Sunan Abi Dawud contrary to the other books. In 
this regard, Sunan Abi Dawid lacks many chapters, but the vast collection! 
ahadith pertaining to rulings found in Sunan Abi Dawid cannot be foundin 
the other books. Imam Ghazali has stated that this book alone from the 
books of hadith is sufficient for the mujtahid. Zakariyya as-Saji says: 

“ee Y! Age o4lo By Crud! OB, ey el des ail ve" 


Visit co Bir Buda‘ah and an Academic Finding 


Imam Aba Dawtd mentions that he visited Bir Buda‘ah when he went 10 
Madinah. He measured its width and found it to be seven handspans wide. 
When the gate-keeper opened the gate for him, he asked if it had been 
renovated since the time of the Prophet @. He was told that it had not bet 


1 See: Siyar ’A‘lam an-Nubala’, 13:221. 
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renovated. He says that he found the water to be off-coloured. Imam Abi 
Dawid mentions his visit to Bir Buda‘ah in his Sunan alongside the hadith of 
Bir Buda'ah under the chapter of Ahkamul Miyah. In previous times, the 
journey of Hajj and visits to Madinah were a great means for the acquisition 


of knowledge and academic findings. 
Scholars’ Praise of Imam Abi Dawid 


Ibn Mandah said, “Four people are worthy of mention from those that 
painstakingly sifted through the collections of ahadith and separated the 
sound from the unsound. They are: Imam Bukhari, Imam Muslim, Imam 
Aba Dawid and Imam Nasa’7.” 

Misa ibn Haran said, “Aba Dawid was created in this life for hadith, and 
in the hereafter for paradise. I have not seen anyone better than him.” 

The statement of Ibrahim al-Harbi regarding Imam Abu Dawid is 
famous. When Imam Abi Dawid completed his compilation, Ibrahim al- 
Harbi exclaimed upon seeing it: 


"syd! pall ade oglu) call KF CesLt oylo BY all 


“The science of hadith has been made easy for Imam Aba Dawid just as iron 


was made soft for Dawid &.” Allah says: 

(\+ she) €3d1 3 Ep 
Hafiz Abi ‘Tahir as-Silafi expressed the statement of Ibrahim al-Harbiin the 
form of a couplet: 


lags gl dal ely AK. aley, CON 


Kvy wsdl OY Gill 


Some scholars have said that Imam Abt Dawid resembled his teacher 
Imam Ahmad ibn Hanbal in character and manners, and he in turn 
resembled his teacher Waki’, and he resembled his teacher Sufyan, and he 
resembled his teacher Mansur, and he resembled his teacher Ibrahim, and 
he resembled his teacher ‘Alqamah, and he resembled his teacher “Abdullah 


ibn Mas‘iid, and he resembled the Prophet &. 
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pertaining to the conditions of death, the grave and resurrection. He hy 
collected many rare ahadith within the collection. 
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ahadith pertaining to rulings found in Sunan Abi Dawiid cannot be foundin 
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Imam Aba Dawid mentions that he visited Bir Budaah when he went 


Madinah. He measured its width and found it to be seven handspans wide 


When the gate-keeper opened the gate for him, he asked if it had het) 
renovated since the time of the Prophet @&. He was told that it had not beet 


1 See: Siyar ’A‘lam an-Nubala’, 13:221. 
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renovated. He says that he found the water to be off-coloured. Imam Abi 
Dawid mentions his visit to Bir Buda‘ah in his Sunan alongside the hadith of 
Bir Buda‘ah under the chapter of Ahkamul Miyah. In previous times, the 
journey of Hajj and visits to Madinah were a great means for the acquisition 


of knowledge and academic findings. 
Scholars’ Praise of Imam Abii Dawiid 


Ibn Mandah said, “Four people are worthy of mention from those that 
painstakingly sifted through the collections of ahadith and separated the 
sound from the unsound. They are: Imam Bukhari, Imam Muslim, Imam 
Abi Dawid and Imam Nasa’i.” 

Masa ibn Haran said, “Abi Dawid was created in this life for hadith, and 
in the hereafter for paradise. I have not seen anyone better than him.” 

The statement of Ibrahim al-Harbi regarding Imam Abi Dawid is 
famous. When Imam Abi Dawid completed his compilation, Ibrahim al- 
Harbi exclaimed upon seeing it: 

“add! ed! ale 2514) cal E 421 aylo gy cal" 
“The science of hadith has been made easy for Imam Abi Dawid just as iron 
was made soft for Dawid #8.” Allah says: 
(1+ Le) dad 1d Ely 
Hafiz Abi ‘Tahir as-Silafi expressed the statement of Ibrahim al-Harbi in the 


form of a couplet: 


MR ade, 
Kw AsL| oY sill ie 


CUO Bay 


5) ale aetal gl 


Some scholars have said that Imam Abt Dawid resembled his teacher 
Imim Ahmad ibn Hanbal in character and manners, and he in turn 
resembled his teacher Waki’, and he resembled his teacher Sufyan, and he 
resembled his teacher Mansi, and he resembled his teacher Ibrahim, and 
he resembled his teacher ‘Alqamah, and he resembled his teacher “Abdullah 


ibn Mas‘iid, and he resembled the Prophet &. 
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The Incident of Sahl ibn ‘Abdillah at-Tustari Tabagat al-Fugaha’. It is written in Al-‘Arf ash-Shadhi: 


"SLICE dem ail lly gilt aly 2" 

Similarly, it has been written in Fayd al-Bart on the authority of Ibn 
Taymiyyah that he was Hanbali. Like “Allamah Anwar Shah al-Kashmiri, it 
is also the opinion Shaykh Zakariyya that Imam Aba Dawad was an ardent 


It has been reported regarding the great saint of his time Sahl ibn “Abdili, 
at-Tustari, that he once met Imam Abu Dawad and said to him, “I haye, 
need for you.” Imam Abia Dawid enquired regarding his need, so he said he 
would only divulge it if Imam Aba Dawid would fulfil it. Imam Abi Daag 
reassured him that if he was able to do so, he would surely fulfil the need Hanbali. Shaykh Zakariyya has also mentioned some indicating factors in 
Sahl ibn ‘Abdillah at-Tustari said, “Bring out for me your tongue with which this regard, which will be mentioned soon. It would be appropriate to 
you narrate the Prophet’s ahadith so that I may kiss it” Imam Abi Dawid discuss the schools of figh of the remaining five Imams. 


drew out his tongue and Sahl ibn ‘Abdillah at-Tustari kissed it. Am ab 
The Schools of Figh of the Remaining Authors of the Sihah Sittah 


Imam Abu Dawiid’s School in Figh ee a See 
[here is a difference of opinion regarding Imam Bukhari’s madhhab. It is 


per difference of opinion regarding which schonl of figh imamate famous regarding him that he is Shafi7 and thus, Taj ad-Din as-Subki has 
Dawid followed. Shah Waliyullah ad-Dihlawi writes in his book Al-Inséf fi 
Bayan Asbab al-Ikhtilaf: 

sGlely dal S| Slate Slat Lg clelly ayo gl Ly" 


Imam Aba Dawid is a follower of Imam Ahmad ibn Hanbal in principle 


listed him in his book Tabaqat ash-Shaft‘iyyah. It is the opinion of ‘Allamah 
Anwar Shah al-Kashmiri and Shaykh Zakariyya that Imam Bukhari was a 
mujtahid. ‘Allamah Anwar Shah al-Kashmiri says that the apparent reason 
why many have thought Imam Bukhari to be Shafi‘Tis chat he is in agreement 
with the Shafr'iyyah in a few controversial issues like raf al-yadayn and jahr 
and fundamentals, but was not a follower in subsidiary matters. He woul bi I-amin. He goes on to say that Imam Bukhari’s agreement with the 


derive rulings based on the principles of Imam Ahmad, irrespective of Hanafiyyah is no less than that of his agreement with the Shafiiyyah. Thus, 
whether his derivations were in conformity to the school of Imam Ahmad Imam Bukhari’s view is in line with that of the Hanaftyyah regarding wud 
or not. Such a mujtahid is called a mujcahid muntasib. The mujtahid who dos after kissing, wuda’ after touching the genitals, the issue of qullatayn, and 
not follow anyone in principles nor subsidiary issues is called a mujtahid Bahr bi T-basmalah to name a few: i 


mutlaq. 

Shah ‘Abd al-‘Aziz has mentioned in Bustan al-Muhaddithin that somt 
have said he is Shafi‘, while others have said he is Hanbali. Shaykh Zakariyyi_ 
has mentioned in the introduction to Lami’ ad-Darari that Taj ad-Din is 
Subki has listed Imam Aba Dawid in his book, Tabagat ash-Shafiiyyah 
inferring by this that he considers him to be Shaft. Nawab Siddig Hasan 
Khan has similarly considered him to be Shaft. Shaykh Abi Isha st 
Shirazi has listed him under the adherents of Imam Ahmad in his 


Shah Waliyullah ad-Dihlawi says regarding Imam Muslim: 
s 
" = “ - ° ha 
sarc sa Jel Y 
The chapter headings that have been included in the margins of Sahth Muslim 
were not formulated by Imam Muslim. Rather, they were introduced by 


Imam Nawawi.' It is a well-known fact that the madhhab of any compiler of 


1 This is with regards to the chapter headings prevalent in many editions today. However, 
Shaykh Yunus Jaunpiri mentions that Aba Nu‘aym al-Isbahani, Qadi ‘lyad al-Maliki, and 
Jamal ad-Din az-Zayla‘i have explicitly atcributed chapter headings to Imam Muslim, 
1 Tuscar is the Arabicisation of the word Shooshtar, a city in western Iran. indicating that Imam Muslim formulated his own chapter headings, and in his opinion, this 
* Ad-Dihlawi, Al-Insaf ft Bayan Asbab al-Ikheilaf, p. 85. 
3 For a detailed explanation of the classes of fugaha’, refer to Ibn ‘Abidin’s Sham ‘Uyid Ret 


al-Muftt where he has divided the fugaha’ into seven categories. 


is more accurate. Al-Yawagit al-Ghaliyah, 3:336. 
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hadith can be gauged by the chapter headings he formulates, but in the eg. 
of Sahih Muslim, it is bereft of any chapter headings from Imam Muslim, 
Nawab Siddiq Hasan Khan has documented Imam Muslim as Shafi7 in gl 
Hietah ft Dhikr as-Sihah as-Sittah and Ithaf an-Nubala’. In Ma Tamassu ilayh a 
Hajah, Mawlana ‘Abd ar-Rashid Nu‘mani has mentioned an opinion’ that 
Imam Muslim was Maliki due to the fact that some scholars raised their chain 
of narration for the hadith al-musalsal bi ‘-Malikiyyah to Imam Muslim, 


female, it can be gauged from his methodology that Imam Abia Dawiid’s view 
isin line with the Hanabilah. He firstly mentions the narrations establishing 
permissibility and thereafter, those which indicate impermissibility, which 
is the preferred opinion of the Hanabilah. The view of the majority would 
demand that the narrations be ordered in the reverse order; firstly, the 
narrations which mention impermissibility and thereafter, those 
establishing permissibility. 

Shaykh al-Islam Ibn Taymiyyah has clarified regarding Imam Nasa‘ th 
he was Hanbali and this is also the opinion of ‘Allamah Anwar Shih al 
Kashmiri. Taj ad-Din as-Subki has listed him in his book Tabagat ah 
Shafviyyah, and it was the opinion of Shah Waliyullah ad-Dihlawi and 
Nawab Siddiq Hasan Khan that Imam Nasa’t was Shafi. 


Imam Abi Dawid titles a chapter pY! et yy eyes] Cb and then 
establishes the practice through narrations, as is the view of the Hanabilah. 
In the chapters relating to Imamah, Imam Abi Dawad establishes a 
chapter under the heading of 25 cy» de ebY! Ob. This chapter discusses 


Bey Ame whether the followers should perform Salah sitting or standing in the 
Imam Tirmidht was Shafi't in Figh. He never openly opposed Imin ew # me 5 tea 
me RE Wee Base, een instance when their Imam performs sitting due to an excuse. The majority 
Shafi in any issue except the issue of ibrad bi z-Zuhr. Imam Tirmidhi his _ ae J wna 
; a "as opinion is that they should perform standing, while Imam Ahmad is of the 
objected to the conditions stipulated by Imam Shafii for ibrad bi zZihr Rae Ayton : 
a : ae view that they should also sit in adherence to their Imam. In this regard, 
stating that the conditions stipulated contradict the unrestrictive nature of : 


the hadith. It is the opinion of Shah Waliyullah ad-Dihlawi that Imin 
Tirmidhi was a mujtahid muntasib towards Imam Ahmad and Ishagq, as his 


Imam Abi Dawid only mentions the proof of the Hanabilah: 
“sla gle Iplad Lille he 13)" 

previously been mentioned under Imam Aba Dawiid’s school in figh. He neither establishes a chapter for the majority opinion, nor mentions the 
Shah Waliyullah ad-Dihlawi says regarding Imam Ibn Majah that hewa proofs. The proof of the majority is the incident of the final sickness of the 
most probably Shafi‘. Prophet &. The Prophet # led the Salah while seated, and the companions 
performed standing. This was the final practice of the Prophet @. The 


The Factors that Indicate Imam Abu Dawid was Hanbali famous commentator of Sunan Abi Dawitid, Imam Khattabt has also expressed 


: pes ; surprise at how Imam Abi Dawid, contrary to his normal practice, has 
Shaykh Zakariyya used to say that Imam Aba Dawad was an ardent Hanhal . E 


and this can be substantiated by Imam Aba Dawid’s chapter headings. He 
has given great care and consideration to mentioning the proofs of the 


disregarded the proof of the majority on this occasion, i.e., the incident of 
the Prophet #’s final sickness. His words are as follows: 
Can ee ead Pr ect CAL. Ss octl in Shlain: 1-5" 
: . b 6 ro} US Alle ras) dad) old > 2S o) Calo 
Hanabilah compared to the other schools. He has titled a chapter Kb U}I0. OT RO NED ame BE ees ee 
: : ; scchilty Chis is the opinion of Shaykh Zakariyya and his explanation in this 
and under this heading, presented such proofs whereby the permissibilil . Mac: 
c ay ‘ ‘ae é regard. However, | have observed that Imam Abi Dawid has established 
can be established, as is the madhhab of the Hanabilah. He does not mentitn ce Baas 
ie Gat chapters in his Sunan which are contrary to the view of the Hanabilah. Thus, 
the proofs of the majority. ; cy : a : 
“it ie ngidlaae: Bay ia f the claim that Imam Aba Dawid was an ardent Hanbalt is a matter of 
Similarly, in the issue of making wuda’ with the remaining water 0? a 
> onctentiol 
\ 


1 This was the inclination of ‘Allamah Ibrahim ibn ‘Abd al-Latifibn al-‘Allamah al-Makhdim N.B. Some scholars have stated that when certain muhaddithin are deemed 


Muhammad Hashim at-Tatawi as-Sindhi. Al-Yawagit al-Ghaliyah, 3315. 


1 
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to be Shaft or Maliki, it does not mean that they are followers or absoluy 
adherents of the respective Imams. Rather they are mujtahids in their oy, 
right, and the ijtihad of a certain muhaddith is in accordance with a certain 
Imam while the ijcihad of another is in accordance with another. 


The Followed Imams and the Non-Followed 


It is necessary to know that there are two types of Imams; the followed and 
the non-followed. The first are those whose madhahib prevailed and wer 
followed, and their opinions were documented and _ preserved. These 
madhahib amongst the Ahl as-Sunnah wa I-Jama‘ah are four; i.c., the madhahit 
of the four Imams. Adherence to one of these schools is very easy as thet 
figh has been compiled and documented. Imam Bukhari and others are ur 
doubtedly from the mujtahidan of the muhaddithin, but they are not of the 
followed Imams. The madhahib of Imams like Sufyan ath-Thawri and Imin 
Awzai were prevalent and followed for a few centuries, and thereafter 
ceased to exist. The figh of Sufyan ath-Thawri lived until the fifth century 
and thereafter, became extinct. Similarly, the figh of Imam Awzaii survived 
for two centuries. This honour was only bestowed upon the four Imams tha 
adherence to their madhahib has survived until today, and they wil 
continuously be followed until the end of times, if Allah wills. In this time 


it is not possible to follow any way besides that of the four Imams. 
An Intuition of ‘Allamah ‘Abd al-Wahhab ash-Sha‘rani 


‘Allamah ‘Abd al-Wahhab ash-Sha‘rani has also mentioned what has heen 
stated above. He further mentions an intuition he had expressing tht 
importance of the four madhahib. He writes that he saw the gravestones o 
the four Imams besides a river in Jannah called Nahr al-Hayat. He has drat 
a depiction of the four gravestones in his book Al-Mizan al-Kubra, He his 
also depicted the gravestone of the Prophet #& next to the four gravestonts 
Thus, there are five gravestones besides the river in total; that of the Prophet 
# that of Imam Aba Hanifah next to it, thereafter Imam Malik, thereatte 
Imam Shafi‘, and lastly Imam Ahmad, The river is that river in Janni? 
which is known as Nahr al-Hayat, and exists in this world as the bless! 
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Shartah. He says that these Imams possess a special deputyship of the 
Prophet @. They play an important role in guiding the ummah of the 
Prophet @& to the Shari'ah of the Prophet #, for which it can be said that 
they are not detached from the Prophet & in this world, and nor will they 
be in the hereafter. 

He further states that the reason he drew the gravestone of the Prophet 
® next to those of the Imams is because they only reached the lofty status 
that they had achieved through adherence to the Prophet @’s Shariah. 
Finally, he clarifies that the order in which he drew the gravestones was not 
based on any rational or theoretical explanation, but as he saw them in 
Jannah in his intuition. Shaykh Zakariyya has also copied this diagram in his 


book Shari‘at wa Tarigat ka Talazum. 


N.B. It can be observed from the previous discussion that none of the 
authors of the Sihah Siccah were Hanafi. However, in the introduction to 
Lami’ ad-Darari, Shaykh Zakariyya lists approximately thirty-five senior 
muhaddithiin that were from amongst the students of Imam Abt Hanifah or 
adherents to the figh of Imam Abi Hanifah. It is an undeniable truth that 
all of these muhaddichiin are considered to be the teachers or teachers of the 


teachers of Imam Bukhari or the authors of the remaining Sihah Siteah.’ 
Imam Abii Dawiid’s Selected Narrations 


Imam Abu Dawid mentions that he wrote five hundred thousand 


— 


1 See: Al-Wardah al-Hadirah fi Ahadith Talamidh al-Imam al-'A’zam wa Ahddith al-Ulama& al- 
Ahnaf fi 'l-Jami‘ as-Sahih li 'l-Imam al-Bukhart by Muhammad Mufid ar-Rahman ash-Shacghami. 
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narrations of the Prophet @. From these, he selected four thousand ciphe 
hundred and mentioned them in his Sunan. He further says: 
"tyslel desi AUS oy eeu) OLIY! gS! 


From those that he selected for his Sunan, four ahadith are sufficient for, 


believer in matters of their religion. They are: 

ol dle 

dem, Ve SF ell ode] quo yt 

dani) gon le atV (oo y a> Lode ell OY 

day 43) eed Slat) Bl gd lite yl Lewy ew eLAly cy DI 
Shah “Abd al-‘Aziz has said that the first hadith is sufficient for the 
rectification of worship, the second is sufficient for the preservation of the 
valuable moment of one’s life, the third is sufficient to fulfil the rights of th 

creation, and the fourth is sufficient to abstain from doubtful matters. 
Mention of these four narrations can be found in many books of tardjin, 
At the end of the Indian edition of Mishkat al-Masabih, a booklet called Al: 
Tkmal by the author of Mishkat al-Masabih can be found. The author mentions 
these four narrations in this booklet under the entry of Imam Aba Dawid. 
May Allah repay these muhaddithin on our behalf and on behalf of the 


entire ummah of the Prophet @, as they have indeed shown compassion t0 


us and fulfilled the rights of well-wishing. They compiled books containing — 


a few thousand ahdadith from hundreds of thousands, and further selected 


handful so that it would be easy for us to practice upon the religion. They 


made every endeavour so that our life in this world and the hereafter would © 


be blissful, and now it is upon us to keep these ahadith in front of usin every 
facet of our lives. How much could one speak on the benefit and 
comprchensiveness of these selected narrations? In Imam Abt Dawad’s own 
words, they are the quintessence of thousands of narrations. 

Shaykh Zakariyya mentioned in his Sahih al-Bukhari lecture and also in 
the sixth volume of Awjaz al-Masalik that Imam Abi Hanifah selected these 
very four narrations before Imam Abia Dawad. Imam Abu Hanifah had alo 
included a fifth narration: 


"ods al or O greed | - o del" 
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Shaykh Zakariyya further mentioned that Imam Aba Dawad possibly 
omitted the fifth narration as the subject has already been discussed in the 
third narration. 

The first narration is extremely important and this is the very reason that 
countless muhaddithun have initiated their books with this narration. Shaykh 
Zakariyya would mention that the reality of tasawwuf is the rectification of 
intentions. A person should rectify their intention in whatever they do, 
whether it be trade, cultivation, writing, teaching and learning, or even 
working as a labourer. A good intention is sufficient to turn a permissible 
action into worship.’ On one occasion, he mentioned that the beginning of 
our sulk and tasawwuf is at OIL JleY) I, ite, the rectification of 
| 


‘ ‘ 
intentions, and it ends at el 7 LbE at) 40 Ol. 


Imam Abi Dawiid’s Works 


Imam Abi Dawid has many works in the field of hadith besides his Sunan. 


Some exist to this day, while others are no longer available. 


1. Marasil Abi Dawid - This is a concise collection of mursal narrations, 
and has been printed with some editions of Sunan Abi Dawid. 

2. Ar-Radd ala ’l-Qadariyyah 

3. An-Nasikh wa ‘I-Mansiikh 

4. Ma Tafarrada bihi ahl al-Amsar - This would apparently mean those 


1An ent of Aba Misa al-Ash‘ari and Mu‘adh ibn Jabal comes to mind which is narrated 
in Kitab al-Hudiid in Sunan Abi Dawitid. The narration is very long, and I will mention the 
ending portion for the sake of brevity. Both of the aforementioned companions were 
conv g, enquiring about the condition of the other and the practices of each in acts of 
worship. Each of them mentioned their routines, Firstly Abia Masa al-Ash‘ari described his 
worship, and thereafter, Mu‘adh ibn Jabal said: 
“HI Ble le Hy 3 Vy b Ui Ll," 

He explained that he is unable to stay awake the entire night and stand in worship, so he 

Ce} portion of the night and wakes up and worships too. However, he says that he is 
hoy reward for his sleeping, just as he is hopeful of a reward for his worship. The 
pury f mentioning this incident is that when a person’s intention is correct and he seeks 
the hereafter, he makes the hereafter his objective. In this way, he acquires the reward of 
worshit actions which are permissible like sleeping too. MA 
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narrations whose narrators were all residents of a specific city, For 


example, they were all of Basra, or they were all of Kufa. He hy | 


gathered narrations of this type in this book. It is the habit of Imin 
Abia Dawid in his Sunan to comment on such ahadith saying: 
"Op pa eh sys Cd! lie" 


This is known as subtleties in chains of narration. 


5- Faddil al-Ansar 

6. Musnad Malik ibn Anas 

7. Al-Mas@il 

8. Kitab Bad’ al-Wahy - Hafiz Ibn Hajar has mentioned this in the firy 


volume of Tahdhib at-Tahdhib. 


An interesting point to note is that Hafiz Ibn Hajar has mentioned the 
narrators of the Sihah Sittah in his book Tagrib at-Tahdhib. He has also added 
some narrators who do not narrate in the Sihah Sittah, while adding the word 
‘tamyiz in the entry to differentiate. This means that this narrator is not 
from the Sihah Sittah. He has allocated symbols to denote where the nam 


tions of the particular narrator can be found. Below is a list of those symbak 


Book Symbol Book Symbol 
Sihah Sittah é Al-Adab al-Mufrad 
Sunan Arba‘ah é Marasil Abi Dawid s 
Sahth al-Bukhari € Ar-Radd ala ‘-Qadariyyah s 
Sahih Muslim e An-Nasikh wa ‘l-Mansikh we 
Sunan Abi 2 Ma Tafarrada bihi ahl al- J 

Dawid Amsar 

Jami’ at-Tirmidhi — Musnad Malik ibn Anas 2 
Sunan an-Nasa’‘i uw Al-Masa’il d 
Sunan Ibn Majah e) Fada’il al-Ansar 

ncion th 


From this approach of Hafiz Ibn Hajar, we learn of the att 


muhaddithin afforded to the books of Imam Abu Dawad. 
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ABOUT THE BOOK 


lame & Reason of Naming 


The name of Imam Abt Dawiid’s book is As-Sunan. Sunan is the name given 
to that type of hadith book in which ahdadith are gathered and structured 
according to the chapters of figh. This is the same structure in Imam Abi 
Dawid’s book. Thus, the first chapter is Kitab at-Taharah, followed by Kitab 
as-Salah and Kitab az-Zakah. This is the structure of the fugaha’. 

It has already been mentioned that ahadith are of eight topics, and the 
book in which all eight can be found will be classed as a Jami’. However, as 
Sunan Abi Dawid does not contain all of these eight topics, it will not be 
classed as a Jami‘. It does not contain the chapters of tafsir, carikh, maghazi, 
and rigag. On the contrary, Sunan at-Tirmidhi can be classed as both; it 
contains all of the eight necessary chapters to be classed as a Jami’, and it is 
structured according to the chapters of figh, making it a Sunan. 

The muhaddithiin served the hadith in many ways, and compiled 
collections of hadith in various manners. Every type of compilation has a 
different name. Some are Sunan and some Jami‘, some are Mu‘jam whilst 
others are Musnad, some are Mustakhraj and some are Mustadrak, etc. There 
are many types and it is of paramount importance and extremely beneficial 
for a student of knowledge to acquaint themselves with these technical 
terms. Shaykh Zakariyya has extensively mentioned the types of hadith 
collections with examples in the introduction to Lami‘ ad-Darari, and I have 
also done so in the introduction to Al-Fayd as-Sama’t. You should all take out 
some time to study these issues, as nothing can be attained without effort. 


You will study in Sahih Muslim that it has been mentioned in one place, 


pol ely ar + land »'f 
StU ym dell Clb yey SL Cui SI ja 
Jil lb 3 jesll gol St yp Wl eb yy 
SW lb gy pall Ges Wopek F Bl pw 


Shaykh Zakariyya would often cite this poem to students. 
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Purpose of Compilation 


Shaykh Zakariyya would say that the purpose behind the compilation ofthis 
book was to gather the ahadith which the Imams had used as proofs of thei 
respected opinions and views. Imam Abi Dawud intended that the proof of 
every Imam should be found in his book, and he succeeded in this. Imin 
Ghazali mentions that Sunan Abi Dawid is sufficient for a mujeahid in all tha 
he may require. 

‘Allamah Ibn Qayyim mentions regarding the purpose of compilation 
that when certain sceptics and slanderers began hurling abuse at the aimmat 
and raised objections regarding their lack of ahadith, Imam Abi Dawid 
intended to compile a book with a unique methodology that would 
incorporate the proofs of all the a’immah, whereby the cynics would haven 
room to raise any further objections. In the letter he wrote addressing the 
people of Makkah, Imam Aba Dawid himself states that his book contain 
the principles and proofs of Imam Malik, Sufyan ath-Thawri and Imin 
Shafi. Hence, Ibn al-A‘rabi states that if a person has no other books 
besides the Qur'an and Sunan Abi Dawud, they would be sufficient for him. 


Era of Compilation 


It cannot be said with certainty when the author completed the compilation 
of Sunan Abi Dawiid. However, some accounts have it that when Imam Ahi 
Dawud completed the compilation of his book, he presented it to his teachet 
Imam Ahmad ibn Hanbal, who approved of it. Imam Ahmad ibn Hanh 
passed away in the year 241 AH, from which it can be understood that Suna 


Abi Dawid was compiled before this year. 
The Rank of Sunan Abi Dawid in Order of Study 


A rank or status can be ascertained from two aspects; the aspect of studying 
and learning, i.e., what the order of study should be, and secondly theaspett 
of authenticity and soundness. The order of study which we have heard from 
our teachers is that Jami‘ at-Tirmidhi should be studied after Mishkat te 
Masabih. This is because the student should first be acquainted with the 
madhahib of the a’immah. This can be found in Jami aeTinmidhy Att 
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narrating a hadith, Imam Tirmidhi mentions the issue that is established 
from that particular hadith, along with any differences of opinion amongst 
the a’immah and their madhahib. 

After being acquainted with the views and opinions of the a’immah, the 
next stage is knowing their proofs and evidences. This can be found 
abundantly in Sunan Abi Dawiid and thus, this should be studied next. 

Thereafter, the student should endeavour to learn the methodology and 
process of extraction, and how a particular view was formed from a certain 
hadith. This was Imam Bukhari’s forte, and this is the very reason he 
sometimes mentions one hadith in multiple places, occasionally in more than 
ten places, as a multitude of issues can be established from a single hadith. 
Thus, Sahih al-Bukhari should be studied after Sunan Abi Dawid. 

When the student has understood the many opinions, their evidences 
and how these opinions were derived from the respective proofs, the need 
arises to further consolidate these opinions with further proofs and 
evidences and this can be found in Sahih Muslim. Imam Muslim narrates a 
multitude of narrations on a single topic from various chains, and they can 
be found clustered in one location. Therefore, Sahih Muslim should be 
studied fourth. 

When all of the above has been acquired, the need arises to closely 
scrutinise these narrations for any deficiencies and hidden defects [“lall. 
This can be acquired through study of Sunan an-Nasa’i, as Imam Nasa’ takes 
great care in mentioning these intricate details. 

This is the order of the usual khamsah with respect to study. There were 


only five authentic books according to the mutagaddimiin. Thus, Imam 


Nawawi only makes mention of these five books as the Sihah in his Tagrib. 


Some scholars deemed the authentic books to be six instead of five which 
are known as the Sihah Sittah, and they made Sunan Ibn Majah the sixth. 
Thus, this should be studied last, as Imam Ibn Majah has mentioned many 
rare ahadith in his book, and acquainting oneself with uncommon ahadith 
should be done last. 

This order of study can only be maintained if a single teacher teaches 
these books in this order one after another. However, if there are multiple 


teachers that teach different books in their respective periods and lessons as 
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Purpose of Compilation 


Shaykh Zakariyya would say that the purpose behind the compilation of thi 
book was to gather the ahadith which the Imams had used as proofs of thei 
respected opinions and views. Imam Abit Dawid intended that the proofof 
every Imam should be found in his book, and he succeeded in this. Imi 
Ghazali mentions that Sunan Abi Dawid is sufficient for a mujtahid in all tha 
he may require. 

‘Allamah Ibn Qayyim mentions regarding the purpose of compilation 
that when certain sceptics and slanderers began hurling abuse at the a’immah 
and raised objections regarding their lack of ahadith, Imam Abi Dawid 
intended to compile a book with a unique methodology that would 
incorporate the proofs of all the a’immah, whereby the cynics would haven 
room to raise any further objections. In the letter he wrote addressing the 
people of Makkah, Imam Aba Dawiid himself states that his book contains 
the principles and proofs of Imam Malik, Sufyan ath-Thawri and Imim 
Shafit. Hence, Ibn al-’A‘rabi states that if a person has no other books 


besides the Qur'an and Sunan Abi Dawid, they would be sufficient forhim. | 


Era of Compilation 


It cannot be said with certainty when the author completed the compilation 
of Sunan Abi Dawiid. However, some accounts have it that when Imam Abi 
Dawid completed the compilation of his book, he presented it to his teacher 
Imam Ahmad ibn Hanbal, who approved of it. Imam Ahmad ibn Hanbul 


passed away in the year 241 AH, from which it can be understood that Sunar 


Abi Dawid was compiled before this year. 
The Rank of Sunan Abi Dawiid in Order of Study 


A rank or status can be ascertained from two aspects; the aspect of studying 
and learning, i.c., what the order of study should be, and secondly the aspect 
of authenticity and soundness. The order of study which we have heard from 


our teachers is that Jami‘ at-Tirmidhi should be studied after Mishkat at 


Masabih. This is because the student should first be acquainted with ti) 


madhahib of the a’immah. This can be found in Jami’ at-Tirmidhi: Att 
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narrating a hadith, Imam Tirmidhi mentions the issue that is established 
from that particular hadich, along with any differences of opinion amongst 
the a'immah and their madhahib. 

After being acquainted with the views and opinions of the a’immah, the 
next stage is knowing their proofs and evidences. This can be found 
abundantly in Sunan Abi Dawiid and thus, this should be studied next. 

Thereafter, the student should endeavour to learn the methodology and 
process of extraction, and how a particular view was formed from a certain 
hadith. This was Imam Bukhari’s forte, and this is the very reason he 
sometimes mentions one hadith in multiple places, occasionally in more than 
ten places, as a multitude of issues can be established from a single hadith. 
Thus, Sahih al-Bukhari should be studied after Sunan Abi Dawiid. 

When the student has understood the many opinions, their evidences 
and how these opinions were derived from the respective proofs, the need 
arises to further consolidate these opinions with further proofs and 
evidences and this can be found in Sahih Muslim. Imam Muslim narrates a 
multitude of narrations on a single topic from various chains, and they can 
be found clustered in one location. Therefore, Sahih Muslim should be 
studied fourth. 

When all of the above has been acquired, the need arises to closely 
scrutinise these narrations for any deficiencies and hidden defects [lal]. 
This can be acquired through study of Sunan an-Nasa’i, as Imam Nasa’i takes 
great care in mentioning these intricate details, 


This is the order of the usual khamsah with respect to study. There were 


only five authentic books according to the mutaqaddimiin. Thus, Imam 


Nawawi only makes mention of these five books as the Sihah in his Taqrib. 
Some scholars deemed the authentic books to be six instead of five which 


are known as the Sihah Sittah, and they made Sunan Ibn Majah the sixth. 


Thus, this should be studied last, as Imam Ibn Majah has mentioned many 
rare ahadich in his book, and acquainting oneself with uncommon ahadith 
should be done last. 

(his order of study can only be maintained if a single teacher teaches 
these books in this order one after another. However, if there are multiple 


teachers that teach different books in their respective periods and lessons as 
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is the norm in our institutes, then to maintain this order of study would be 
rather difficult. As Mawlana Rashid Ahmad Gangohi would singlehandedly 
teach all the final year books, such a system could be easily implemented, 
Nevertheless, even if the opportunity never arises to practice upon whatever 
has thus far been mentioned regarding the order of study, the methodologies 
of the authors of the Sihah Sittah and the distinguishing features of their 
books have been mentioned, which is beneficial and insightful for the 


student. 
The Ranks of the Books of Hadith 


The second type of ranking is according to authenticity and soundness 
Before ascertaining the rank of Sunan Abi Dawiid, we should discuss the 
ranks of the books of hadith as there are thousands of compilations of hadith 
Not all of these are worthy of being used as proofs and evidences, as they 
differ in their levels of soundness and weakness. Shah ‘Abd al-‘Aziz has 
authored a very beneficial and concise booklet on this topic which is titled 
Ma Yajibu Hifzuhu li ‘n-Nazir. In this booklet, Shah “Abd al-Aziz has 
mentioned the ranks of the various books of hadith according to their 
soundness and weakness. Shaykh Zakariyya would mention the importance 
of this book in his Sahih al-Bukhari lectures. He would say that this booklet 
is actually worth memorising and Shah ‘Abd al-‘Aziz named it very apily. 
He would then mention all the ranks of the books that Shah “Abd al‘Amz 
has mentioned in his book. Furthermore, he has also quoted these ranks in 
the introduction to Lami‘ ad-Darari. Shah ‘Abd al-‘Aziz mentions that there 


are five ranks of hadith books. They are as follows: 


1. Those books in which all the narrations are worthy of being used a 
proofs and evidences, and they are all sahth, which is the highest level of 
a strong hadith. Most of the books which are known as Sihah fall in this 
category, along with some others too. In this category, Shah Abdal-Aa 
has listed Muwatta’ Malik, Sahih al-Bukhari, Sahth Muslim, Sahih Ibi 
Khuzaymah, Sahih Ibn Hibban, Sahth Ibn Awanah, Sahih Ibn as-Sakan, At 
Muntaga li ibn al-Jariid and Mustadrak Hakim. 


2. Those books in which the narrations are fit to be used as evidences. Eve 
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~~ 


though all of the narrations of these books do not reach the level of sahih, 
it is not necessary for a hadith to be sahih in order for it to be fit for use 
as an evidence. A hadith which is hasan can also be used as proof. The 
books in this category are: Sunan Abi Dawid, Jami‘ at-Tirmidhi, Sunan an- 
Nasa’i and Musnad Ahmad. The narrations in Musnad which have been 
classed as da‘if are very close to the level of hasan. 

Those books in which all types of narrations can be found. Some of the 
narrations within these books are fit to be used as evidences while others 
are not. For example, Sunan Ibn Majah, Musnad Abi Dawiid at-Tayalisi, 
Musnad Abi Ya‘la al-Mawsili, Musnad al-Bazzar, Musannaf ‘Abd ar-Razzag, 
Musannaf Abi bakr ibn Abi Shaybah, Al-Ma‘ajim ath-Thalathah li 't- Tabarani, 
Sunan al-Bayhagi, Shu‘ab al-Iman li ‘l-Bayhagi, Sunan ad-Daraqueni, Al- 
Hilyah li Abi Nu‘aym, the books of Tafsir like Tafsir Ibn Mardityah and Ad- 
Durr al-Manthar fi ’t-Tafsir bi ‘l-Ma’thir, and all those books of hadith 
which have been compiled in tafsir. 

lhose books in which all the narrations will be classed as da‘if, on the 
condition that they be found in these books only and not any books of 
the previous three categories, e.g., Nawadir al-Usal of Hakim at-Tirmidhi, 
Daylami’s Musnad al-Firdaws, Al-Kamil li ibn “Adi; Kitab ad-Duafa’ lit 
‘Ugayli, and books of Tarikh like Tarikh al-Khulafa’, Tarikh Ibn ‘Asakir, 
larikh Ibn an-Najjar, Tartkh Al-Khatib al-Baghdadi, etc. 

he fifth category is of the books of mawdi‘at in which only mawdit' 
narrations have been mentioned. Muhaddithin have sifted through 
numerous books in an effort to gather mawdi* narrations so as to save 
the general scholars and masses from falling into deception with regards 
to them. Ibn al-Jawzi’s work Al-Mawdi‘at al-Kubra is a famous work in 
this genre. There are also many other works like Suyuti’s Al-La alt al- 
Masnit‘ah fi 'I-Ahadith al-Mawdi‘ah, Al-Mawdi‘at al-Kubra and Al-Masnit' fi 


Ma‘rifac al-Mawdi‘ both of Mulla ‘Ali al-Qari, Tadhkirah al-Mawdi‘at of 


Shaykh Muhammad Tahir al-Pattani, Tanzth ash-Sharvah ‘an Akhbar 
ash-Shanvah of Ibn ‘Irag, Shawkani’s Al-Fawa’id al-Majmitah, and 


Qazwini’s Mawdi'ac al-Masabih. 


Erom the above discussion, we learn that the Sahihayn and Muwatta’ 
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Malik are of the first category, Sunan Ibn Majah is of the third, and one 
Thalathah (Sunan Abi Dawid, Jami: at-Tirmidhi, Sunan an-Nasa’i) are of th 


second category. 


N.B. In Al-Ujalah an-Nafi‘ah, Shah ‘Abd al-‘Aziz has mentioned four 
categories of hadith books, and in Ma Yajibu Hifzuhii li ‘n-Nazir he hy 
mentioned five as has been mentioned. An answer to this is that fy 
distributed the categories according to soundness and fame in Al-Ujalah an. 
Nafi'ah, while in Ma Yajibu Hifzuh li n-Nazir the distribution is according ty 


soundness and weakness. Thus, a further category was introduced.' 


N.B. In Shah Waliyullah ad-Dihlaw?'’s ranking of hadith books, he has deemed 
the soundness and strength of a hadith to be based on the book. Thus, Shih 
Waliyullah ad-Dihlawi gives precedence to the ahadith of the Sahthayn over 
others. In other words, a hadith is given precedence merely because of its 
incorporation within the Sahihayn. This is the very methodology of Ibn As 
Salah. However, Shaykh ‘Abd al-Hagq Muhaddith ad-Dihlawi does not base 
the soundness of a hadith by the book, but rather each narration is judged 
by its own merit, and the soundness is based upon the narrators of the chain 
of that particular narration and the principles of critical analysis (naga)? 


This is also the opinion of Ibn al-Humam. 
The Order of Ranking Within the Sihah Sittah 


It is an accepted fact that the most authentic book of hadith is Sahih a 
Bukhari. The phrase is well-known: 

Ls as SE we SII ral ail 
However, Imam Shaft‘ states: 

"Ub sll > 71 UE Jel Y" 


This statement of Imam Shafi'i was from a time when the Sahthayn hadmnot 


1 Another answer for this discrepancy given by Shah ‘Abd al-Aziz himself in AL-Ujalah a 
Nafi'ah is that he has quoted the categorisation of his father, Shah Waliyullah ad-Dinlawt 

2 Mawlana ‘Abd al-Halim Chishti expounds on this issue under the biography of Shaykh’A 
al-Haqq ad-Dihlawi in his Urdu commentary on Shah ‘Abd al-“Aziz’s Al-Ujalah an-Nafiah 


titled Al-Faw’id al-Jami‘ah. This is an excellent and well-researched commentaty. MA 
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yet come into existence. Imam Shafi passed away in the year 204 AH and 
Imam Bukhari was born in 194 AH. Imam Bukhari was merely ten years old 
at the time of Imam Shafi‘i’s demise. 

The teacher of Imam Hakim, Abi ‘Ali Nishapiri stated: 

"sane 7) 9 or rd 9 cloud] Pa 2, (bf 

Scholars have given multiple explanations for this statement. The most 
famous answer is that superiority with regards to authenticity was not 
intended, but rather superiority with respect to the excellent arrangement 
and order of the book is intended. This is correct because Sahih Muslim 
outshines other books in this regard, and also in the subtleties of chains of 
narration. Imam Muslim arranges a multitude of narrations on a single topic 
with their various chains all in one place with excellent proficiency. In the 
beginning of his commentary on Sahih Muslim while commenting on asanid, 
Imim Nawawi expresses this very point with great emphasis and he praises 
the methodology of Imam Muslim. 

Nevertheless, the status of Sahih al-Bukhari is higher than that of Sahih 
Muslim with regards to authenticity. This can be substantiated by the fact 
that the number of narrations in Sahih Muslim which have been criticised are 
more in number than those in Sahih al-Bukhari, even though all of these 
objections have been answered. The number of narrations that are only in 
Sahih al-Bukhart and have been criticised is seventy-eight. The number of 
narrations that are only in Sahth Muslim and have been criticised is one 
hundred. ‘he number of narrations which can be found in both books and 
have been criticised is thirty-two. Thus, Sahth Muslim has twenty-two more 
narrations than Sahih al-Bukhari which have been the subject of criticism. 

\nother answer is that Imam Bukhart compiled his book from a 
collection of six hundred thousand ahadith, while Imam Muslim compiled 
his book from three hundred thousand ahadith. 

\fter Sahih al-Bukhari, Sahih Muslim is the most authentic book. 
Thereafter, Sunan Abi Dawid ranks third according to the majority opinion. 
Ibn Sayyid an-Nas opines that Sunan Abt Dawid and Sahih Muslim are of the 
same calibre. However, this goes against the popular opinion. It is famous 
that the rank of Jami‘ at-Tirmidht comes next, but the research of many 


scholars suggests that the rank of Sunan an-Nasa’tis higher than that of Jami’ 
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at-Tirmidhi. This was the view of Shaykh Zakariyya and it would be the mog 
plausible opinion. The objectionable narrations in Jami at-Tirmidhi which 
Ibn al-Jawzi has declared as mawdi' are thirty, while those in Sunan an-Nasaj 
are only ten. Some Maghribi’s went as far as to say that the status of Suna 
an-Nasa’i is higher than that of Sahih al-Bukhari, as ‘Allamah Sakhawi has 
mentioned in Fath al-Mughith. 

Another reason for this opinion is the incident of when Imam Nasi 
compiled his book As-Sunan al-Kubra, which comprised of various types of 
ahadith including sound and weak narrations. The Emir asked Imam Nasaj 
if all the ahadith within it were sahth. Imam Nasa’i replied in the negative, 
The Emir requested Imam Nasa’i to separately compile only the sahih 
narrations from As-Sunan al-Kubra. Thus, Imam Nasa’i condensed his 
collection and selected only the sahih narrations, and he named his book Al 
Mujtaba (or Al-Mujtana). There are two opinions. In the first instance, Al 
Mujtaba is derived from ijciba’, which means to select, and in the second 
instance, it will be derived from ijtina’, which means to pick fruit ete. The 
inference of both will be the same. 

It is the opinion of ‘Allamah Anwar Shah al-Kashmiri that the status of 
Sunan an-Nasa’t is higher than that of Sunan Abi Dawid. He presents 1s 
evidence the statement of Imam Nasa’i: 

“ewes Call 3 Cael L" 
Imam Abi Dawid says regarding Sunan Abi Dawiid: 
ple te gale 
These narrations in Sunan Abi Dawid are many, and the word ‘salili i 
general; ic encompasses both sahih and hasan. Thus, we find that Imam 


Nasa’i’s As-Sunan as-Sughra is more authentic than Sunan Abi Dawid. 
Sunan Ibn Majah & the difference of opinion regarding the sixth of the six books 


The muhaddithin are unanimous that Sunan Ibn Majah ranks last from the 


Sihah Sittah as it contains many weak narrations. Hafiz Dhahabi says that 
the number of narrations that are unfit to be used as evidence is close @* 


thousand, and those narrations that are completely rejected are app 9 


Haft 


imately thirty. Ibn al-Jawzi classes these rejected narrations as mawdl. 
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Mizzi states a universal rule: 

"aero 968 dele Ol 4 owl le 6" 
However, Hafiz Ibn Hajar did not accept this rule, and he stated that this is 
untrue in all circumstances, although it is true that many of these narrations 
are da‘if and munkar. 

Shaykh Zakariyya mentions in the introduction to Lami’ ad-Darari that 
the mutagaddimiin did not consider Sunan Ibn Majah to be from the canon 
books. Imam Nawawi has listed the canon books as five in his Tagrib. Accor- 
ding to him, it was Sihah Khamsah instead of Sihah Sitcah.' It has been said: 

ce tall plb yl Spe! dl ae? cp dyl 

Ibn Tahir al-Maqdisi has two famous works; Shura al-A’immah as-Sittah and 
Arraf al-Kutub as-Sittah. In both of these books, he added Sunan Ibn Majah as 
a sixth book to the five Sihah. 

Some scholars considered Muwatta’ Malik to be the sixth of the six books. 
Razin ibn Mu‘awiyah al-‘Abdari is from these scholars. In his book Tajrid as- 
Sihah, he has taken narrations from the five books and Muwatta’ Malik 
instead of Sunan Ibn Majah. Similarly, Ibn al-Athir al-Jazari has gathered the 


ahadith of the Sihah Sittah in his book Jami‘ al-Usal li ahadith ar-Rasil, and 


instead of Sunan Ibn Majah, he has taken narrations from Muwatta’ Malik. 
Abi Sa‘id al-‘Ala’t considered Sunan ad-Darimi to be the sixth of the six 


books. 
Some Distinguishing Features of the Sihah Sitcah 


Each book from the Sihah Sittah has its own speciality. The speciality of Sahih 
al-Bukhari is its chapter headings. It is well-known: 


aaly 3 Gyle)! a 


1 Fo her insight inco how Sunan Ibn Majah was added to the ummahat al-kucub, refer to 
Dr Jonathan AC Brown’s article The Canonization of Ibn Majah: Authenticicy vs. Utility in the 
Formation he Sunni Hadith Canon. See also: Imam Ibn Majah aur ‘Ilm-e-Hadith and Al-Imam 
lbn Majah wa Kicabuha ’s-Sunan, both by Mawlina ‘Abd ar-Rashid Nu‘m4ni. 
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at-Tirmidhi. This was the view of Shaykh Zakariyya and it would be the my 
plausible opinion. The objectionable narrations in Jami’ at-Tirmidhi whic, 
Ibn al-Jawzi has declared as mawdii‘ are thirty, while those in Sunan an-Nogq; 


are only ten. Some Maghribi’s went as far as to say that the status of Sung 
an-Nasa’i is higher than that of Sahih al-Bukhari, as ‘Allamah Sakhawi hys 
mentioned in Fath al-Mughith. 

Another reason for this opinion is the incident of when Imam Nasi} 


compiled his book As-Sunan al-Kubra, which comprised of various types of 


ahadith including sound and weak narrations. The Emir asked Imam Nagi 
if all the ahadith within it were sahth. [mam Nasa’i replied in the negative 
The Emir requested Imam Nasa’i to separately compile only the sath 


narrations from As-Sunan al-Kubra. Thus, Imam Nasa’i condensed his 


collection and selected only the sahih narrations, and he named his book Al 
Mujtaba (or Al-Mujtana). There are two opinions. In the first instance, AL 
Mujtaba is derived from ijciba’, which means to select, and in the second 
instance, it will be derived from ijtina’, which means to pick fruit etc. The 
inference of both will be the same. 


It is the opinion of “Allamah Anwar Shah al-Kashmiri that the status of _ 


Sunan an-Nasa’7 is higher than that of Sunan Abi Dawiid. He presents 1s 
evidence the statement of Imam Nasa’i: 
Deseune SG all 3 Ce a! L" 
Imam Abi Dawid says regarding Sunan Abi Dawid: 
be 6 GILL 


These narrations in Sunan Abi Dawid are many, and the word ‘salil! is” 


general; it encompasses both sahih and hasan. Thus, we find that Imim 
Nasa‘i’s As-Sunan as-Sughra is more authentic than Sunan Abi Dawid. 
S-DUY 


Sunan Ibn Majah & the difference of opinion regarding the sixth of the six books 


The muhaddithin are unanimous that Sunan Ibn Majah ranks last from the 


Sihah Sittah as it contains many weak narrations. Hafiz Dhahabi says tt 


the number of narrations that are unfit to be used as evidence is close 0? 


thousand, and those narrations that are completely rejected are appiot 
a) 
imately thirty. Ibn al-Jawzi classes these rejected narrations as mawdil. Hatt 
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Mizzi states a universal rule: 

"awe 8 del Cl 4 ole 6" 
However, Hafiz Ibn Hajar did not accept this rule, and he stated that this is 
untrue in all circumstances, although it is true that many of these narrations 
are da‘if and munkar. 

Shaykh Zakariyya mentions in the introduction to Lami’ ad-Darari that 
the mucagaddimun did not consider Sunan Ibn Majah to be from the canon 
books. Imam Nawawi has listed the canon books as five in his Tagrib. Accor- 
ding to him, it was Sihah Khamsah instead of Sihah Sittah.' It has been said: 

cg tall plb yl Spel S] a? op dal 
Ibn Tahir al-Maqdisi has two famous works; Shurat al-A’immah as-Sittah and 
Awaf al-Kucub as-Sitcah. In both of these books, he added Sunan Ibn Majah as 
asixth book to the five Sihah. 

Some scholars considered Muwatta’ Malik to be the sixth of the six books. 
Razin ibn Mu‘awiyah al-‘Abdari is from these scholars. In his book Tajrid as- 
Sindh, he has taken narrations from the five books and Muwatta’ Malik 
instead of Sunan Ibn Majah. Similarly, Ibn al-Athir al-Jazari has gathered the 
ahadith of the Sihah Sittah in his book Jami‘ al-Usal li ahadith ar-Rasul, and 
instead of Sunan Ibn Majah, he has taken narrations from Muwatta’ Malik. 
Abii Sa‘id al-‘Ala’i considered Sunan ad-Darimi to be the sixth of the six 


books. 
Some Distinguishing Features of the Sihah Sitcah 


Each book from the Sihah Siccah has its own speciality. The speciality of Sahih 
al-Bukhari is its chapter headings. It is well-known: 


aly S Gyleell as 


as 


{For further insight inco how Sunan Ibn Majah was added to the ummahat al-kucub, refer to 
Dr Jonathan AC Brown's article The Canonization of Ibn Majah: Authenticicy vs. Utility in the 
Formacion of che Sunni Hadith Canon. See also: Imam Ibn Majah aur ‘Ilm-e-Hadith and Al-Imam 
ln Majah wa Kicabuha ’s-Sunan, both by Mawlana ‘Abd ar-Rashid Nu'mani. 
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at-Tirmidhi. This was the view of Shaykh Zakariyya and it would be the mos 
plausible opinion. The objectionable narrations in Jami’ at-Tirmidhi which 


Ibn al-Jawzi has declared as mawdi' are thirty, while those in Sunan an-Nasaj 


are only ten. Some Maghribi’s went as far as to say that the status of Sunay 


an-Nasa’t is higher than that of Sahih al-Bukhari, as ‘Allamah Sakhawi ha 


mentioned in Fath al-Mughith. 
Another reason for this opinion is the incident of when Imam Nasi 


compiled his book As-Sunan al-Kubra, which comprised of various types of 
ahadith including sound and weak narrations. The Emir asked Imam Nasij 
if all the ahadith within it were sahth. Imam Nasa’i replied in the negative 
The Emir requested Imam Nasa’i to separately compile only the salih 
narrations from As-Sunan al-Kubra. Thus, Imam Nasa’i condensed his 
collection and selected only the sahih narrations, and he named his book Al: 
Mujtaba (or Al-Mujtana). There are two opinions. In the first instance, Al 
Mujtaba is derived from ijtiba’, which means to select, and in the second 
instance, it will be derived from ijtina’, which means to pick fruit ete. The 
inference of both will be the same. 

It is the opinion of ‘Allamah Anwar Shah al-Kashmiri chat the statusof 
Sunan an-Nasa’7 is higher than that of Sunan Abi Dawid. He presents 1s 
evidence the statement of Imam Nasa’: 

“ewes spall d capella 
Imam Abi Dawid says regarding Sunan Abi Dawiid: 
“ple op ad 4) S31) L" 


These narrations in Sunan Abi Dawid are many, and the word ‘salil' is” 


general; it encompasses both sahih and hasan. Thus, we find that Imim 
Nasa‘1’s As-Sunan as-Sughra is more authentic than Sunan Abi Dawid. 


Sunan Ibn Majah & the difference of opinion regarding the sixth of the six books 


The muhaddithin are unanimous that Sunan Ibn Majah ranks last from the 


Sihah Sittah as it contains many weak narrations. Hafiz Dhahabi says tt 
the number of narrations that are unfit to be used as evidence is close 104 
thousand, and those narrations that are completely rejected are appror 


ey 
imately thirty. Ibn al-Jawzi classes these rejected narrations as mawall, Halt 
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Mizzi states a universal rule: 

“ee sh dole yl a adil LS" 
However, Hafiz Ibn Hajar did not accept this rule, and he stated that this is 
untrue in all circumstances, although it is true that many of these narrations 
are da‘if and munkar. 

Shaykh Zakariyya mentions in the introduction to Lami’ ad-Darari that 
the mutagaddimiin did not consider Sunan Ibn Majah to be from the canon 
books. Imam Nawawi has listed the canon books as five in his Tagrib. Accor- 
ding to him, it was Sihah Khamsah instead of Sihah Sittah.' It has been said: 

corti all yl Spo A] ae? oy dal 
Ibn Tahir al-Maqdisi has two famous works; Shurit al-A’immah as-Sittah and 
Aaf al-Kucub as-Sittah. In both of these books, he added Sunan Ibn Majah as 
asixth book to the five Sihah. 

Some scholars considered Muwatta’ Malik to be the sixth of the six books. 
Razin ibn Mu‘awiyah al-‘Abdari is from these scholars. In his book Tajrid as- 
Sindh, he has taken narrations from the five books and Muwatta’ Malik 
instead of Sunan Ibn Majah. Similarly, Ibn al-Athir al-Jazari has gathered the 
ahadith of the Sihah Sitcah in his book Jami‘ al-Usul li ahadith ar-Rasul, and 
instead of Sunan Ibn Majah, he has taken narrations from Muwatta’ Malik. 


Abi Sa‘id al-“Ala’i considered Sunan ad-Darimi to be the sixth of the six 


books. 
Some Distinguishing Features of the Sihah Sittah 


Each book from the Sihah Sittah has its own speciality. The speciality of Sahih 
al-Bukhari is its chapter headings. It is well-known: 


aal7 3 Coleed! a 


_—_— = 
1For further insight inco how Sunan [bn Majah was added to the ummahat al-kucub, refer to 
Dr | n AC Brown's article The Canonization of Ibn Majah; Authenticicy vs. Utility in the 
Format Sunni Hadith Canon. See also: Imam Ibn Majah aur ‘Ilm-e-Hadith and AL-Imam 
Ibn Ma » Kicabuhaa ’s-Sunan, both by Mawlana ‘Abd ar-Rashid Nu‘mani. 
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It is mentioned in the book of Shaykh al-Hind' that the entire achievement 
of Imam Bukhari is in his chapter headings. There are subtle indications and 
very abstruse deductions in these chapter headings, from which we can 
appreciate the intelligence and insight of Imam Bukhari. Occasionally, no 
apparent relevance can be understood between the chapter heading and the 
narrations mentioned within the chapter. Furthermore, some chapter head. 
ings seem to be repetitive, but the purpose differs. It is for this very reason 
that the commentators of Sahih al-Bukhari had to devise a set of principles 
by which these chapter headings could be deciphered. In the introduction 
to Lami’ ad-Darari, Shaykh Zakariyya has firstly quoted the twenty principles 
set out by Shah Waliyullah ad-Dihlawi, and thereafter the fifteen principles 
of Shaykh al-Hind. He lastly mentions those principles which he found 
scattered in the various commentaries of Sahih al-Bukhari, or any principle 
he deduced through careful analysis of the chapter headings. Altogether, he 
mentions and clearly explains seventy principles with examples for each. In 
actual fact, he has fulfilled the rights of deciphering the chapters of Sahih al 
Bukhari to the best of his ability, alchough it is famous that the debt of | 
explaining Sahih al-Bukhar7 is still due upon this Ummah. 

The speciality of Sahih Muslim is that Imam Muslim arranges a multitude 
of narrations on a single topic all in one place with excellent arrangement 
and he narrates the various chains of a single narration with great skill. This 
can only be fully appreciated by the muhaddithiin. Students like you and! 
cannot begin to comprehend these subtleties. Imam Nawawi repeatedly 
mentions the phenomenal order and arrangement of Imam Muslim. 
Although there are apparently no chapter heading in Sahth Muslim, the book 
is extremely structured in regards to its topics, such that every capable 
person would be able to formulate their own chapter headings. Thus; the 
prevalent chapter headings that are present in the margins are the workol 
Imam Nawawi. Some people say that the chapter headings set out by Imam 
Nawawi are not worthy of Sahih Muslim, and the book is not given its til 


due with these headings. I would say to such people, if you have the 


1 Shaykh al-Hind Mawlana Mahmid Hasan. This is a small treatise of 72 pagesin the Und 
language titled ALAbwab wa ’t-Tarajim. This was Shaykh al-Hina’s last and final work, thathe 


penned during his incarceration in Malta. 
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capability then you should fulfil irs due. People derive pleasure out of 


expressing their opinions and making objections. There is great goodness 
and blessings in the commentary of Imam Nawawi. He has written a very 
valuable and comprehensive commentary of Sahih Muslim. 

The most important factor of Jami’ at-Tirmidhi which would require great 
effort as there is no book on the subject as yet is where Imam Tirmidhi says: 

"Os OM Be CU 3," 

ic, analysing these narrations that Imam Tirmidhi is referring to and then 
indicating where they can be found in their respective books.’ 

A speciality of Sunan an-Nasa’i is that Imam Nasa’t occasionally writes 
following certain narrations: 

“hs SeuLl lie sal ne yl J" 

The matter that requires analysis in these statements is ascertaining what 
Imam Nasa’ is actually critiquing. Furthermore, what would then be a more 
accurate alternative? The chapter headings of Sunan an-Nasa’t are also of 
great importance. However, since the chapter headings of Sahih al-Bukhari 
carry greater weight in this regard, the chapter headings of Sunan an-Nasa’i 
are gencrally overlooked. In my opinion, Kitab at-Taharah in Sunan an-Nasa’i 
is extremely intricate and difficult. The chapters in this section require a 
great deal of attention. 

the distinguishing feature of Sunan Ibn Majah is that it contains many 
rare and uncommon narrations. However, a great deal of caution is required 
when teaching and studying this book as there are many da‘if narrations, and 
some mawdi’ narrations. The mawdi’ and rejected narrations should be 


pointed out and their classification clarified. 


1 These lecture notes were gathered in 1390 AH and this negation was correct at that time 
However, a book was recently published in Karachi on this topic titled Kashf an-Nigab ‘amma 
Yagil! lirmidhi wa fi ‘I-Bab. The works of earlier commentators like Ibn Sayyid an-Nas, 
Hafiz Iragi, Hafiz Ibn Hajar, ete are no longer available. MA 

Kashf ar Nigal amma Yagiluht ’-Tirmidhi wa fi ‘Bab is incomplete. The work of Ibn Sayyid 
an-Niis 1 An-Nafh ash-Shadhi Sharh Jami’ at-Tirmidht is now available, and the work of 
Hafiz ‘Iraqi which is essentially a supplement to An-Nafh ash-Shadht Sharh Jami’ at-Tirmidhi, 
will soon be available coo. Hafiz ‘Iraqi however did not complete this work. There is a 
complece work in this field by a contemporary scholar named Hasan ibn Muhammad ibn 


Haydar al-Wa'ili. His work is titled Nuzhah al-Albab ft Qawl '-Tirmidht wa fi I-Bab. 


7} 


The speciality of Sharh Ma‘ani ’l-Achar of Imam Tahawi can be found 


within its logical evidences (anzar). Firstly, Imam Tahawi establishes the 


Hanafi opinion through narrations. He thereafter proceeds to give a logical 


reasoning and explanation for why the said opinion is the preferred view, 


The Distinguishing features of Sunan Abi Dawid 


We will now mention some distinguishing features of Sunan Abi Dawiid and 


some practices of Imam Abi Dawid. 


il, 


One distinguishing feature of Sunan Abi Dawid is the statement of the 
author: 25l> y| J&. It is extremely important to know what Imam Abi 
Dawud intends by this. Sometimes, he mentions variations in the 
narrators of the chain and occasionally, with this statement he draws 
attention to a variation in the wording of the hadith. Occasionally, he 
only indicates towards the multiple chains of the narration. It is an 
important task to understand what he means by this statement 
whenever he uses it, and to understand the differences and variations 
that he is indicating towards. In my knowledge, no commentator of 
Sunan Abi Dawid has explained these statements of Imam Aba Dawid 
as well as the author of Badhl al-Majhid. 

One habit of the author is that he sometimes simultaneously mentions 
two chains of narration for one hadith, and he then differentiates 
between the wordings of both chains. Although many other 
muhaddithin do this in their books, it is done very rarely. However, 
Imam Abi Dawtd does this often and is possibly why this practice is 
mentioned amongst the distinguishing features of Sunan Abi Dawid. 
Another habit of Imam Aba Dawid is that he sometimes reconciles 
between conflicting narrations and discrepancies by means of his 
chapter headings. A brief glance through Sunan Abr Dawid will make 
this practice evident. 

In the lecter Imam Aba Dawid wrote addressing the people of Makkah, 
he clarifies that he has not mentioned in his Sunan any hadith of a 
narrator who he deems to be rejected. 


Imam Abi Dawid has also clarified that he has given preference 102 


narrator with less links over a narrator who had better retention. 


Essentially, he gives precedence to a shorter chain even though the 


narrators of that chain may have a lesser degree of retention. 


6, Another practice which can be understood from the same letter is that 


his purpose is to establish the chapter heading by means of one nar- 


ration on the condition that the chapter heading is totally established 


through that single narration. If he mentions more than one hadith in a 


chapter then this would be for a certain benefit. For example, if the 


second narration contains extra words which are not in the first 


narration. In summary, his purpose is not to gather a vast collection of 


narrations, but rather to establish the chapter heading for which one 


or two narrations are sufficient. On the contrary, Imam Nasal and 


Imam Muslim mention a single narration with multiple chains as this 


was their objective. Occasionally, they mention a single hadith with ten 


or ¢ven more chains of narration. 


>, Another habit which Imam Abt Dawad himself mentioned in the 


letter was that he sometimes condenses long narrations, mentioning 


only the portion that is pertinent to the chapter. In mentioning the 


entire narration, the purpose is sometimes lost on the reader as it is 


dificult to ascertain which portion of the narration was actually 


intended. 


8 As Imam Aba Dawiid himself stated, a feature of his book is that he 


selected four thousand eight-hundred ahadith for his book from a 


collection of five hundred thousand. It is famous regarding Sahih 


Muslim that Imam Muslim selected his narrations from only three 


nu idred thousand. 


9. Another feature of Sunan Abi Dawiid is that it was the first of its kind 


to be compiled. The compilations prior to Sunan Abi Dawiid were of the 


Jawami’ and Masanid categories.’ 


urther feature of Sunan Abi Dawid is that no book regarding the 


t In Ar-Risalah al-Mustacrafah li Bayan Mash’har Kucub as-Sunnah al-Musharrafah, p. 11, as- 


Sayyid Muhammad ibn Ja‘far al-Kactani has challenged this common perception that Sunan 


Abi Dawad was the first Sunan to be authored. In his opinion, Sunan al-Imam ash-Shaf'T was 


the first in chis genre 
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ahadith of ahkam as comprehensive as Sunan Abi Dawiid was compiled 
before it. The vast collection, of ahadith pertaining to figh cannot be 
found in any other book. Scholars like Ibn al-’A‘rabi and Imam Ghazilj 
have stated that in the field of hadith, this book is sufficient for the 
mujtahid. 
1. Abu ’l-‘Ala’ mentions that he saw the Prophet @ in a dream saying: 
"syle I ce Lab eadl Le al abt op" 


That Which Imam Abii Dawid has Remained Silent Upon 


This subject under discussion is also from the distinguishing features of 
Sunan Abi Dawiid, and also a matter of controversy amongst scholars. The 
summary is that Imam Abi Dawid often mentions the variations of 
narrators in the chain following a narration. Also, if the narration can be 
corroborated, he will mention that too, from which the reader can 
understand that he is giving preference to one over the other. He adopts 
methodology by which those acquainted with the science of hadith can 
ascertain the level and degree of any hadith. Occasionally, he explicitly gives 
preference to one chain over another, or at least gives an indication. 

However, in many instances, Imam Abi Dawiad remains absolutely silent 
after narrating a hadith. He does not mention any differences or variations. 
The question arises, what is the rank of these narrations where Imam Abi 
Dawid has remained silent? Imam Aba Dawad writes in his letter 
addressing the people of Makkah:' 

"ple pe 49 ee Sse 

Imam Aba Dawid explains that any narration regarding which he does not 
say anything, should be considered fit to be used as evidence. However, there 
is a difference of opinion amongst the muhaddithin in their approach 


towards t hese narrations. 


1 This treatise of Imam Aba Dawéd has been published with some editions of Sunan Atl 
Dawiid and is worthy of being studied. It has also separately been published in Egypt with the 
research of ‘Allamah Zahid al-Kawthari. MA 

This treatise was again published with the footnotes of Shaykh ‘Abd al-Factah Aba Ghuddah 
and ‘Allamah Zahid al-Kawthari and is available as Thalach Rasa’il ft Thn Mustalah-Hadith: 
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Ibn Mandah and Ibn as-Sakan are of the opinion that any narration that 
Imam Aba Dawid has not commented upon will undoubtedly be a proof 
and it is sahih. 
[mim Nawawi and Ibn as-Salah are of the opinion that such a narration 
will be hasan and fit to be used as a proof if there is no apparent weakness 
visible. 
Hafiz Ibn Hajar says that a shahid should be sought for this narration to 
strengthen and support it. If a shahid is found, it may be used as a proof. 
Hafiz Ibn Hajar mentions the reason for this opinion is that Imam Abi 
Dawiid also mentioned in his letter: 
"saty Alt oy 4d Ley" 

He will clarify when there is extreme weakness in a narration. Hafiz Ibn 
Hajar says that we understand from this statement that where there is 
weakness to a lesser degree, Imam Abu Dawud does not clarify it and 
remains silent. When this is the case, how can we unconditionally take 
those narrations to be a proof where Imam Abt Dawid has remained 
silent? He further says that we occasionally see a weak narrator like 
‘Abdullah ibn Lahi‘ah or Salih Mawla ’t-Taw’amah ete. in the chain of a 
narration, but Imam Abu Dawid does not make any comment. We can 
also observe that Imam Aba Dawid will comment on a narration due to 
a weak narrator in one place, and in another location where a narration 
of the same narrator appears, he remains silent relying on his previous 
caution. However, the reader perceives that Imam Aba Dawid is 
remaining silent. In summary, Hafiz Ibn Hajar says that these factors 
dictate that we rule to abstain from narrations where Imam Abu Dawid 
has remained silent until and unless we find a corroborating narration 
that can support and strengthen it, in which case we will use it as a proof. 
4. A fourth course of action that I have heard from my teachers is that when 

we sce Imam Abu Dawid remaining silent, we should look to Hafiz 
Mundhiri. If we find that he also has not commented, then we will take 
that narra 
does not make a comment, but Hafiz Mundhiri makes a statement. Hafiz 


ion as a proof. Thus, we sometimes see that Imam Aba Dawid 


1 


hadith book, At-Targhib wa ’t-Tarhib. He has a very clear vision and 


Mundhiri is Hafiz Zaki Ad-Din al-Mundhiri, the author of the famous 


i) 


ahadith of ahkam as comprehensive as Sunan Abi Dawiid was compiled 
before it. The vast collection of ahadith pertaining to figh cannot be 
found in any other book. Scholars like Ibn al-’A‘rabi and Imam Ghazil 
have stated that in the field of hadith, this book is sufficient for the 
mujtahid. 
u. Abu ’lAla’ mentions that he saw the Prophet @ in a dream saying: 
".oals gl ue \ as aL De ol sil of 


That Which Imam Abi Dawiid has Remained Silent Upon 


This subject under discussion is also from the distinguishing features of 
Sunan Abi Dawid, and also a matter of controversy amongst scholars. The 
summary is that Imam Aba Dawad often mentions the variations of 
narrators in the chain following a narration. Also, if the narration can be 
corroborated, he will mention that too, from which the reader can 
understand that he is giving preference to one over the other. He adopts 1 
methodology by which those acquainted with the science of hadith can 
ascertain the level and degree of any hadith. Occasionally, he explicitly gives 
preference to one chain over another, or at least gives an indication. 
However, in many instances, Imam Abt Dawid remains absolutely silent 
after narrating a hadith. He does not mention any differences or variations 
The question arises, what is the rank of these narrations where Imam Abi 
Dawud has remained silent? Imam Aba Dawtd writes in his letter 
addressing the people of Makkah:' 
‘ " 
PI e0 fi hi 
Imam Abi Dawid explains that any narration regarding which he does not 
say anything, should be considered fit to be used as evidence. However, there 
is a difference of opinion amongst the muhaddithin in their approach 


towards these narrations. 


1 This treatise of Imam Aba Dawdd has been published with some editions of Sunan Abi 
Dawid and is worthy of being studied. It has also separately been published in Egyprwith he 
research of ‘Allamah Zahid al-Kawthari. MA 

This treatise was again published with the footnotes of Shaykh “Abd al-Fattah Abi Ghuddah 
and ‘Allamah Zahid al-Kawthari and is available as Thalach Rasa’il fi ‘Im Mustalah ‘Hadith. 
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,, Ibn Mandah and Ibn as-Sakan are of the opinion that any narration that 


Imam Aba Dawid has not commented upon will undoubtedly be a proof 


and it is sahih. 


2, Imam Nawawi and Ibn as-Salah are of the opinion that such a narration 


will be hasan and fit to be used as a proof if there is no apparent weakness 


visible. 


3, Hafiz Ibn Hajar says that a shahid should be sought for this narration to 


strengthen and support it. If a shahid is found, it may be used as a proof. 
Hafiz Ibn Hajar mentions the reason for this opinion is that Imam Abi 
Dawid also mentioned in his letter: 
en le) oases US 

He will clarify when there is extreme weakness in a narration. Hafiz Ibn 
Hajar says that we understand from this statement that where there is 
weakness to a lesser degree, Imam Abu Dawud does not clarify it and 
remains silent. When this is the case, how can we unconditionally take 
those narrations to be a proof where Imam Abu Dawiid has remained 
silent? He further says that we occasionally see a weak narrator like 
Abdullah ibn Lahi‘ah or Salih Mawla ’t-Taw’amah etc. in the chain of a 
narration, but Imam Aba Dawid does not make any comment. We can 
also observe that Imam Aba Dawid will comment on a narration due to 
a weak narrator in one place, and in another location where a narration 
of the same narrator appears, he remains silent relying on his previous 
caution. However, the reader perceives that Imam Abia Dawid is 
remaining silent. In summary, Hafiz Ibn Hajar says that these factors 


dic Cate that we rule cto abstain from narrations where Imam Abi Dawid 


has remained silent until and unless we find a corroborating narration 
that can support and strengthen it, in which case we will use it as a proot. 
\ fourth course of action that I have heard from my teachers is that when 
we see Imam Abt Dawid remaining silent, we should look to Hafiz 


Mundhiri. If we find that he also has not commented, then we will take 


narration as a proof. Thus, we sometimes see that Imam Aba Dawid 
locs nor make acomment, but Hafiz Mundhiri makes a statement. Hafiz 
Mundhiri is Hafiz Zaki Ad-Din al-Mundhiri, the author of the famous 


hadith book, At-Targhib wa ’t-Tarhib. He has a very clear vision and 
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critiquing eye in the field of hadith. He has an abridged Sunan Abi Dawid 
Are there any Thulatht Narrations in Sunan Abi Dawiid? 


‘Allamah Sakhawi has mentioned in Fath al-Mughith that there is one thulathi 
narration in Sunan Abi Dawid. This is the narration regarding the river of 
Kawthar in Jannah which has been narrated by Abi Barzah al-Aslami &. 
The narration mentions that the Emir of Kufa, ‘Ubaydullah ibn Ziyad 
summoned Abt Barzah al-Aslami & to his court. He went to the Emir, and 
the Emir explained that he had summoned him to ask if he had heard 
anything from the Prophet & regarding the river of Kawchar. Imam Abi 
Dawud has narrated this hadith towards the end of the book in a chapter 
titled 4231 3 OL. ‘Allamah Sakhawi mentions regarding this hadith that itis 
thulachi with respect to its chain. However, this was an oversight on his part. 
At the first glance, it seems as if the narration is chulachi, but upon further 
investigation it becomes apparent that this narration is not chulathi but 
rather ruba’t. We can however call it ruba’t in the ruling of chulathi as one 
tabii has narrated it from another. Thus, we have two narrators of the same 
rank, and due to the unison of rank, we consider them to be one. In this way, 
this hadith will be a thulachi narration. 

Some people have labelled this narration as Hadith ad-Dahdah. The words 
dahdah and dahdah mean stocky. The companion who narrated this hadith, 
Abi Barzah al-Aslami 3 was stocky. When ‘Ubaydullah ibn Ziyad saw him, 
he mockingly said ‘Dahdah’. Aba Barzah al-Aslami & expressed his 


annoyance at this. 
The Presence of Thulathiyyac in the Sihah Sittah 


A thulachi narration is one in which there are only three narrators between 
the author of the book and the Prophet @. If there are only two, the 
narration would be called thuna’i. There are no thuna’t narrations in the 
Sihah Sittah. There are however some thunda’i narrations in Muwatta’ Malik 
From the Sihah Sittah, there are thulathiyyat in some and not in others, There 


is one chulachi narration in Jami‘ at-Tirmidhi, which can be found in Kitan ae 


Fitan. The narrator of this hadith is Anas ibn Malik. The Prophet & said: 
AI de Ga n> Le yd sball Obe5 HUI de JL" 

There are five chulacht narrations in Sunan Ibn Majah. Sahih al-Bukhari has 

the highest number of chulachi narrations which total twenty-two. There are 

no thulathi narrations in Sahih Muslim and Sunan an-Nasa’t. The highest chain 

of narration in these two books is ruba‘i, which can be found abundantly in 

the Sihah Sictah. 

Having a minimal number of links in a chain of narration is called ‘uluww 
ql-inad in the terminology of the muhaddithin. The chain that has a minimal 
number of links is known as sanad ‘alin. In comparison to this would be sanad 
safil or sanad nazil. In respect to the number of narrators in a chain, the 
lowest degree of narration in the Sihah Sittah is ‘ushari. This is when there 
are ten intermediaries between the author of the book and the Prophet #. 


There is one ‘ushari narration in both Jami‘ at-Tirmidhi and Sunan an-Nasai. 
The Narrations Criticised by Ibn al-Jawzi 


Scholars have criticised Ibn al-Jawzi due to his extremely harsh stance 
regarding some narrations. There have been books written on this topic. 
Hatiz Ibn Hajar has written a book called Al-Qawl al-Musaddad fr dh-Dhabb 
‘an Musnad Ahmad. In this book, he has excluded twenty-four narrations of 
Musnad Ahmad which Ibn al-Jawzi deemed as fabricated. Hafiz Ibn Hajar 
says that the strange thing is that one of these narrations can also be found 
in Sahih Muslim. Imam Suyati has written a book titled AL-Qawl al-Hasan fi 
dh-Dhabb ‘an ’s-Sunan. In this book, he has excluded more than one hundred 
and twenty narrations, from which one narration is from Hammad ibn 
Shakir’s transmission of Sahih al-Bukhari and another is from Sahih Muslim. 
Shaykh Zakariyya has mentioned in the introduction to Lami ad-Darari that 
Imam Suyiiti has another book titled At-Ta‘aqqubat ala -Mawdiat, in which 
he excludes three hundred ahdadith from Ibn al-Jawzi’s grading. One 
narration is from Sahih al-Bukhari, one from Sahih Muslim, thirty-eight 


Liat 


tions of Musnad Ahmad, nine narrations of Sunan Abt Dawid, ten 


narrat 
narrations of Sunan an-Nasa’i, thirty from Jami at-Tirmidhi, thirty from 
Sunan Ibn Majah, and sixty from Mustadrak Hakim. He has established that 


a 


none of these narrations are fabricated. The nine narrations Of Sunan Ah 
Pian a ~ P 2 i 
Dawid that Ibn al-Jawzit deemed as fabricated! are as follows: 


ctl dy pe Gale a ylae  y 
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Imam Suyuti has given an answer for some of these narrations in Al-Qaul 
al-Hasan ft ‘dh-Dhabb ‘an ’s-Sunan and for others in At-Ta‘agqubat alé '- 
Mawdii'at. He has established that these narrations are not fabricated. The 
reality is that, if Allah wills, there are no fabricated narrations in any of the 
Sihah Sittah besides Sunan Ibn Majah. 1 have expounded on this in the 


introduction to Al-Fayd as-Sama’i. 


Imam Abii Dawiid’s Conditions 


It is important for the student of hadith to know the conditions of the 
aimmah. You will repeatedly see in the commentaries of hadith that a partic 
ular narration did not meet the conditions of Imam Bukhari, or the condi- 
tions of another Imam, so they did not narrate it in their respective books. 


We learn from this that every Imam had their own conditions for 


1 Ibn al-Jawzi did not specify that specific narrations in Sunan Abt Dawid are fabricated and 
specific narrations in Jami’ at-Tirmidhi are fabricated etc. He compiled a large book in which 
he gathered those narrations which were mawda' according to his research and findings 
However, as his ext emely harsh stance is famous among scholars, some muhaddichian analysed 
his book with the intention of seeing if any ahadich from the Sihah had been/ineluded. Thus, 


they came across nine narrations of Sunan Abt Dawitid. MA 


mentioning a hadith in their works, and they would only narrate those 
ahadith that would fully meet those conditions. Shaykh Zakariyya has 
mentioned in the introduction to Lami’ ad-Darari that many books have been 
written regarding the conditions of the muhaddichin. Hazimi has a book 
called Shurit al-A’immah al-Khamsah, upon which there are footnotes of 
‘Allamah Zahid al-Kawchari. [bn Tahir al-Maqdisi also has a book called 
Shuriit al-A’immah as-Sittah.' Abii ‘Abdillah ibn Mandah who was a fourth 
century scholar was the first to write on this topic. Nevertheless, we need to 
know the conditions of Imam Aba Dawid, in light of which he compiled his 
book. 

In this regard, I found something very concise yet comprehensive in 
Ma‘arif as-Sunan which the author has quoted from “Allamah Anwar Shah 
al-Kashmiri. He has very briefly mentioned the conditions of the authors of 


he Sihah Sitcah. We will mention these, from which we will come to learn 


the conditions of Imam Abu Dawud. However, before mentioning those 


conditions, it is important to know that scholars have explained that the 


uthors of the Sihah Sittah have not mentioned anywhere that these are the 
conditions for their respective books. The muhaddichin have closely studied 
the Sihah Sittah and the methodologies of their respective authors in regards 
to accepting narrations and which ranking of ahadith they have accepted, 
er extrapolated from their findings the conditions of each of the 
Imams for accepting narrations. 


We will now mention the conditions that Mawlana Yusuf Binniri has 


juoted from ‘Allamah Anwar Shah al-Kashmiri in Ma‘arif as-Sunan. 


sukhari’s conditions are Itqan and Kathrah Mulazamah ar-Rawi li 


sh-Shaykh. Imam Bukhari will accept the narration of any narrator who 
meets two conditions. The first is [tqan, which means that the narrator 
should have an impeccable level of retention. The second quality is that the 


narrator should have an elongated period of company with the person from 


whom he narrates. 


eatises of [bn Tahir al-Maqdisi and Hazimi have been published along with the leccet 
m Abu Dawad addressing the people of Makkah, with the foornotes of Shaykh “Abd 


b Aba Ghuddah and ‘Allamah Zahid al-Kawthari, and are available as Thalath Rasail 


1 
la \ 


\fus alah 1 Hadith. 
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Imam Muslim only stipulates Itgan. Mulazamah is not a condition 
according to him. A mere possibility of a meeting or being contemporaries 


will suffice. 
Imam Abi Dawid and Imam Nasa’‘i stipulate Kathrat al-Mulazamah and 


not Itgan. 

Imam Tirmidhi stipulates neither.’ 

The author of Al-Manhal al-‘Adhb al-Mawriid quotes from Ibn Mandzh 
that Imam Abi Dawid’s condition is to accept the narration of any narrator 
who has not been unanimously rejected. There should also not be any 
interruption or discontinuance in the chain, i.c., the hadith should be muttasi 


as-sanad. 
The Transmissions of Sunan Abi Dawid 


There are various transmissions of the Sihah Sittah. The question arises, how 
did these various transmissions come about? In this day and age, the method 
of studying hadith is that the student sits with the book in from of them, and 
studies it with the teacher. During the time when these books were 
authored, printing presses did not exist and thus, there were no printed 
books to study from. The student would go to the teacher and express their 
intention to study and listen to their narrations. The teacher would dictate 
those narrations to the students, either from memory or from their book. 
The objective of the student was to gather the narrations and their chains, 
which they had not previously acquired. This is not the situation today. 
Before even studying with the teacher, the student already has the collection 
of ahadith in printed format in front of them. When we have understood 
that the students would listen to their teachers and write, it is evident that 
that the students were numerous and studied with the teacher during 
different eras. Every time the teacher narrated his compilation, there would 
be a slight discrepancy; sometimes more and sometimes less was dictated. 
This is the same as when you students transcribe your teachers lecture notes. 
It is not necessary that the teacher gives the same lecture every year, but 


sometimes he may say more and sometimes less. Similarly, there were 


1 Ma’arif as-Sunan, 1:20. 
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discrepancies in the number of narrations dictated each time. 

In this way, there are numerous transmissions of Sunan Abi Dawid. Of 
these transmissions, three transmissions from three students of Imam Abi 
Dawid are more prominent. Mawlana Khalil Ahmad Saharanpari has 


mentioned them in the introduction to Badhl al-Majhad. 
One transmission is that of Aba ‘Ali al-Lu’lu’. His full name is 


Muhammad ibn Ahmad ibn ‘Amr al-Basri. (d. 333 AH). Lu'lu’i comes 


from the word /uw’lu’ and is an ascription to the buying and selling of 


1. 


pearls. He possibly used to trade in pearls. This transmission is 
widespread in the east. He narrated the Sunan from Imam Abi 
Dawid in 275 AH, and this was the last dictation of the Sunan as 
Imam Abi Dawid passed away in the same year. It is for this reason 


this transmission is deemed to be the most authentic. 
[he second transmission is of Ibn Dasah. His full name is Aba Bakr 


Muhammad ibn ‘Abd ar-Razzaq ibn Dasah at-Tammar al-Basri. This 
transmission is widespread in the Maghrib region. The famous 
commentator of hadith, Imam Abt Sulayman al-Khattabi, who also 
wrote a commentary on Sunan Abi Dawid, studied Sunan Abi Dawiid 
with Ibn Dasah. After studying it, he wrote a commentary on that 
very transmission, which is known as Ma‘alim as-Sunan. The 
difference between Lu’lu’i’s and Ibn Dasah’s transmissions is only of a 
structural nature and not of omission. 
3. ‘The third transmission is of Abi ‘Isa ar-Ramli. His full name is Aba 
Isa Ishaq ibn Misa ar-Ramli. This transmission is very similar to that 
of Ibn Dasah. 
he fourth is the transmission of Ibn al-’A ‘rabi. His name is Abu Said 
\hmad ibn Muhammad (d. 304 AH). He is commonly known by his 
patronym Ibn al-A‘rabi.' This transmission is deficient. It does not 


contain Kitab al-Fitan, Kicab al-Malahim, Kitab al-Huruf, and halt of 


Kitab al-Libas. 


> 
; Uhis thn al-’A‘rabi is other than the famous linguist [bn al-’A’rabi. The latter is Muhammad 
'On Ziyad (d, 231 AH) and he preceded Ibn al-’A‘rabi, the transmitter of the Sunan. (Mawlana 
S351 | 

‘ld Palanpiiri) MA 
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5. The fifth transmission is that of Aba ‘l-Hasan ‘Alf ibn al-Hasan iby 
al-“Abd al-Ansari. There are some observations on certain narrator 
and chains of narration in this transmission which are not found ip 


the other transmissions.’ 
Commentaries’ and Marginal Glosses 


Shaykh Zakariyya has listed over twenty commentaries of Sunan Abi Dawid 
in the introduction to Badhl al-Majhid. Five of these are famous and 
complete, and majority of them have been published. 

1. Ma‘alim as-Sunan - This is the work of Imam Abt Sulayman al-Khattabi 
(d. 388 AH). His commentary is based upon the transmission of Ibn 
Dasah, and it is complete, comprehensive and concise. I had a feeling that 
this was the earliest commentary on Sunan Abi Dawid, which was later 
confirmed when | saw it mentioned in Fayd al-Bari. 

2. There is a commentary that has been written by Shihab ad-Din ibn 
Raslan, who is the student of Hafiz Ibn Hajar. This commentary is 
commonly known as Sharh Ibn Raslan. | have heard that this commentary 


1 Imam Sakhawi has made mention of cleven transmissions in his book Badhl al-Majhiid ji 
Khaem as-Sunan li Abi Dawid. Many previous editions of Sunan Abt Dawid included the 
differences of the transmissions in the margins, like the five volume first Indian edition of 
Badhl al-Majhad fi Halli Sunan Abi Dawiid, the four volume Indian edition of ‘Awn al-Mabi 
Sharh Sunan Abi Dawid, and the Shaykh al-Hind corrections edition of Sunan Abt Dawid. 
They relied mainly on the research of the Yemeni scholar, Shaykh Husayn ibn Muhsin al: 
Ansari, who was the teacher of Nawab Siddiq Hasan Khan. On his return to India, Nawab 
Siddiq Hasan Khan brought back with him many manuscripts of the Sihah Sittah, which the 
aforementioned authors used to mark the differences in the transmissions. 

2 There are three types of commentary: 

i. Ash-Sharh al-Mamzij - The interwoven commentary. This is where the original texts 
incorporated into the commentary, and reads like a single book. 

ii. Ash-Sharh al-Mawdii't - The thematic commentary. This is where the commentator 
arranges the commentary according to the subject matter. He firstly mentions a passage 
of the original text, and then goes on to elaborate on that passage. 

iii. Ash-Sharh al-Mawdi't - The sporadic commentary. This is where the commentator 
selects only certain words or sentences of the original text, and comments on them 
This type of commentary does not encompass the entire text, but only certain places 


from wichin the text. 


is very detailed and consists of eight volumes. However, a complete set is 
not Paailable and some people possess odd volumes. Mawlana Khalil 
Ahmad Saharanpiri had two volumes copied in Hijaz, and he brought 
them back with him. These are now in the library of Mazahir ‘Ulam. 
Shaykh Zakariyya would excessively praise this commentary, and he has 
extensively quoted from the available volumes in his works.’ 

Mirgat as-Su‘d ila Sunan Abi Dawid - This is the work of Imam Suyati (d. 
git AH). ‘Ali ibn Sulayman ad-Diminti abridged this commentary and 
named the abridged version Darajat Mirgat as-Su'tid ila Sunan Abi Dawid. 


Where we see Mawlana Khalil Ahmad Saharanpiri saying in Badhl al- 


3 


Majhud, " ~ +5) 3\is", he intends this commentary. 
Al-Mukhtasar li ‘l-Mundhiri - The author named this book Al-Mujtaba. We 


have already discussed Hafiz Zaki ad-Din al-Mundhiri and his book 


previously. 
Tahdhib as-Sunan - This is the work of ‘Allamah Ibn Qayyim. In this 


commentary, Ibn Qayyim has not commented on every hadith, but 


rather, on selected chapters. In some places, he has written in great derail. 


hese five commentaries are old and famous. There are another three 


which we can call recent commentaries. 


1, 


Awn al-Ma‘biid Sharh Sunan Abi Dawid - This is a commentary of the Ahle 
Hadith scholar Muhammad Ashraf Azim Abadi. This is a complete 
commentary and it has been published in India in four large volumes. 
here are many useful discussions on hadith in this commentary, but the 
uthor errs in many places while trying to explain the book or while 
explaining the statement 341. y| J. Mawlana Khalil Ahmad Saharanpari 
mentions many of these places in Badhl al-Majhid. Due to the fact that he 
was a ghayr-mugallid, he has also defamed and spoken of many a’immah 
in a derogatory way, especially the Ahnaf. Mawlana Khalil Ahmad 


Saharanpuri was not pleased with him, and mentions this in the 


1] 


the supervision of Khalid ar-Rabac. 


ry was published in its entirety in 2016 by Dar al-Falah, and was edited under 


us cOoMmmenta 


great Maliki scholar of Al-Azhar. He was unable to complete this 


introduction to Badhl al-Majhid. He further says that he does not quote 

anything from this book in his commentary until he does not refer back commentary, as he passed away before its completion. This commentary 

to the original source where it was quoted from." is easily available in Arab countries. His methodology is similar to the 
2. Badhl al-Majhid fi Halli Sunan Abi Dawid - This commentary is not in methodology applied by ‘Allamah ‘Ayni in his commentary on Sahih al- 

need of any introduction. This is an interwoven commentary in five large Bukhari. 

i es. There is no better co “ntary of S 7 Dawidinite ij “ie . 

uauncs ee eso mcaeseyeot e Pima: Dio aan [here are a few marginal glosses on Sunan Abi Dawid which are 

explanation of the book and explanation of >25l> 4! J’. Towards the end ey |. 

: particularly popular. 


Fath al-Wadiid - This is the marginal gloss of Abi ‘l-Hasan Muhammad 
ibn ‘Abd al-Hadi as-Sindhi (d. 1139 AH). He was a Hanafi scholar, and 


like Imam Suyiati, he also has a gloss on each of the Sihah Sittah. 


of his life, Shaykh Zakariyya had this published in Cairo in twenty . 
volumes with his footnotes. Mawlana Khalil Ahmad Saharanpiri spent 


approximately ten years compiling this commentary. Shaykh Zakariyya 


had an important role in its compilation. Shaykh Zakariyya mentions 2. At-Ta'lig al-Mahmud - This is the gloss of Mawlana Fakhr al-Hasan 
that Mawlana Khalil Ahmad Saharanpiri wrote in the introduction to Gangohi, who was a student of Mawlana Rashid Ahmad Gangohi. 
Badhl al-Majhid praising his assistance: 3. Anwar-al-Mahmiid ‘ala Sunan Abi Dawiid - This is a combination of the 


lecture notes of Shaykh al-Hind, Mawlana Rashid Ahmad Gangohi, 


“col }4e 4J) ani, ol dep" 
Mawlana Khalil Ahmad Saharanpiri, “Allamah Anwar Shah al- 


Shaykh Zakariyya mentions that he erased, these words from the 
manuscript. When Mawlana Khalil Ahmad Saharanpiiri saw that he had 
erased it, he asked him what he had done. Shaykh Zakariyya replied that 
these words were an insult to Badhl al-Majhud. Thereafter, Mawlani 
Khalil Ahmad Saharanpiari wrote: 
JA cool WLI LN ois Ge Bde Ce pe Leper Glel cay ob GU 
"le abl any clas 94 4A coll LL CUI GUS 


Kashmiri, and Mawlana Shabbir Ahmad ‘Uthmani. 

Many others began to write commentaries on Sunan Abi Dawid, but were 
not completed. Imam Nawawi began to write a commentary’, and ‘Allamah 
Ayni also began to write a commentary which he has quoted in his 
commentary on Sahih al-Bukhari, ‘Umdah al-Qari. Similarly, Hafiz al-Iraqi 


wrote a commentary until ,.J! 2, Obl in seven volumes, It has been said 


if this commentary was completed, it would have reached forty 


that 


There are very useful footnotes of Shaykh Zakariyya on Badhl al-Majhitd. , 
> ~ -, ° — Ete ee volumes. 
Many of these footnotes have been published with the Cairo edition. | a 
have benefitted from the footnotes as well as Badhl al-Majhiid. 
3. Al-Manhal al-Adhb al-Mawriid Sharh Sunan al-Imam Abi Dawid - This is oe 
. eiSig - ; E : e i This comme as CO ~d by the f the author, Amin Mahmiid Khattab, and this 
the work of Mahmiid ibn Muhammad ibn Khattab as-Subki, who was a pian te SL ae a ; 
: : "5 S nt was published by the name Fath al-Malik al-Ma’bad Takmilah Al-Manhal al-Adhb 
id Sharh Sunan al-Imam Abi Dawid. He also passed away before completing it. The 
1 Although Mawlana ‘Aqil attributes this commentary to Muhammad Ashraf Azim Abadi, erat 1 of Mahmiad ibn Muhammad ibn Khattab as-Subki, “Abd al-Azim Hamid Khattab 
to this commentary but it is yet ta be completed. 


and many others attribute it co Shams al-Haggq Azim Abadi, this is actually the work of 4 ( 
group of scholars carried out under the supervision of Shams al-Haqq Azim Abadi. From ommentary is titled AL’ Ijaz fi Sharh Sunan Abit Dawid as-Sijiscani. It was published by 
them were Muhammad Ashraf Azim Abadi and the author of Tuhfah al-Ahwadhi, Shaykh -Achariyyah, Amman in 2007, critically edited by Shaykh Mash’har ibn Hasan Al 
Muhammad ‘Abd ar-Kahman Mubarakpari. See: Ad-Da‘wah ila Allah fi Aqtar Mukhealifah pe N nand again rec ently by Al-Farag al Hadithah li t-Tiba‘ah wa ‘n-Nashr, Cairo. 

176 by Shaykh Taqi ad-Din al-Hilali. Shams al-Hagg Azim Abadi has another commentary ommentary covers until the end of Kiedb az-Zakah, and was published in 1999 in seven 


on the Sunan titled Ghayah al-Magsad. He passed away in 1329/1911 at the age of 53. s by Maktabah ar-Rushd, Riyadh by the name of Sharh Sunan Abt Dawid. 


. more exhaustive list, refer to Jami’ ash-Shurah wa ‘-Hawashi. 
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Etiquettes of the Student 


It was the practice of Shaykh Zakariyya to mention ten etiquettes of the 


student before starting a book. He mentioned this to us while I was Studying 


before we started Sunan Abi Dawid. | generally mention these ten ctiquettes 


as well. 


il, 


2h 


Sincerity of intention. 

Ensuring attendance in lectures. I took great care of my attendance 
during my student days. I do not recall ever missing a lesson on Sharh al. 
Jami, let alone a lecture of hadith. 1 do not even recall ever taking an 
authorised absence. There is a great loss to learning in being absent, and 
it is also a cause of decrease in blessings. 

Punctuality and sitting in an orderly manner. Students should arrive to 
the lecture punctually, and sit in rows in an orderly manner. 

Sitting in a respectful position. To sit in the tashahhud position as long 
as possible, and to abstain from sitting cross-legged.' 

Abstaining from sleeping during the lecture. To listen attentively to the 
lecture, without letting the lecture pass in negligence. 

Not leaning on books. 

To abstain from laughing at certain words that come in Kitab al-Hudiid 
when translated, and to listen with decorum. It was the habit of Shaykh 
Zakariyya to literally translate some obscene and indecent words thatare 
mentioned in a hadith in Kitab al-Hudid. He would clarify that it was an 
obscene word in the Arabic language, and when the Prophet ¢ was able 
to utter it at a time of necessity for the sake of a particular interest, then 


wee 


what status do we possess? Thus, when the word Lssl would come in 
Kitab al-Hudad, or when the statement of Aba Bakr @ OWI Gaal 


would pass in the incident of the treaty of Hudaybiyyah in Sahih al 
Bukhari, Shaykh Zakariyya would translate them literally into the Urdu 


la nguage. 


1 This is the general etiquette. However, if circumstances necessitate, there is no harm it 


sitting cross-legged, as long as one remains respectful in their posture. For a more derailed 
discussion on the etiquettes of a student, refer to Tadhkirah as-Sami‘ wa -Mutakallim 


8&6 


§ Showing due respect for all the a’immah. It should not be that if a hadith 
is read which is contrary to the view of a certain Imam, we develop 
disrespect and ill-thoughts regarding that Imam. Shaykh Zakariyya 
would mention an incident which took place in the lecture of Mawlana 
Rashid Ahmad Gangohi. On one occasion, Mawlana Rashid Ahmad 
Gangohi very beautifully explained and gave an answer to a hadith that 
was apparently against the Hanafi position. One student remarked that 
if Imam Shafi'it was alive to hear this explanation, he would retract from 
his opinion. Mawlana Rashid Ahmad Gangohi replied, “Astaghfirullah! 
If Imam Shafi‘t was alive, this explanation of mine would have been no 
more than mere speculation, which Imam Shafii would have dispelled 
with an answer. Now because the a’immah mujtahidin are no longer with 
us, and we only have their view and opinions in front of us, we find the 
view of Imam Abi Hanifah to be in greater conformity to the Quran 
and hadith, and therefore, we advocate his view. If for arguments sake, 
any of the a’immah mujtahidin were to be alive today, there would be no 
other way than to follow them.” 

g. Veneration for knowledge and scholars. A student should outwardly and 
inwardly revere their teachers. Disrespect towards a teacher is a major 
cause of depriv ation from know ledge. One should also respect all those 
things which are connected to knowledge, or aid in one’s pursuit of 
knowledge. This would include a classmate, a book, a piece of paper, a 
} Cn, a desk and even the classroom. 

10. Being presentable. A student should make every effort to look pre- 
sentable in their outer appearance and also their dressing, whilst also 


dein 


in conformity to the Shartah and Sunnah. The type of dressing 


ig 
mentioned in the hadith should be adopted, and where there is no 
ention in the hadith, the pious people of the time should be emulated. 


Allah says in the Qur’an: 


MPM TN TT Oo DY 
(\o :Ol.a)) @G) OUI be hoe eds 
Categories of Hadith Compilations 
Shavkh Zakariyya would mention that up until the time he taught Mishkat 
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al-Masabih, he only came across ten or twelve categories of hadi 
compilations. As his research and pre-occupation with hadith developed, he 
came across many more categories. Thus, by the time he wrote the 
introduction to Lami‘ ad-Darari, he had learned of more than twenty-five 


categories. Shaykh Zakariyya mentioned this is his Sahih al-Bukhari lecture, 
Shaykh Zakariyya has listed twenty-seven categories of hadith 
compilations with examples of each in the introduction to Lami’ ad-Dariri 
Mawlana Khalil Ahmad Saharanpirt has briefly mentioned ten categories in 
the introduction to Badhl al-Majhid. Keeping in front of me the introduction 
to Lami ad-Darari and the introduction to Badhl al-Majhiid, | have listed in 
detail in the introduction to Al-Fayd as-Sama’i close to twenty-five 
categories, together with their meanings, explanations and examples. | 
advise you to refer back to that. We should at least acquaint ourselves with 
the names of the books that the muhaddithan spent their lives compiling, and 
ponder over how they strove to serve and preserve the prophetic traditions 
It would be a great privilege if Allah was to count us amongst the servants 
of the hadith. Nevertheless, some categories of hadith compilations are as 
follows: 
1. Jami‘ - Ahadith are of eight topics, and the book in which all eight can be 
found will be classed as a Jami‘.' The eight topics are: 
1. ‘Aqa’id - Beliefs 
2. Ahkam - Rulings 
3. Tafsir - Exegesis 
4. Tarikh - History 
5. Rigag - Heart-softeners 
6. Managib - Virtues 
7. Adab - Etiquettes 
8. Fitan - Trials 
Sunan - Sunan is the name given to that type of hadith book in which 


2 


1 Mawlana, Muhammad ‘Abd al-Halim Chishti has challenged this concept in his book 
Fawa’id-e-Jami‘ah bar ‘Ujala-e-Nafi‘ah. He says that this definition of a Jami cannot be found 
in the books of earlier scholars, and is either Shah ‘Abd al-Aziz's own definition, oF 
something he has quoted from his teachers. Mawland Muhammad ‘Abd al-Halim cites many 
examples where books thar did not contain all of the eight mentioned topics were stil 
referred to as Jami‘ by earlier scholars. See; Fawa’id-e-Jami‘ah bar ‘Ujala-e-Nafv'ah, pp. 154-158. 
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ahadith are gathered in chapters and structured according to the chapters 


of figh. 


Musnad- Musnad is that type of compilation in which ahadith are gathered 


in order of the names of the companions. Consideration is not given to 


the subject matter of the ahadith. The name of a companion is made into 
a chapter heading, and all the narrations from this companion will be 
listed in that chapter, immaterial of the subject matter. 

Some muhaddithin have structured their compilations alphabetically. 
Thus, the companions whose name begin with alif will be listed first. 
Thereafter, those companions whose name begin with ba’, and so on. 

Some muhaddithin have taken into consideration the ranks of the 
companions, and structured their compilations accordingly. In this 
instance, the book will begin with the narrations of the four rightly 
guided caliphs. Musnad Ahmad and Musnad Abi Dawid at-Tayalisi are 
structured according to the ranks of the companions. 

Other muhaddithun have taken tribes into consideration, and in this 
instance, the book will begin with narrations of companions from Bani 
Hashim, and thereafter, in order of proximity. 

Sometimes, the Musnad will only have narrations of one companion. 
For example, Musnad Abi Bakr. Or it may have the narrations of a select 
group of companions, e.g., Musnad al-Arba‘ah, which contains the 
narrations of the four rightly guided caliphs, and Musnad al-‘Asharah, 
which contains the narrations of the ten companions who bore glad 
tidings of Jannah. 

Mashyakhah -'The compilation of hadith in which narrations are compiled 
in order of the authors teachers, or the narrations of a single teacher are 
gathered. For example, Isma‘ili gathered the narrations of Al-A mash, 
and Imam Nasa’i gathered the narrations of Fudayl ibn lyad. 

Mu'jam - Some have said that the Mujam is that collection in which 
ahadith are gathered in order of the authors teachers. Shaykh Zakariyya 
has mentioned in the introduction to Lami‘ ad-Darari that this is in fact 
the definition of Mashyakhah. Mu‘jam is that compilation in which ahadith 
ire gathered in alphabetical order, whether that order be in respect to 


the companions or the authors teachers. Thus, Mujam incorporates the 
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previous two categories. Tabarani’s ALMu‘jam al-Kabir is compiled in 
order of the companions’ names, and ALMu‘jam al-Awsat and Al-Mujan 
as-Saghir are compiled in order of the authors teachers. They are al 
known as Mu‘jam. 
At-Tartib - As the Ma‘ajim and Masanid were not compiled in a thematic 
order, it is difficult to locate ahadith on a specific topic. The muhaddithin 
felt the need to structure these Ma‘ajim and Masanid thematically. Thus, 
this new category called At-Tartib came into existence, and many scholars 
served hadith in this way too. Musnad Ahmad has also been re-ordered in 
this way. Shaykh Zakariyya has mentioned many examples in the 
introduction to Lami‘ ad-Darari. My father has indexed the ahadith of Al 
Mu‘jam as-Saghir. 
Al-Atraf - It is that collection of ahadith where only the opening portion 
of the hadith is listed. Thereafter, a reference is given to the books in 
which this hadith is mentioned, along with its chains of narration, or only 
a list of the books in which the hadith can be found will be mentioned. 
In Ibn Tahir al-Maqdisi’s Arraf al-Kucub as-Sittah, a reference is given to 
where the ahadith may be found in the Sihah Sittah. Hafiz Jamal ad-Din 
al-Mizzi’s Tuhfah al-Ashraf is of the first type. It is extremely useful that 
with minimal effort and time, one can know where a certain hadith can 
be found, and the chains of its narration. If we were to do this on our 
own, a huge amount of time would be spent. 
Al-Mustadrak - It is that compilation of ahadith which has been gathered 
while keeping another compilation into consideration, and all those 
ahadith are mentioned in it that should have been mentioned in the 
original compilation as they meet the conditions of the original author, 
but somehow never made it into the original author's compilation. Thus, 
if someone was to do an istidrak of Sahih al-Bukhari, they would gatherall 
those ahadith which in their opinion should have been mentioned in 
Sahih al-Bukhari as these ahadith meet the conditions of Imam Bukhari, 
but were not mentioned in Sahih al-Bukhari. This book would then be 
called Mustadrak ala 'l-Bukhari. 
Imam Hakim compiled a book of this type based on the Sahthayn called 
Mustadrak ala ’s-Sahihayn. We learn from the above definition of Al 


JO 


Mustadrak that only those ahadith should be mentioned which are not in 
the original compilation. However, due to an oversight by Imam Hakim, 
he included ahadith in his Mustadrak which were already mentioned in 
the Sahthayn. A further oversight by Imam Hakim which is famous is that 
he also included certain narrations which muhaddithin criticised, and 
they did not meet the conditions of the original authors; Imam Bukhari 


and Imam Muslim. Due to this, some scholars have disproved him.' 


9, Al-Mustakhraj - That collection of ahddith in which the takhrij of another 
9 J] f i] 


collection is done. The author of the Mustakhraj will narrate in his book 
all the ahadith of the original collection in their order, but with his own 
chain of narration in which the original author is not mentioned, but 
both their chains meet at a higher stage. The benefit of this is that the 


ahadith are strengthened, and now two chains for the book have become 


available; one from the original book, and the other from the Mustakhraj. 
Ismaili has a Mustakhraj on Sahih al-Bukhari, Abt ‘Awanah has a 
Mustakhraj on Sahih Muslim, and Aba Nu‘aym has a Mustakhraj on the 


Sahihayn. 


10. Al-Afrad wa 'Il-Ghara’ib - It is that book of ahadith in which the solitary 


narrations of a particular teacher are mentioned, which cannot be found 
with any other students of that teacher. The narrations in this type of 
book will be categorised as gharib. Imam Daraqutni’s Kitab al-Afrad is 


very famous and comprehensive. Imim Muslim also has a work in this 


genre. 
gent 


1. Gharib al-Hadith - It is that type of book in which abstruse and obscure 


found in the ahdadith are explained, as it requires great 


words 
responsibility to explain the meanings of ahdadich. It has been narrated 


rding Imam Ahmad that when he was asked the meaning of specific 


reo 
Chad 


words in the hadith, he would say: 
“a ll let LL 
Similarly, ALAsma‘i was asked regarding the meaning of the hadith: 


‘ait Gol it 


He replied: 


1 The reason for this is that Imam Hakim passed away before revising his work. 
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"BM! Cad! ol reF ol os & ail yy Sudo al Y Uf 
Some famous works in this genre are: 
e Kitab al-Gharib of Abi ‘Ubayd al-Qasim ibn Sallam 
e  Al-Fa’ig of Zamakhshari 
e Kitab al-Gharibayn of Abi ‘Ubayd al-Harawi 
e An-Nihayah ft Gharib ‘l-Hadith wa '-Athar of Ibn al-Athir a]. 
Jazari 
© = Majma’ Bihar ‘l-Anwar of Shaykh Muhammad Tahir al-Pattan; 
12. AL-Ilal - Books within this genre detail and explain hidden defects [ila 
within chains of narration. ‘Ilal is the plural of ‘illah, which in the 
terminology of the muhaddichin refers to subtle faults and defects wie, 
the sanad. Outwardly, a hadith may have a very sound chain but in actua| 
fact, it may contain a very subtle defect, which can only be noticed upon 
closer inspection by masters of the field. There are numerous works 
which have been authored on this subject. 
e Kitab al-Ilal of Imam Bukhari 
e Kitab al-Ilal of Ad-Daraqutni 
e Al-Ilal al-Kabir of Imam Tirmidhi 
e Al-Ilal as-Saghir of Imam Tirmidhi 
e Al-Ilal al-Kabir of Ibn Abi Hatim 
e Al-‘Ilal al-Mutanahiyah fi ’-Ahadith al-Wahiyah of tbn al-Jawai 


13. Al-Arba‘inah - Collections that are more commonly known as Forty 


Hadith.’ This practice of gathering forty ahadith started on the basis ofa 
hadith that has been narrated by Imam Bayhaqi in his Shu‘ab al-Iman. The 
narrator of the hadith, Abu ’d-Darda’ mentions that the Prophet ¢ was 
asked regarding the minimum number of narrations a person would have 
to acquire to be considered a fagth. The Prophet ¢% replied: 

"Ndapty WILE LOLS oy ) OSs Led abl ate leo pl GR col gel eee 
Even though this narration is regarded to be da‘if through all its chains, 
many muhaddithun have compiled collections of forty ahadith in their 
eagerness to be recipients of such a great reward and virtue. Shah 
Waliyullah ad-Dihlawi has compiled a very concise collection of forty 
ahadith. Shaykh Zakariyya mentions that his father used to teach tls 
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collection instead of Mufid at-Talibin. Imam Nawawi compiled a 
collection of forty ahadith, upon which many commentaries have been 
written. From those who wrote commentaries upon it are Ibn Rajab al- 
Hanbali, Mulla ‘Ali al-Qari, and Shaykh Ibn Hajar al-Makki, Hafiz Ibn 
Hajar also compiled a collection of forty ahadith, in which he mentioned 
such narrations from the Sahithayn where the sanad of Imam Muslim is 
higher than that of Imam Bukhari. Shaykh Zakariyya mentions in the 
introduction to Lami’ ad-Darari that he was fortunate to see this blessed 
collection in Madinah Munawwarah. 

Ta‘aliq - This type of collection is where only the text of the ahadith are 
mentioned, and the chains of narration are omitted like Masabih as- 
Sunnah and Mishkat al-Masabih. Both of these books suffice on only the 


text of the ahadith. However, the name of the narrating companion is 


mentioned before the text, and a reference to the major hadith collections 
is mentioned after the text in Mishkat al-Masabih. There are many 
compilations in this genre: 
¢ Al-Jam’ bayn as-Sahihayn of Humaydi 
¢ Tajrid as-Sihah of Razin ibn Mu‘awiyah al-“Abdari 
¢ Jami’ al-Usul of Ibn al-Achir al-Jazari 
¢ Majma’ az-Zawa’id wa Manba‘ al-Fawa’id of Al-Haythami. The 
compiler has gathered in this book the narrations of Musnad 
Ahmad, Musnad al-Bazzar, Musnad Abi Ya'la al-Mawsili, and Al 
Ma‘ajim ath-Thalathah li ’t-Tabarani which are surplus to the Sihah 
Sittah. He has included in this book only those narrations from 
these six books which cannot be found in the Sihah Sictah. 
¢ Jam al-Jawami’ of Imam Suyid. The author had intended to 
compile the largest and most comprehensive compilation of 
ahadith, in which all known ahadich could be found. However, this 
is indeed a very difficult task, and the author passed away before 
he could complete his work. He divided the book into two 
categories; the sayings of the Prophet ¢ were compiled in 
alphabetical order, and the actions were compiled in order of the 
narrating companion. Imam Suyuti gathered his AL-Jami' as-Saghir 


from Jam‘ al-Jawami’. Kanz al“Ummal of the famous Sufi 
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Some famous works in this genre are: 
e = Kitab al-Gharib of Abt ‘Ubayd al-Qasim ibn Sallam 
e Al-Fa@ig of Zamakhshari 
e Kitab al-Gharibayn of Abi ‘Ubayd al-Harawi 
e An-Nihayah fi Gharib 'l-Hadith wa ’-Athar of Ibn al-Athir al- 
Jazari 
e Majma’ Bihar ‘-Anwar of Shaykh Muhammad Tahir al-Pattani 
12. Al-Ilal - Books within this genre detail and explain hidden defects [‘lal] 
within chains of narration. ‘Ilal is the plural of “illah, which in the 
terminology of the muhaddithin refers to subtle faults and defects with 
the sanad. Outwardly, a hadith may have a very sound chain but in actual 
fact, it may contain a very subtle defect, which can only be noticed upon 
closer inspection by masters of the field. There are numerous works 
which have been authored on this subject. 
e Kitab al-Ilal of Imam Bukhari 
e Kitab al-Ilal of Ad-Daraqutni 
e Al-Ilal al-Kabir of Imam Tirmidhi 
e Al-Ilal as-Saghir of Imam Tirmidhi 
e Al-Ilal al-Kabir of Ibn Abi Hatim 
e Al-‘Ilal al-Mutanahiyah fi ’‘l-Ahadith al-Wahiyah of tbn al-Jawzi 
13. Al-Arba‘inah - Collections that are more commonly known as Forty 
Hadith.’ This practice of gathering forty ahadith started on the basis of a 
hadith that has been narrated by Imam Bayhaqi in his Shu‘ab al-Iman. The 
narrator of the hadith, Aba ’d-Darda’ mentions that the Prophet # was 
asked regarding the minimum num ber of na rrations a person would have 
to acquire to be considered a fagih. The Prophet ¢& replied: 
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Even though this narration is regarded to be da‘if through all its chains, 
many muhaddithun have compiled collections of forty ahadith in theit 
eagerness to be recipients of such a great reward and virtue, Shah 
Waliyullah ad-Dihlawi has compiled a very concise collection of forty 
ahadith. Shaykh Zakariyya mentions that his father used to teach this 
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collection instead of Mufid at-Talibin. Imam Nawawi compiled a 
collection of forty ahadith, upon which many commentaries have been 
written. From those who wrote commentaries upon it are Ibn Rajab al- 
Hanbali, Mulla ‘Ali al-Qari, and Shaykh Ibn Hajar al-Makki. Hafiz Ibn 
Hajar also compiled a collection of forty ahadith, in which he mentioned 
such narrations from the Sahihayn where the sanad of Imam Muslim is 
higher than that of Imam Bukhari. Shaykh Zakariyya mentions in the 
introduction to Lami’ ad-Darari that he was fortunate to see this blessed 


collection in Madinah Munawwarah. 


. Ta‘alig - This type of collection is where only the text of the ahadith are 


mentioned, and the chains of narration are omitted like Masabih as- 
Sunnah and Mishkat al-Masabih. Both of these books suffice on only the 
text of the ahadicth. However, the name of the narrating companion is 
mentioned before the text, and a reference to the major hadith collections 
is mentioned after the text in Mishkat al-Masabih. There are many 


compilations in this genre: 


Al-Jam‘ bayn as-Sahihayn of Humaydi 


lajrid as-Sihah of Razin ibn Mu‘awiyah al-Abdari 

¢ Jami al-Usul of Ibn al-Achir al-Jazari 

¢ Majma’ az-Zawa@id wa Manba‘ al-Fawa’id of Al-Haythami. The 
compiler has gathered in this book the narrations of Musnad 
Ahmad, Musnad al-Bazzar, Musnad Abi Ya'la al-Mawsili, and AL 
Ma‘ajim ath-Thalathah li ’t-Tabarani which are surplus to the Sihah 
Sittah. He has included in this book only those narrations from 
these six books which cannot be found in the Sihah Sittah. 

¢ Jam al-Jawami’ of Imam Suyiti. The author had intended to 

compile the largest and most comprehensive compilation of 

ahadith, in which all known ahadith could be found. However, this 

is indeed a very difficult task, and the author passed away before 

he could complete his work. He divided the book into two 

categories; the sayings of the Prophet ¢ were compiled in 

alphabetical order, and the actions were compiled in order of the 

narrating companion. Imam Suyuti gathered his Al-Jami’ as-Saghir 


from Jam‘ al-Jawami’. Kanz al“Ummal of the famous Sufi 
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Muhaddith Shaykh ‘Ali al-Muttaqi, is an arrangement of Imin 
Suyutt’s Jam‘ al-Jawami’. 

15. Al-Musalsalat - That type of book in which only ahadith musalsalah are 
mentioned. Al-Hadith al-Musalsal is that narration in which all or 
majority of the narrators of a chain are united in a certain characteristic, 
quality, or action. For example, Al-Hadith al-Musalsal bi ‘LAwwaliyyah is 
that hadith which the student hears from their teacher before all other 
ahadith. However, muhaddithin have stated that the continuity is not 
found in the entire chain. Similarly, Al-Hadith al-Musalsal bi ‘'-Musafahah 
is that hadith which the student hears from the teacher with a handshake. 
Al-Hadith al-Musalsal bi Qira’ah Surat as-Saff is that hadith when the 
student hears it from the teacher, the teacher recites Surat as-Saff at the 
time of narrating. Hafiz Ibn Hajar has mentioned that the mos 
authentic of all the ahadith musalsalah is Al-Hadith al-Musalsal bi Qiraah 
Surat as-Saff. Shah Waliyullah ad-Dihlawi’s book of ahadith musalsalah, 
ALFadl al-Mubin fi ‘l-Musalsal min Hadith an-Nabi al-Amin is very well- 
known and it is taught in many madrasas. Shaykh Zakariyya mentions 
that Mawlana Khalil Ahmad Saharanpiri was the first person to have 
this book published, in 1330 AH. 

16. Sharh al-Athar - This is one genre from the compilations of hadith, and it 
is also known as Ta’wil al-Hadith or Mukhatalaf al-Hadith.' This genre of 


books deals with consolidating apparently contradictory ahadith, ot 


establishing precedence for one over another. This can only be done by 
one who possesses complete mastery of the sciences of hadith, figh, and 
ustl. Some books in this genre are: 


Ikheilaf al-Hadith of Imam Shafi 


e@ 

e = Ta’wil Mukhtalaf al-Hadith of Ibn Qutaybah ad-Dintri 
e Sharh Ma‘ani 'l-Athar of Imam Tahawi 

e Sharh Mushkil al-Athar of Imam Tahawi 


Al-Adhkar - There are some compilations which only contain ahaaith of 
ad‘iyah and adhkar. Many books have been written on this topic: 


e ‘Amal al-Yawm wa 7-Laylah of Imam Nasa’ 


1 Also, Mushkil al-Hadith. 
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‘Amal al-Yawm wa ‘l-Laylah of Ibn as-Sunni 

e Kitab al-Adhkar of Imam Nawawi 

ALHisn al-Hasin of Muhammad ibn Muhammad ibn Muhammad 
al-Jazari ash-Shafi' 
e Al-Hizb al-A‘zam of 


mentioned in the 
mashayikh and elders have given precedence to Al-Hizb al-'A'zam 


Mulla ‘Ali al-Qari (Shaykh Zakariyya has 
introduction to Lami’ ad-Darari that our 


over Muhammad ibn Sulayman al-Jazali’s Dala’il al-Khayrat, as the 


latter contains some w eak narrations). 


| have briefly listed the main categories of hadith compilations. Please 
refer to the introductions of Lami’ ad-Darari and Al-Fayd as-Sama’i for a more 
exhaustive list with further details.’ 

y the grace of Allah, we have until now covered the necessary 
discussions pertaining to mugaddimat 1-ilm and mugaddimat '-kitab. We have 
yet to mention our isnad. However, before mentioning our isnad, it is 
important to mention once last beneficial discussion which is related to our 


iad, and that is ‘ilm I-hadith in the Asian subcontinent. 


Ilm -Hadith in the Asian Subcontinent 


[he asanid of the subcontinental muhaddithin all meet at Shah Waliyullah 
ad- Although attention was paid to ‘ilm ‘hadith in the Asian sub- 


continent throughout the ages as those who are acquainted with the history 


of hadith have written, it was very minimal compared to the attention given 
in the Arab lands. Only As-Saghani’s Mashariq al-Anwar was initially taught. 
-, Mishkat al-Masabih was also included in the syllabus. 


Thereafter 
century, there was a decline in ‘ifm ‘hadith in 


In the middle of the 10" 
the Arab lands. At the same time, Allah inspired the people of the Asian 
inent with the acquisition and service to ‘ilm Thadith. In the 10 
century, Allah chose Shaykh “Ali al-Muttaqi Burhanpiari (d. 975 AH), the 
1uthor of Kanz al-“Ummal for the service of hadith. Thus, he acquired ‘ilm 7- 


subcont 


\: Ar-Risalah al-Mustacrafah li Bayan Mash’har Kucub as-Sunnah al-Musharrafah by as- 


ish-Sharif Muhammad ibn Ja‘far al-Kaceani (d. 1345 AH). 
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hadith from the scholars of Hijaz, and began propagating it upon his retury 
to India. Thereafter, his students like Shaykh ‘Abd al-Wahhab Burhanpaij 
(d. 1001 AH) and Shaykh Muhammad Tahir Pattani (d. 976 AH) were 
divinely chosen for the service of hadith. Shaykh Muhammad Tahir Pattanjs 
works in the field of hadith, Majma‘ Bihar ‘l-Anwar which is considered to he 
a commentary of the Sihah Sittah, and Tadhkirah al-Mawdu‘at are prominent, 

In the 11" century came the era of Shaykh ‘Abd al-Hagqq Muhaddith ad- 
Dihlawi (d. 1052 AH). He acquired ‘ilm al-hadith from the scholars of Hija, 
and upon returning to India, he made Delhi a center for its propagation. He 
also authored some great commentaries of hadith. He wrote two 
commentaries on Mishkat al-Masabih; Lama‘at at-Tangth in Arabic and Ashi‘ 
al- Lama‘at in Persian. Many muhaddithin were born in his progeny who also 
authored commentaries of hadith. 

The 12" century saw the blessed era of Shaykh al-Mashayikh Shah 
Waliyullah Ahmad ibn ‘Abd ar-Rahim ad-Dihlawi (d. 1176 AH). Shah 
Waliyullah. ad-Dihlawi went to Hijaz and acquired ‘ilm al-hadith from the 
scholars there, especially Shaykh Aba Tahir al-Madani. Upon returning to 
India, he occupied himself in religious duties, especially in “im al-hadith. It 
is from the time of Shah Waliyullah ad-Dihlawi that the teaching and 
learning of the Sihah Sittah was initiated in the Asian subcontinent. 

During the 13° century, Shah Waliyullah ad-Dihlaw?s students and 
offspring continued his legacy, from whom Shah ‘Abd al-‘Aziz (d. 1239 AH) 
proved to be a worthy successor to his great father. Thereafter, from his 
students was his grandson Shah Muhammad Ishaq (d. 1262 AH). Among his 
students was Shah ‘Abd al-Ghani al-Mujaddidi (d. 1296 AH), from whose 
lectures of hadith a large group of muhaddithin was prepared in the Asian 
subcontinent and Hijaz. From his students was Mawlana Qasim Nanotawi 
(d. 1297 AH). 

Lastly, the 14% century saw the likes of Mawlana Rashid Ahmad Gangohi 
(d. 1323 AH). He singlehandedly taught the entire dawrat al-haaith syllabus 
for many decades. Thereafter, his students spread out and served hadith in 
places like Darul ‘Ulam Deoband and Mazahir ‘Ulam, Saharanpur. Fromhis 


1 This is a yearlong detailed study of Sihah Siceah, Muwatta’ Malik, Muwatta’ Muhammad, and 
Sharh Ma‘ani ‘l-Achar, adapted by madrasas in the Asian subcontinent and their affiliates: 
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students, I would like to make special mention of the services of Mawlana 
Yahya Kandhalwi, as he is mentioned in our sanad. Also, it is due to his 
efforts that the services of hadith and hadith lectures of Mawlana Rashid 
Ahmad Gangohi have reached us in the form of books. Thereafter, his son 
Shaykh Zakariyya Kandhalwi served hadith and we are from his students. 
May Allah count us from amongst this long legacy of muhaddichin, just as he 


has outwardly included our names with theirs in our sanad. 


Isndd - A Speciality of this Ummah 


Scholars have written that isnad, i.c., the formal recording of chains from 
transmitter to transmitter from the beginning to end, in such a way that in 
every era, every narrator can link every narration back to the Prophet @, is 
a speciality of this ummah. The previous nations were not granted this 
blessing. Imam Suyiiti mentions that even though intermittent chains with 
dropped portions could be found with many Jews, they are unable to link it 
to the very end, i.c., Misa &. There are many missing links between them 
and Misa #& which they are unable to fill. He writes: 

Notes Ops S) Osile Ely Lae CB Ce IT) Cory cary ph OS et Opies 

Similarly, he writes regarding the Christians that they are unable to trace 
their traditions beyond Simeon and Paul. It is solely the speciality of this 
ummah that they transmitted every saying, action and condition of their 
prophet extremely cautiously with an uninterrupted chain of transmission. 
Imam Muslim has narrated the saying of “Abdullah ibn al-Mubarak in the 
Mugaddimah of Sahth Muslim: 

“esl le sles o JW sk YI Y rh eA\) o sk YI" 

he muhaddichin were also very particular about narrating the 
stacements of the a’immah with an established chain. This can be found 
abundantly in Jami‘ ac-Tirmidhi. Imam Tirmidhi will mention the statements 


of the a’immah and thereafter, mention a chain of narration for these 
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hadith from the scholars of Hijaz, and began propagating it upon his retur, 
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and upon returning to India, he made Delhi a center for its propagation. He 
also authored some great commentaries of hadith. He wrote two 
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The 12" century saw the blessed era of Shaykh al-Mashayikh Shih 
Waliyullah Ahmad ibn ‘Abd ar-Rahim ad-Dihlawi (d. 1176 AH). Shih 
Waliyullah. ad-Dihlawi went to Hijaz and acquired ‘ilm al-hadith from the 
scholars there, especially Shaykh Aba Tahir al-Madani. Upon returning to 
India, he occupied himself in religious duties, especially in ‘ihn al-hadith. It 
is from the time of Shah Waliyullah ad-Dihlawi that the teaching and 
learning of the Sihah Sittah was initiated in the Asian subcontinent. 

During the 13° century, Shah Waliyullah ad-Dihlawi’s students and 
offspring continued his legacy, from whom Shah ‘Abd al-‘Aziz (d. 1239 AH) 
proved to be a worthy successor to his great father. Thereafter, from his 
students was his grandson Shah Muhammad Ishaq (d. 1262 AH). Among his 
students was Shah ‘Abd al-Ghani al-Mujaddidi (d. 1296 AH), from whose 
lectures of hadith a large group of muhaddithin was prepared in the Asian 
subcontinent and Hijaz. From his students was Mawlana Qasim Nanotawi 
(d. 1297 AH). 

Lastly, the 14" century saw the likes of Mawlana Rashid Ahmad Gangohi 

(d. 1323 AH). He singlehandedly taught the entire dawrat al-hadith syllabus’ 
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1 This is a yearlong detailed study of Sihah Sictah, Muwatta’ Malik, Munwatta’ Muhammad, and 
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students, I would like to make special mention of the services of Mawlana 
Yahya Kandhalwi, as he is mentioned in our sanad. Also, it is due to his 
efforts that the services of hadith and hadith lectures of Mawlana Rashid 
Ahmad Gangohi have reached us in the form of books. Thereafter, his son 
Shaykh Zakariyya Kandhalwi served hadith and we are from his students. 
May Allah count us from amongst this long legacy of muhaddithin, just as he 


has outwardly included our names with theirs in our sanad. 
Isnad - A Speciality of this Ummah 


Scholars have written that isnad, i.e., the formal recording of chains from 
transmitter to transmitter from the beginning to end, in such a way that in 
every era, every narrator can link every narration back to the Prophet #, is 
a speciality of this ummah. The previous nations were not granted this 
blessing. Imam Suyiti mentions that even though intermittent chains with 
dropped portions could be found with many Jews, they are unable to linkit 
to the very end, i.c., Misa &. There are many missing links between them 
and Misa 
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Similarly, he writes regarding the Christians that they are unable to trace 


a which they are unable to fill. He writes: 


their traditions beyond Simeon and Paul. It is solely the speciality of this 
ummah that they transmitted every saying, action and condition of their 


prophet ex remely cautiously with an uninterrupted chain of transmission. 


Imam Muslim has narrated the saying of ‘Abdullah ibn al-Mubarak in the 
Mugaddimah of Sahth Muslim: 
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lhe muhaddithin were also very particular about narrating the 
statements of the a’immah with an established chain. This can be found 
abundantly in Jami‘ at-Tirmidhi. Imam Tirmidhi will mention the statements 
of the a’immah and thereafter, mention a chain of narration for these 
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The Necessity of Mentioning Isnad 


It is apparent that a hadith, whether marfu‘ or mawqif cannot be reliable 
without a chain of narration. The prestige of any person, scholar o; 
muhaddith cannot absolve them of their duty to mention their isnad. It was 
the condition of many companions that if another companion mentioned g 
hadith to them, they would make them take an oath upon having heard it 
directly from the Prophet g}. This is well-known regarding ‘Ali &. Our 
tradition has reached us with this extreme level of caution and care. Some 
fugaha@’ and Sufi’s have mentioned narrations in their books without a chain 
of narration for purposes of testimony and proof, for which scholars who 
came later authored books solely to mention the chains of narration. For 
example, Nasb ar-Rayah ft Takhrij Ahadith al-Hidayah, At-Talkhis al-Habir, Al- 
Mughni ‘an Ham al-Asfar ft 'l-Asfar ft Takhrij ma fi -Ihya’ min ‘l-Akhbar. 

During the time when printing presses never existed in the world, and 
the muhaddithin would narrate their ahadith from memory or from their 
original manuscripts, every person was responsible of listening to the hadith 
with its chain, ensuring its preservation, and then mentioning the entire 
chain when narrating. However, now that the books of hadith have been 
printed with the texts of the ahadith and their chains, the era of narrating 
from memory and hand written originals is no more. The narrator narrates 
from the printed book, and the student follows in the printed book. The 
authorship and ascription of these books to their authors has been well 
established. Thus, it is no longer necessary for the student or the muhaddith 
to mention his sanad or preserve it to prove the authenticity of a narration. 
The part of the chain from the author to the Prophet ¢ is already 
mentioned in the book. 

In summary, it is sufficient in this day and age to give a reference toa 
particular book to prove the authenticity of a narration or to establish its 
fitness for purposcs of proof. However, there is no doubt that the 
preservation of our isnad is a means of blessings and a source of pride: 
Therefore, it remained the practice of our teachers to mention their asdnid 
at the beginning of the year before commencing a book. Following in theit 


footsteps, I will do the same. 
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We will now mention our isnad. It has already been mentioned that the 
asanid of the subcontinental muhaddithin meet up at Shah Waliyullah ad- 
Dihlawi. It was the habit of Shaykh Zakariyya to only mention his sanad up 
to Shah Waliyullah. He would then mention that Shah Waliyullah compiled 
his asanid in a book and had it published, which is easily available. It is called 
Al-Irshad ila Muhimmat al-Isnad.' He would further say that he has included 
one sanad of Shah Waliyullah in the introduction to Awjaz al-Masalik. Thus, 


we now have three sections to our sanad; the first from ourselves co Shah 


Waliyullah, the second from Shah Waliyullah to the author of the book, and 


the third from the author of the book to the Prophet ¢. The third section 


ismentioned inside the book. Thus, we only need to discuss the first section.” 


My Sanad of Sunan Abi Dawid 


| have studied Sunan Abi Dawiid twice with two different teachers. The first 


time was in 14380 AH, which was the final year of my studies, and I studied 


it with the former principal of Mazahir ‘Ulim, Mawlana As‘adullah 


Rampuri &. Thereafter, in 1388 AH when I taught Sunan Abi Dawid for the 


first time, | again studied it with Shaykh Zakariyya? 


1 Shah Waliyullah has another book detailing his asanid called Ithaf an-Nabih ft ma Yahtaju 


ilayh 'l-Muhaddith wa ‘l-Fagth 
2 Refer to Shah Waliyullah’s sanad for Sunan Abi Dawid on page 103. ; 
' 


NCTC 


3 How this transpired was during the preparation of Lami’ ad-Darari, Shaykh Zakariyya would 


lictate to me and J would write, and a fixed amount of time would be spent daily in this way. 


Che final volume was completed this year, and it happened to be the year I was given Sunan 


d to teach for the first time. Thus, after the completion of Lami ad-Darari, much of 


ime was freed up. Shaykh informed me of his wish to explain to me the footnotes 


irginal notes he had written in his copy of Sunan Abt Dawid that he had taught from. 


istead of studying the foornotes with him, I should study the actual book 


that inst 


Shaykh obliged and thus, I would study with him every day the amount | would 


madrasa. | completed the book with him before the end of the academic year. 


there was a considerable amount left to cover. The entire Kirab 


] | } Vor 
Ur final day of teaching 


he night before | was due to finish teaching the book was a cold 


al-Adab was remaining 
che, and I sat with Shaykh from after ‘Isha’ until midnight and finished the book in 


other teachers of the final year had finished their books, and it was 


lf 


0°" of Rajab. I sat co teach in the first period, and completed the 


) 
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My first Sanad 


[ narrate Sunan Abi Dawiid from Mawlana As‘adullah Rampiii, who narrates 
from Mawlana Yahya Kandhalwi, who narrates from Mawlana Rashid 
Ahmad Gangohi, who narrates from Shah ‘Abd al-Ghani al-Mujaddidi, who 
narrates from his father Shah Abi Sa‘id al-Mujaddidi, who narrates from 


Shah ‘Abd al-‘Aziz. 


My Second Sanad 

My second sanad is through Shaykh Zakariyya, who has three sanads. Two of 
those are with recitation (513), while the third is with permission only 
(55le|). In 1334 AH, Shaykh Zakariyya studied majority of the final year books 
with his father Mawlana Yahya Kandhalwi. Thereafter, from 1335 AH 
onwards, he continuously studied majority of the final year books with 


Mawlana Khalil Ahmad Saharanpiri for several years. 


Shaykh Zakariyya’s first Sanad 

Shaykh Zakariyya narrates Sunan Abi Dawid trom his father Mawlana Yahyi 
Kandhalwi, who narrates from Mawlana Rashid Ahmad Gangohi, who 
narrates from Shah ‘Abd al-Ghani al-Mujaddidi, who narrates from his 
father Shah Aba Sa‘id al-Mujaddidi, who narrates from Shah ‘Abd al-‘Aziz. 


Shaykh Zakariyya’s second Sanad 

Shaykh Zakariyya narrates Sunan Abi Dawid from Mawlana Khalil Ahmad 
Saharanpiri, who narrates from Mawlana Mazhar Nanotawi, who narrates 
from Mawlana Mamlik ‘Ali Nanotawi, who narrates from Mawlana Rashid 


ad-Din Khan ad-Dihlawi, who narrates from Shah ‘Abd al-‘Aziz. 


Shaykh Zakariyya’s third Sanad (permission only) 

Shaykh Zakariyya narrates Sunan Abi Dawud from Mawlana Inayat Hahi (che 
first principal of Mazahir ‘Ulim), who narrates from Mawlana Ahmad ‘Ali 
Muhaddith Saharanpiari, who narrates from Shah Muhammad Ishag, who 


book in the fourth period. After completing the book, I went to Shaykh and he congratulated 
me and made du‘a’ for me. When I reached, Shaykh had sat down to eat, so! joined him as 
was my usual routine. Ic felt as if the whole time Shaykh’s attention had been focused on my 


teaching. MA 
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narrates from Shah ‘Abd al-‘Aziz. 


If we look closely at this third sanad of Shaykh Zakariyya, we will notice 
that there is one less link in this chain up to Shah ‘Abd al-“‘Aziz. This will be 
an elevated chain. These were the three chains of Shaykh Zakariyya, in which 
only one chain of Mawlana Khalil Ahmad Saharanpiri was mentioned. 
Mawlana Khalil Ahmad Saharanpiri also has three chains. The first is the 


one that has already been mentioned above. 


Mawlana Khalil Ahmad Saharanpiri’s second Sanad 
Mawlina Khalil Ahmad Saharanpiri has permission in hadith from Shah 


‘Abd al-Ghani al-Mujaddidi, whose sanad has already been mentioned. 


Mawlana Khalil Ahmad Saharanpiri’s third Sanad 
Mawlana Khalil Ahmad Saharanpiri studied Sunan Abi Dawud with 


Mawlana ‘Abd al-Qayyiim Budhanwi in the month of Ramadan. Mawlana 
‘Abd al-Qayyam Budhanwi is the grandson of Shah “Abd al-Aziz, and the 


student of Shah Muhammad Ishag, whose sanad has previously been 


mentioned. 


Besides these three chains, Mawlana Khalil Ahmad Saharanpari acquired 
permission in hadith from two scholars of Hijaz during the time he was there. 
1. Shaykh Ahmad Zayni Dahlan 
>. As Sayyid Ahmad al-Barzanji 
lhus, Mawlana Khalil Ahmad Saharanpiari has five chains in total. Two of 


those are with recitation, and the other three are with permission only. 
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ABOUT THE BOOK 


The science of hadith with its multitude of branches is extremely vast. The muhaddichun 
gave their lives to this science; studying, teaching, explaining, and writing on various 
aspects of it. The beginner is often overwhelmed by its vastness, and thus scholars 
throughout the ages have written books to facilitate the study of this sacred science. This 
book is a translation of the introduction to Ad-Durr al-Mandad ‘ala Sunan Abi Dawiid, 
Mawlana Sayyid Muhammad ‘Agil’s Urdu commentary of Sunan Abi Dawiid, which is 
effectively a transcription of his lectures on the Sunan. It aims to give the student the 
necessary tools before their journey into studying the Sihah Sictah and other books of 
hadith. This book was prepared to ensure that the student is not overwhelmed by the 
sheer size of these voluminous books, unable to understand and derive any benefit 
from them, rather they are equipped with the necessary tools to maximise the benefit 


of studying these canonical books. 
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